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Wie fleht es mit dem Gebiude deiner Theologic? 
Von H. Kamphaufen. 
TIT: 

Wir jimd an dem Bunfte angelangt, wo wir auf dent Gritnde 
der hrijtlicden Glaubensgemipheit den allgemeinen Plan einer chrijt- 
lichen Glaubenslehre entiverjen fonnen. Wir werden dies auf die 
einjadjte und natiirlichjte Weife tun, wenn wir un dejfen erinnern, 
was der Hauptanjprucd des chrijtlicen Glaubens ijt und da8 als die 
Haupt- und Generaltheje an die Spige jtellen. 

‘So nanilic, wie man in der Predigt cin Thema hat, iiber das 
man redet, fo mup unfere Glaubenslehre einen feitenden Gedanfen 
haben, der dem gangen Syjtem Cinheit und Ricdtung gibt. Man 
halte nun im Wuge, dap wir gefagt haben, erft der, welder die Erfab- 
rung des rechtfertigenden Glaubens gemadt hat, habe die Befabigung 
und Beredhtigung, fic) iiber das Chriftentum fadgemap und mit Mu- 
toritat 3u dubern. €8 ergibt fic) Daraus, dak die in diefem Glauben 
fich vollgiehende Erfahrung cine fiir die Geftaltung unferer Dogmatif 
-mapgebende Bedeutung hat. Bn meinem Glauben habe ich die Ueber- 
zcugung, in Chrijto da$ Heil 3u haben. Wit iuberwaltigender Kraft 
flutet durd) mein Gemiit die Gewifheit, dak Gott mic in den Bund 
fener Gnaden aufgenommen, den Bund, der nicht Hinfallen joll, wenn 
felbjt Berge weiden. Die Erfahrung, die id) made, bemachtigt fic 
meines gangen inneren Lebens mit fo elementarer Gerwalt, daf} alle 
meine Rrafte fich in hoheren Schwing verjekt jehen, und eS iwie bei- 
lige Mufi— von meinen Lippen quillt: ,Der Herr ijt meine Madht und 
nein PBjalm und mein Geil! Man finget mit Breuden bom Steg in 
den Hiitten der Geredhten: Die Rechte des Herrn ijt erhdbhet, die Rechte 
de8 Herrn behalt den Sieg!” 

Yh habe die Gewifheit, cin Erlebni3 gemadt gu haben, das fid) 
in feiner Bedeutung und feinem Wert turmbod) iiber alles erhebt, 
was cin Menfdh fonjt Widtiges erleben fann. C8 ijt arch die grund- 
{egende und babnbredjende Erfahrung meiner religiojen Gefchicdte. 
— Daber ijt es nicht anders miglid, als dah e8 bei, der Darlegung mei- 
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nes chriftlichen Glaubens eine beherrjhende Stelle einnehme. Wace 
ic) Doch die Beobachtung, day auch andere der gleichen oder abnlichen 
Erfahrung eine ebenjo grofe Wichtigfeit beilegen, und fehe ich dod) 
auch in der Schrift, day daS Diurcdhbrechen des Glaubens im Herzen 
des Wienfchen fir den groken Wendepuntt femmes Lebens gehalten wird 
und fir das Binwament, auf dem fich alles, was er noch etiva Leijtet 
1nd wird, erbaut. Sch gelange demnach 3u der Erfenntnis, dafz jtd 
mur Hier der eigentlice Kern de$ Chrijftentums auftut, und daz, wenn 
id) anderS dem Chriftentum und meinem eigenen Erleben gerecht wer- 
den will, ich mein ganze$ Glaubensjyjtem um diejen einen PBuntt als 
bas Zentrum gruppteren mu. 

Tue ich dies, jo wird meine Glaubenslehre iwefentlicd) Heils- 
lehre fein, denn ic) nenne das, was mir in Chrijto durch den Glau- 
ben gutet! qeworden ift, Heil. Das ijt im Worte Gottes der flafjifce 
Musodrucl fiir die grope Gabe defjen, der Hetland heipt. C8 ijt nicht 
notiq, gum Verweife deffen Bibeljteflen 3u Haufen. Dem, der Chrijtum 
aufgenommen, ift Heil wiederfahren. Grodperes und Umjajjenderes 
qibt’s nicht; deShalb antivortet auch der Ratechismus auf die rage, 
was eines Mtenfchen qropte Gorge jein jollte: Das ewige Heil feiner 
Geele. 

Wenn wir unter diejem Gefichtspunft die neueren Dogmatifen 
anfejen, jo machen wir alsbald auch die Entodecung, dak thnen der 
angegebene Charafter eiqnet, fie find Seilslehren. Boerfler jagt, der 
Grund- und Sentralpunft jeiner Qoqmatif jet der der Heilsottenba- 
rung in Cbhrifto, und in diejem fongentriere fich das Wejentlide des 
chrijtliden Glaubensinbhaltes. A 

BFleiderer Handelt in feinem ,,GrundrifR der chrijtlicden Glau- 
benslehre” in der ,Speziellen Dogmatif’: 1. Von den Vorausjesgun- 
gen de8 chrijtlichen Heil$ (von Gott, der Welt und det Ntenjcher), 
dann 2) von dem chriftlidhen Heil felbjt und gwar von dem Heils- 
grund, der Heilsvermittlung und dem Heilsgwec. Seine ganze Doge 
matif ijt aljo wejentlich und eigentlich Seilslebre. Die nerejie oder 
eine der neuejterr Dogmatifen, die erjt fiirzlich in dtefem Lande er- 
fehienen und gwar auf lutherijhem Boden, ijt die bon Andrew George 
Voigt, , Biblical Oogmatics.“ Dbhr l[eitender Gedanfe ijt: 

The Communion of Man with God thru Jesus Christ: 1. 
trounded in God, 2. Established in the Creation of the World and 
of Man, 8. Disturbed by Sin, 4. Restored in the Redemption thru 
Christ: a) Provided in the Gracious Purpose of God, b) Realized 
in the Person and Work of Christ, ce) Apphed by the Holy Spirit 
in the Church thru the Means of Grace, 5. Consummated in the 
World to Come. 

Statt de8 Heilsbeqrifjes hat er den der Gemeinfechaft mit Gott 
dure Sefum Chrijtum. Das ijt muir cin anderer Musodrirc fiir diefelbe 
Sache. Das Heil befteht ja neqativ in der Vefreiung von Siinde und 
pofitiv in der Gemeinjdhaft mit Gott. Wir jehen aljo, dak arch diefes 
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nenejte Broduft dogmatifder Theologie nichts anderes fein will als 
eine geordnete Musfage dejfen, wasS uns an Heilsgiitern durd den 
Glauben an Chrijtum 3u eigen wird. 

Demgemap fornten wir fagen: Yad) unfere Dogmatif foll diefen 
Charafter haben, jie joll von dem Heil in-Chrifto 3zcugen, fie foll dies 
in den Wtittelpuntt ftellen, und alles andere foll dort eingeordnet wer- 
dent, wo ihn feine Bezichung gu diefem Geil jeine Stelle anweift. Ta- 
ten wir das, jo wiirde fiderlich unfere ecigene Erfahring 3u ibrem 
Rechte fonmien, und wir wiirden uns, was andere Dogmatifen anbe- 
trifft, in guter Gefellfcatt finden. Dennod) erheben fich hier Beden- 
fen. Das Heil in Chrijto ijt gewik ein Begriff, der fehr vieles aum- 
fast. Gewobhnlich aber denfen wir dabet an da8 Seelenheil. Wir 
denten nach) dem Vorgang Luthers in feinent Katechismus an Verge- 
bung der Sinden, Leben und Seligfeit, alfo an geijtlide Dinge. SGo- 
dann denfen wir an Erfahrungen. des inneren Lebens, die wir felbjt 
gemacht haben, und wie fie -andern guganalich find, alfo an indivt- 
duelle Erfahrungen. Wenn der Mtenteh fich befehrt und qlaubtg wird, 
fo tit Das ein Vorgang gwijden ihm und Gott allein. Er denft dabei 
gunachit nocd gar nicht an feine Stellung 3u den Witmenjden, und 
was fir Yolgen etwa jeine Umanderung fiir fein Verhaltnis gu jenen 
Haben fonnte. tit David ruft er: Wn dir allein Habe ich gejiindigt! 
Yle die, Die gwifchen ihm und Gott jtehen, vergit er und dringt 
Hinan 3u der Hodhjten und [egten Wutoritat. Und wenn ihm Gnade 
auteil geworden, jo jauch3t er mit demfelben David: ,,Lobe den Serrn, 
meine Seele und vergi} nicht, was er dir Gutes getan! Der dir alle 
Deine Siinden vergibt....” Bwar wird ifn Gottes Geijt und Wort 
gar bald dDaran erinnern, dap nicht blofs fern Berhaltnis au Gott em 
andereS geworden, jondern auch noch viele3 auferdent anders gewor- 
den ijt. Wher die eigentliche Heilserfahrung hat e8 mit dent nicht gu 
tun. Wollten wir nun das ganze Glaubensfyjtem auf dicje Exrfab- 
rung bauen, jo dap eS nur auszujagen hatte, was darin enthalten tjt, 
fo wiirde unjere Glaubenslehre ohne Zweifel einfeitig und unvoll- 
fommen twerden. €§ mwiirde ifr ein gu individualijtifdes Geprage 
anhaften. €8 twiirde feheinen, alS wenn Gott nach ihr blo daraut 
aus ware, hier und dort eingelne Wtenfchen gu der Erferntnis und - 
Vergebung whrer Siinden gu fiibren.. Von der Gropartigfeit jeiner 
Herlsqedanfen, von dent alle Zeiten und Volfer umfhlieBenden Blan 
qottlider Weisheit und Macht dagegen wiirde jie feine Kunde haben. 

Wir miijjen jedoch im’Sinne behalten, dak es Gott auf mehr ab- 
gefehen hatte, als auf Erlojung eingelner Nenfden. Man mipte 
unter den Umjtanden ja ganz vergefjen, dak wir cine Offenbarung 
deS Blanes und Werkes Gottes jchon haben, ehe Chrijtus auf Erden 
fam. Wogu dient denn die Gedichte Ajracls im Wlten Tejtament 
al dag, dak wir feben, Gott will ein Bolf Gottes ergiehen? Die 
Propheten Gottes, die doch geifterfiillte und gottlic) berufene Organe 
waren, ridjten fic) mit threr Botfdaft an da8 ganze Volf. Sie halten 
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tro aller Giinde und Schicffalsfdlage fejt, dag Gott dem Volf als 
fol&em verheigen hat, dah e8 die Herrlichfeit. Gottes fehen foll. Cs 
ift wahr, dah unter dem Cinflug der fortdauernden Hergenshartigfeit 
und Unbraudbarfeit de Volfes der Prophet fic) fchlieBlich Hammert 
an den jrominen Reft, der felig werden und al$ Rnedht Gottes das 
Werk Gottes ausfiihren foll. Das aber nimmt nichts pon der Wucht 
der Tatjache, dafB der eigentlide Blan Gottes auf VolfSerneuerung 
und BolfSerhebung ausging. 

Dies haben mandhe Dogmatifer nicht nur wohl erfannt, fonder 
aud) in ihren Syftemen gum Wusdrucf gebradht. Itehmen wir 3. VB. 
Die Dogmatif de3 mehrfach erwahnten Erlanger Profeljors Brant. 
Der leitende Gedanfe deSjelben ijt nicht Chrijtus das Heil der Glau- 
bigen, fondern Chrijtus, der Serfteller einer Menjaheit Gottes. Cr 
fagt: ,Die chriftlide Wahrheit ijt der Compler aller der Realitaten, 
welche, auf auf die Serftellung einer Menfdhheit Gottes begitglid, von 
dem Chrijten erfannt werden.” Nan achte hier nun auf den AWusdruct 
_»Menfahheit” Gottes. Er will alS das Biel und Whfjehen des chrijt- 
iden Glaubens nicht blok da8 Heil de8 eingelnen betradhtet feher, jon- 
dern die Heranbildung einer Menfchheit Gottes. C8 fet mir erlaubt, 
bier den Gedanfengang feines Syjtems angugeben: Die Xufgabe ijt, 
das Werden der NYeen{chheit Sue durd Chrijtium in geordneter 
Weife dargujtellen. Der 1. Teil: Das Pringip des Werdens. Hier 
redet er bon Gott, jeinem Wejen mm feinen Cigenjdhaften. 2. Der 
Vollgug de Werdens3: a) die Generation (Sdhopfung, BVorfehung 
etc.); b) die Degeneration: Siinde, Crldfungsratflub, Gerwiljen; 
ce) die Regeneration: die Menjdheit Gottes als fiir den Gottmenjden 


werdende (im Wlten Teftament); die Menfdheit Gottes alS in dent 


Gottmenfden gefebte (Leben Sef); die Menjchheit Gottes al$ aus 
dem Gottmenfden erwacdfende (Gnadenmittel und Gaframente), Be- 
februng, Rirdhe, Wort Gottes. 3. Teil: Das Biel de3 Werden, das 
porlaufige und da8 Endziel. 

Wyo bei Sranf haben wir e§ mit der Menjdhheit zu tun, oder 
genauer mit der Menfdhbheit Gottes. Das ijt qgewif eine ziemlich um- 
fajjender Begriff, aber fdlieplic&h decft er fic) mit der Rirde, wenn 
auch nad) protejtantifdher Unfdhauung nicht mit der organifierten und 
in die Wugen fallenden Rirde, jondern mit der Gemeinfdaft der Glau- 
bigen. Die Kirde ift dem Theologen nicht nur eine geiftlice Mutter, 
fondern auch fein groBes und hohes Sdeal. Dies jdeint er mit den 
Wpofteln gemein-3u haben, infonderheit mit etnem Paulus, dem dte 
Rirde der Schauplak war, wofelbjt die mannigfadhe Weisheit, Madht 
und Giite Gottes fic) offenbarte, man denfe befonders an den Ephe- 
ferbrief. 

G8 ijt aber heutigen Tages das Bejtreben allgemein, auf Chri- 
jtunt felbjt guriicfgehen, wetl man bet aller Verehrung fiir die Wpo- 
jtel dod) bon dem WMeifter mehr lernen fonne al8 von den Siingern. 
Der Meifter ijt Original, fie find blofe Nadfolger. Cr hat die Fiille 
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deS Geiftes, jie blok ein Teil. Bn ihm lebte der gropere Glanbe, der 
weitere Blicf, er hatte den allumfafjenden Horizont. Nun Sefus Chri- 
jtusS nennt die Nirde nur ein- oder gweimal. Das groke Wort da- 
gegen, daS er jtets braucht, der Begriff, der die Kirche mit einfdliekt 
aber nod) vieles andere augerdem, ift daS Reick) Gottes. 

Wenn wir bedenfen, dak der Gott, der uns in Chrijto Serl gibt, 
weldhes Heil wir uns durd) den erwabnten GlaubenSaft zueignen, daR 
diejer Gott zugleich der Schopfer Himmels und der Erde ijt, fo ift 
fiderlich der Vubhalt unferes Glaubens nicht damit ausgefproden, dak 
wir blog pon der Vergebung der Sinden und von der RKirde reden. 
€$ fann un$ dazu nur ein Begriff dienen, der Geiftlihes und Welt- 
Tiches, Natur und Gnade, Sfracl und Seidenwelt, Vergangenheit und 
Sufunft umfapt, und das ijt der Begriff de Reiches Gottes. Wenn 
id) deS Herrn im Glauben inne werde, fo fage ich nun: Durd Chri- 
jtum bin teh nun Birger fetnes Reidhes getworden. Sch habe in die- 
jem Meiche eine Stelle und darf mich feines Schubes, feiner Leitung, 
feiner Liebe vergetwifjert balten. Sch habe in diejem Reiche Xiufgaben 
und mug fie 3u erfiillen trachten, damit e8 mehr 1nd mehr fomme, 
d. i. realifiert werde, in die Er{cheinung trete, fich bei den Menjehen 
durchjege. 

So jceint eS den geijtlichen und weltlichen, den individuellen 
und allgemeinen Bediirjnijjen am bejten 3u ent{prechen, tenn wir den 
Begriff des Reiches Gottes gum leitenden Gedanfen unjerer Glau- 
benSlehre maden. €8 ijt ja mun freilich flar, dapB eS ein Reich Got- 
teS jon gab, ehe ChrijtuS auf Erden erjchien. NMichtsdeftowentger 
aber jagt er beim Beginn jeiner Laufbahn: Das Metch Gottes ijt nabe 
herbeitgefommen! €8 hieR daS natiirlic) nidt: €3 hat jest erjt an- 
gefangen, jondern vielmehr: e8 ijt jet fo in die Erjdheinung getre- 
ten, jo eucy nabe gefommen, dafs jedermann, der jehen will, twabhr- 
nehmen fann, daf} die Rrajte deS Reiches Gottes anders und madtiger 
fic) geltend machen alS je 3guvor. Wut diefen Worten de3 Herrn 
fupend werden wir fagen fonnen, daB das Reid) Gottes in jeinem 
Vollfinn jetnen Anfang und fein Offenbarwerden in Chrijto, dem 
Ronig diefes Reiches, erfahren hat, dak jetne Grundlegung erfolgte 
in dem Glauben der Singer und der Kirche, 1nd dak e8 im Laufe der 
Gejdhidte feine Entwiclung und Vollendung erjahre. AW{sdann twer- 
den wir, was vor dem Kommen Chrifti gefchah, als die Vorberettung 
deS Rommens femmes ReicheSs begeicynen diirfen. Che ec cin Reid) 
‘@ottes in der Welt gab, mute die Welt gefdhatjen werden und die 
Menjehen. Die Simnde der Ntenfdjen itt gwar feine Vorbedingung 
fiir dDaS Reich Gottes. Uber fehlieplich fest doc) das Nonmmen des 
Ronigs feines Reides, der gugleic) ein Sobepriefter fein jollte, die 
Giinde voraus. Go ergibt fic) uns folgender Gedanfengang, refp. 
folgende Cintetlung fiir unfere Glaubenslehre: Der Sauptgedanfe 
ijt das Kemmen de$ Reidhes Gottes in Chrifto, 1) Rorbedingung. 
Hier reden wir von Gottes BWejen, Cigenfehaften und von der 
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Sdhodpfung, fodann bom Menfden, feinem Urgujtand und jeiner 
Giinde, von der Gefegesanjtalt und Verheifung; 2) vont Komment 
deS Reiches Gottes und feiner erften Begrindung. Hier Handel 
wir bon dem Leben und Werk Sefu, fodann vom Heiligen Geift, dem 
Glauben, der Kirche, Schrift und den Gaframenten, den Befenntni{- 
fen, endlich 3) Von jeiner Entwidlung und Vollendung. Hier ware 
zu reden bon der vorlaufigen Vollendung fiir den eingelnen in dem 
Befit der lebendigen Hoffnung und von den eShatologifhen Dingen. 
Die Entwidlung de3 Reiches Gottes, infofern e3 mit Gauertetqsfrajt 
alle Vesiehungen und Cinricdtungen des menfdhliden Leben$ durd)- 
dringt und eine foziale Erneuerung zutage bringt, wird in der gejell- 
fchaftlicden Ethif abgubandeln fein. Wir behaupten nicht, hiermit eme 
mujtergiiltige Sormulierung des uns vorjdwebenden Gedanfens ge- 
geben 3u haben, aber wir glauben flargejtellt 31 haben, was wir met- 
nen, und alten ferner dafiir, dak der vorgefchlagene leitende Ge- 
danfe den individualiftifden Faffungen entidhieden vorgugiehen ijt und 
im Ginflang mit den Erfordernijjen der Zeit jtebt. 

Was die Einteilung und Gruppierng de8 Stottes der Doqmatif 
im allgemeinen anbetrijfft, fo fann felbft der oberflachlide Beobachter 
wahrnehmen, daB fie fic) fajt ohne Unterjdied den drei Wrtifeln des 
hrijtliden Glaubensbefenntnijjes unterordnen oder unterordnen laj- 
fen. Hat etwa eine Dogmatif drei Teile, fo fann man fich gewmohnlicgh 
darauf verlajjen, dDaB im erjten bom Vater, der Schspjung, der Siinde 
ete. gejprochen wird, im giweiten bon Chrijto und dem Heitlswerf, im 
dritten bom Glauben und der Kirche; mur dak giutweilen Glaube 
(Seilsaneignung) und Kirche noch in den gweiten Teil geriickt wird, 
und der dritte die Eschatologie enthalt. Daher fornte man denfen, 
e8 ware das einfadchjte, da3 GlaubenS$befenntni8 oder den Glauben an 
den Oreieintgen Gott gum Leitgedanfen feiner Dogmatif gu maden. 
Dem ijt aber nicht jo, denn in meiner HeilSerfabrung made ich nidt 
die Wahrnehnuing, dah e$ einen Oreieinigen Gott gibt, fondern dak 
diefer OQreieinige Gott in Chrifto mid feinem Werf und Retch einver- 
leibt: aljo das Heil in dem Dreieinigen Gott muk der Leitqedanfe 
fein, nicht Der Dreieinige Gott jelbjt. 

Die Mnordnung des Stoffes jedoch wird wohl immer dem Ge- 
danfeninbalt der dret Wrtifel folgen; denn wenn wir Logit ausetn- 
ander legen wollen, was wir in dem chrijtliden Seil haben, jo wer- 
den ir, dem Gang der gefdidtlicen Entiwidlung folgend, erft vont 
Vater reden und feinent fpegtellen Werk, dann vom Gobhn und endlig 
pom Heiligen Geijt. Das apojtolijde Symbolium wird alfo, wie e8 
flir Glaube und Vefenntnis den fiirgeiten und makgebendjten MWus- 
druct geliefert, jo aud) fiir den Theologen und fein fyftematifdhes 
Denfen jeine normgebende Bedeutung behalten. 

Wenn uns der Lefer bis Hierher mit Geduld und Wufmerffam- 
Feit gefolgt ijt, fo wird er gugeben, das wir mum im der Sardtfade 
unjere Yifgabe gelojt haben. Wie gut oder fehledjt dies gefchehen, 
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uberlajjen wir feinem Urteil, aber Grundlage und allgemeinen Plan 
unjerer Glaubenslehre haben wir in den voranjtehenden Blattern dar- 
gelegt, und-das war e8, was wir im Wejentliden verfprocen batten. 
Doch wollen wir darum dod) nod) nicht zum Wbfehlup cilen. Die qe- 
tane Urbett, obivohl fiir den Theologen nodtig und wichtig, hat der Ia- 
tur der Sade nach gum Teil etwas Sc&hematijdes und Trocfenes an 
fieh. Mun war es unjere WAbjicht aber, gum theologifden Denten und 
WUrbeiten, insbejondere auf dogmatifcem Gebiet, Xufmamterung git 
geben. Wet trockenen Darlequrgen laft fic) das jedoch) fchwerlic be- 
werfftelligen. uch wird e8 faum geniigen 3u 3Zeigen, auf welde 
Weife man Hauptgedanfen und Cinteilung fiir feine Dogqmatif ge- 
winnt. Es muk nod etivas iiber das doqmatifhe Studium felbjt 
und gwar in weitent Sinn, jagen wir alfo, da3 Studium der fyftema- 
tijhen Iheologie im allgemeinen, hingugefiigt werden. 

Wie foll ich diefes betreiben, jo day e3 mich fordert und ic) cinen 
Nugen davon habe fiir mein perfonliches und amtliches Leben? Wenn 
id), fagen wir, Dogmatif felbjt, d. 1. etn dogmatifdes Syjtem, jtudie- 
ren mill, jo erbebt jich die Srage: Was fur eins? C8 ijt jedem be- 
fannt, dab eS eine groke WXngabl von Biichern iiber die Dogmatif 
gibt. €s ijt aber auch befannt, daz die Leftiire derfelben fiir die mei- 
jten Wenjeen, wir meinen Bajtoren, nicht Menfden tun allgemeinen, 
cine fangweilige Sade ijt. Nehmen wir 3. B. das ,,Syjtem der chrijt- 
lichen Wahrheit” von Franf, das fic) dod) eines fo hohen Rujfes er- 
freut, jo finden wir bald, da die philojophifden Crorterungen de3- 
felben jchwer verjtandlich find und einen einjdhlafernden Cinfluk auf 
uns austiben. Wir fcreiben eS vielleicht unjerer qeijtigen Schiwertal- 
ligfeit oder geradezu Dummbeit gu. Wir machen einen neuen Ver- 
juch und nod) einen, mit demfelben Erfolg. Da ijt e3 ungweifelbaft 
bejjer, wir legen das Buch zur Seite. Bhilofophifdhe Gedanfengange 
diefer Art find etwas, was den Nindern diefer Zeit jchwer eingebt. 
Wir leben eben im Beitalter der eraften Wijjenfdatten, und Opera- 
tionen mit blok Logifchen Sdeen jind fitr die meijten modernen Yten- 
fchen ungeniepBbar. : 

Ueberhaupt halte man jich Hier ein Gejes menjdhlicer Crfennt- 
nis vor YWiugen: Wir fonnen nur da8 recht verjtehen und uns aneig- 
nen, wofitr wir innerlich oder geiftiq vorbereitet find. C8 ijt dtejelbe 
Sache auf allen andern Gebieten. C8 ijt oft gefagt worden, dak man 
auf Meijen nur da$ fieht, wofiir man YXugen, d. t. geiftiges Verjtand- 
ni8 bat. Wir lefen oft von reichgewordenen Leuten unferes Landes, 
die die groken Runjt- und Kulturjtatten alter europatfdher Lander 
beluden. Sie lernen nichts dabei; da8 eingiqe, das jie damit erret- 
chen, ijt, da fie hr Geld lo$ werden. So ijt e8 mit dem Lefen bon 
Viidhern. Wir fonnen nur von denen Muken haben, die wir verjte- 
Hen, und nur die verjtehen, fitr die wir reif find, oder die unfern Get- 
iteSanlagen ent{preden. Daraus folgt, dah wir mande Bitcher mur 
{pater im Leben, andere aber nie verftehen werden. Gobald wir aljo 
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bet aufridtigem Bemiihen bemerfen, dah ein Buch fiir uns fieben Sie- 
gel der Unverftandlidfeit tragt, fo laljen wir es beifette. Das werden 
viele mit Sranf tun, obwobl er, von den philofophijden Partien ab- 
gefehen, leicht 3u ver|teher ijt, und nocd) mehr mit Ritfdhl. Doch ijt 
das bet dent legteren nicht fo flim, weil eS iber ihn und fein Sy- 
jtem fo viele popular gefdriebene Eingelwerfe gibt (im Englt{den 3 B. 
“The Ritschlian Theology” by Professor Orr ) 

La eS fich aber mit vielen Dogmatifern jo verhalt, wie eben ain- 
gedeutet, fo werden mir vielleicht mande Lefer eS 3u danfen iwij- 
fen, wenn wir fie auf ein Werk hinweifen, das Leidht verjtandlich md 
dod titchtig auf diefem Gebiete ijt, e3 ijt ,Die chrijtlide Glaubens- 
lehre” von YW. SHiiljter. Gewik wird eS dem einen oder andern be- 
fannt jen, aber doc) mochten wir diefent Werf hier cin Wort ent- 
fehiedener Anerfennung und Empfebhlung zollen. Hiiljter- ijt in Yhne- 
rifa geboren, ijt oder war Glied der Coangeltfdhen Gemeimnjdait. 
(Profeffor in Naperville, VS.) Ob er in Deutfchland ftudiert Hat, 
wiffen wir nicht. Wir haben ifn vor vielen Yahren in Quincy, SIL., 
gejeben. Hatten wir damals fdjon fein Buch gefannt, jo Hatten wir 
uns mehr fiir den Ytann imtereffiert und uns nad) jfeiner jedenfalls 
bemerfenSwerten theologifden Entwidliung erfundigt. Cr beherrfdht 
die deutidhe Sprache fiir einen Wuslander gut, obwohl ihm mande 
wunderliche Schniger unterlaufen. Doch da8 find inwefentliche Rlei- 
nigfeiten. Gr ijt ein tiidtiger Theologe und hat jich die deutiche theo- 
fogiiche Wiffenfdaft grimbdlich gu eigen gemacht. Er ift felbjtandiq 
in fetnem Denfen, und man fann fein Buch nit Mauben und Vnterelje 
fefei, etmas da8 man, wie gefagt, bon wenig andern Dogmatiferu 
riigmen fann. tan lefe 3. B. was er von den Cigenfchatten Gottes 
fagt und fpater bon der Gide, ihrer Entitehiing und WXuswirfung, 
und man wird alsbald merfen, hier bat man e§ mit einem beqabten 
Marne gu tun. Die grwet Dollars, die man etiwa auf die Anfcatfuna 
DiejeS Buches verwendet, werden eine gute Wnlage fein. 

Wenn wir cin joldhes Buch wie das eben erwahnte empfehlen, 
fo ift die Meinung nicht, als wenn man eS vow Wnfang bis 34 Ende 
Tefen jollte. ter ditrfen wir wobl ein pfnchologifdhes Gefek ermwabh- 
nen, das in der Padagogtf eine 3iemfic&he Molle fptelt. Es flingt febr 
einfach und ijt doch jehr widhtig, namlich ,da nan immer an Be- 
fauntes anfnitpfen folle.” Stir den Yortfdhritt deS Nindes ijt das 
bon Bedeutung und fitr den Vortfchritt des Mannes auch. Wir driif- 
fen eS etvad anders aus und gwar folgendermaken: Srage dtd erjt: 
was weik ich fon? und dann: was fam teh bon dem andern fernen ? 
8 hat offenbar feinen Swe, das Wte, das, was ich jchon werk, im- 
mer noch ctrmal gi lejen und gu lernen. Die Hauptfade ijt, dak man 
Neues hingulernt. Wenn man beint Stiudiim dtejen Griundfak be- 
folgt, fo wird man viel Beit fparen, viel gur Rlarheit de3 Geiftes beiz 
tragen und beffere Sort{chritte machen. 

Oder aber, da wir in einer friegerifdhen Beit leben, man erlaube 
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uns, unfer Studium unter einen militarijdhen Gefishtspuntt gu ftel- 
fen. Seben wir die terra incognita, daS Gebtet deffen, was wir nog 
gu lernen haben, als feindlices Land an, fo mubk unfer Angriff den 
jtrategijdhen PBuntten, den fogenannten SdHliifelftellungen, gelten. 
Haben wir die etngenommen, fo fallt uns da8 andere von jelbft 3u. 
Solde jtrategijdhe Punfte find im erjten WXrtifel die S&hopfung, der 
Urzujtand. Hier werden wir uns dariiber flar werden miiffen, wie 
weit die Evolutionslehre unferen chrijtliden Glauben beetnflupt. 
Berm gweiten Wrtifel werden wir, indem wir die Rolle wedfeln und 
uns auf die Defenfive verlegen, die Menfdwerdung und Verfohnung 
als unfere Sauptpofitionen gu ftarfen fuden. Das wird vor unfer 
Ynuige jtellen das groge Wunder der Perjon de$ Herrn, und von dabher 
wird Licht fallen auf die Wunderfrage im allgemeinen. Beim dritten 
Wrtifel pom Heiligen Geijt und der Kirche wird die Hauptirage die 
brennende joziale fein: Wie ftellt jich die Kirche zu dem alles beberr- 
jehenden foztologijden Snterelje, macht fie Ernjt mit dem Gleichnis 
vom Sauerteig deS Evangeliums, das alles, nidt blok Nenjdhenher- 
gen, durddringen joll? Will fie mitarbeiten an der Erbauung des 
Reiches Gottes auj Erden, oder erwartet fie das bloB bon der Wieder- 
funjt de3 HSerrn? 

Wenn wir auf diefe Weife in unjerm intentiven getitigen Stre- 
ben vorgehen, jo werden wir mit den brennenden Fragen und leben- 
Digen Sntereffen der Beit im enagjten ZBujammenbhang bleiben. Es 
werden fic) Leben und Studium gegenjeitiq befrimhten. Wir werden 
uns nicht in graue Theorie, mn nebelhafte Sernen, in metaphyfifde 
Leere verirren. Sugleich aber werden wir uns auch an der fchalen 
Speife des WMiltaglichen nicht geniigen fajjen. Wir werden nicht von 
dem fauten Schreier, der gerade im Wugenblicf das Obr der Wenge 
hat, un betoren fajjen. Wir werden nicht dantit sufrieden fein, wenn 
wir uns in der Kunjt der Reflame nit dem Patentmediginmann mef- 
jen fonnen, aber gerade tie er mir MXugenblicéserfolge gu eraielen 
wijjen. Wir werden uns dann nicht dejfen brititen, dak unfer Iame 
im Mund der Leute ijt, wenn man im inneren OHeiligtum doch uns 
nidt fennt und von uns nichts eth. 

Und noch ein8 und wabhrlic) nichts Geringes. Wan fagt: der 
Wppetit fonunt mit dem Effen. So geht e8 auch begiiglich der geijt- 
lichen Speife. SGobald man erjt den Geijt daran gewoshnt hat, fic) der 
ibm von Gott und der Natur beftimmten WXrbeit hingugeben, fo firhlt 
er, dais auch ihm ein bejjerer Taq angebrocjen ijt. Er regt jeine 
Sdhwingen, und bald tragen ihn diefelben weit Hober, als er je ge- 
glaubt. Er begreift nicht, dak er bisher gufrieden gewejen ijt mit 
einer Noft, die ihm jest wie Traber erfeheint. Yebt will er immer 
forfden, immer fich beteiligen in Beftatiqung des lateinifden Wortes : 
“Animus nihil agere non potest,” aber in tieferem Stine als dent 
gewdhnlicden. tan bedenfe, was etn folces Wetjtesreqen bedeutet 
fiir Zeiten der Anfedhtung, der Setmfuchung, die doch niemand erfpart 
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find, der Enttdufehung auf dem weltliden Gebiet, und was fiir Re= 
ferven an Trojt und Kraft und Licht e3 fiir uns anhaujt. tan be- 
denfe, wie eS Hilft nad) de$ WpojtelS Wort die Zeit ausfaufen, went 
bei Mufejtunden alsbald der Sunger de3 Geiftes fic) einrjtellt und: 
das Buch, der Gegenjtand, fofort vorliegt und man fic) nie Hineingu- 
jtiirzen braudt, um dent fic) reqenden Bediirjnis VBefriedigung gr 
teil werden gu lajjen. Mounten wir der Hoffnung leben, dafy rrr it 
Diefer Michtung dent cinen.oder andern eine WAnrequng, einen StoR gu 
fortdauernder Bewegung gegeben hatten, jo ware unjer. Sweet erreidt, 
aud) wenn das ,theologifde Lehrgebaude” nie den Taq fener Vol- 
fendung feben follte. 

Notiz. Wir haben begiiglich der nun abgejdloffenen Urtifel iiber ,, Das 
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euch Horen! Michts liegt uns ferner als die Crivartung, da man uns ,,Ho- 
nig um den Bart fdmiere.“ Wher jagt uns, ob nicht auch euch jyftemati= 
fce3 Studium ein Lebensbediirfnis ijt, und in welder Weife man euch dari 
eine Handreidung tun fonnte. Der Redafteur, 


Evangelifdje RKirdjenvifitation. 
Pajtor G. Fr. Schuebe, Tigerton, Wis. 

Cin Gedanfe, der in den lesten Sahren in unferer Synode des 
ofteren {don angeregt, aber noch nicht gu endgiltiqer Ent{cheidung ge- 
fommen ijt, ijt die Frage, ob eS gut umd ratfam ware, auc in unferer 
Synode die fog. Kirchenvijitation eingiutiihren? Da diefes jeden- 
falls cine Srage ijt, die fiir unfer ganges Gemeindeleben von der 
allergropten Vedeutinig it, jo modgen bier cinige Gedanfen und Cr- 
orterungen dariiber jolqen. 

Um Narheit in diefer Angelegenbheit gu gewinnen, niiijjen wir 
fejtitellen, was wir unter Vifitation verjtehen, dann die Handhabung 
derjelben befprechen, die entgegen|tehenden Sehiwierigfeiten wiirdigert 
und uns endlich fragen, ob cin Vediirfnis fiir diejelbe vorliegt. Dann 
fonnen wir erft unfer Urteil fallen, ob wir diefe Cinridtung haber 
wollen. : 

Unter Vifitation verjtehen wir alfo zunddhft, dak in gewifjen Beit- 
raumen cin Vevollinddtigqter des Kirchenreqimentes, aljo in unjerent 
valle cin Vertreter des Diftrifts, die Gemeinden befucht und nachfiebt, 
ob alles wohl und in quter Ordmiung ijt, oder ob MXenderungen und 
Belferungen moglich 1nd nodtig find. 

Mls biblijche VBorbilder folcher Vifitationen founen wir mit Lu- 
ther i feiner Vorrede gu dem von Melandhthon verfabten Vifitations- 
bitchlein (Unterricht der Vifitatoren an die Pfarrherren, 1527) die 
Zatigfeit eines Samuel, Elias oder Clifa aniehen; oder arch, wie die 
Heffifehe Reformationsordnung von 1526, den Befehl de$ Montgs Yo- 
japhat (2. Chron. 17, 7) annehinen, der feine Fitrjten ausfandte, ,,daB 
fie [ebren follten in den Stadten Sudas und mit ibnen die Qeviten... 
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und mit thnen die Priefter.... und fie [ehrten in Suda und batten 
das Gefekbuch deS Serrn mit fic) und 3oqen umber in allen Stadten 
Sudas und lehrten das Volk.” 

Smt Ieuen Tejtament finden wir alS den einen grofen Saupt- 
bijitator den, der da wandelt swifdhen den goldenen Leudhtern (den 
Gemeinden), dev feine Vifitationstatigfeit ausiibt durch den Seiligen 
Gerjt und fein Wort, das da ijt etn Midter der Gedanfen und Sinne 
des Hergens (Hebr. 4, 12). Wher wir finden aud menfehliche Vijita- 
tionen, fobald crijtlidhe Gemeinden gegriindet jind. Go wird uns 
bon Petrus beridtet, dak er allenthalben durdhsog (Act. 9, 32), name 
lic) nicht als Miffionar, jondern wo fc&on Gemeinden bejtanden, in 
Sudaa, Galilaa und Samaria. Cbenfo Hsren wir von Paulus nag 
der erjten Viiffjionsreije, daB jie wieder durch Vyftra, Sfontum und 
Unttodien gogen, die Seelen der Briider ftarften und fie ermabnten“ 
(Met. 14, 21 F7.), ebenjo ,,dapR jie durd) Syrien und Cilictew 3ogen und 
die Britder jtarften“ (Met. 15, 86. 41). 1. Mor. 16, 5 fagt Paulus der 
Gemeinde gu Norinth eine Vijitatton an, und in Milet halt er mit 
den Weltejten der Gemeinde von Ephefus eine Vifitation ab (Wet. 20, 
17—8). 

3 iwiirde uns 3u weit filbren, den qangen Entwichimagsqang der 
Vifitation 3u verfolgen und gu geigen, wie daraus im Laufe der Zeit 
it der fatholijchen Rircde, wie in den LandeSfircden der Jteformation, 
ein Redjtsinititut qemworden ijt. Wir wollen Hier nur gleich fejtitel- 
fen, dDafX in unferer Synode die Vifitation fein Mechtsinititut ijt, und 
einjteilen auch noch nicht fein fann; d. 6. e8 liegen bis jest feine ge- 
feblichen und rechtlicen Grundlagen bor, auf denen wir dieje Snjtitu- 
tion erbauen fonnten. Diejes gefeglidhe Fundament mup erjt qefhat- 

fen werden; fonjt wird die Bifitation ein Bebhlidlagq fein. Cine Vie 

fitation, die auf dem Bringip der Freiwilligfeit beruht, ijt cin Meffer 
ohne Rlinge, dent der Griff fehlt. Cinen freitwilliqen Vifitationsbejucd) 
werden grade Ddiejenigen, bei denen cine Vifitation am meiften ange- 
bradt ware, weit abweifen. Mein, wir miijjen auf dent Boden von 
Gefjek und Recht ftehen, wenn wir uns iiberhaupt mit diefer Gace be- 
fajjen wollen. ES mus alfo durch die Generaljynode ein gefeblider 
Boden gefdhaffen werden. Das wiirde aber meines Cradtens gar 
feine Sdhiwierigfeiten verurjaden; denn mit der Wnordmumg der Wb- 
haltung von MXufnahmegottesdienften haben wir fchon den erjten 
Sritt zur Xhhaltung von Vifitationen getan, indem wir damit be- 
zeugten, da} wir die Gemeinden nidt ohne Oberhirten-Seelforge laf- 
fen wollen, und dak wir nicht da8 ihre, jondern fie jelbjt jucden. 

Wenn wir nun zu der Frage iibergehen, wie cine jolde Vifita- 
tion cinguridten tit, dann font eS gu allererjt auf die grofe srage 
an, wer denn die Vifitation augsitben foll? Das ijt gleich etm febhr 
widtiger, aber auch fdvieriger Runft. €8 gibt manden vortreff- 
liden Bajtor, der fich als Vifitator abfolut nicht etqgnen witrde. CS 
gilt alfo febr borfictig gu fein mit der Wahl eines Vifitators. Cine 
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Perfon mochte teh von vornberein von diefem WXmt ausgejdlojjen wij- 
jen, gefeblid) ausgefdlojjen: Das ijt der Diftriftsprajes. Der W- 
lantijdhe Dijtrift beantragt gwar, dab die Vilitation bon dem Diftrifts- 
prajes felbjt oder-cinem Bertreter ausgefiibrt werde. Oem fann id 
mic) aber nicht anjcdhlieBen, und gwar aus folgenden Griinden: 

1) Der Diftriftsprajes ijt fo wie fo jceon mit Arbeit 3u jebr 
iiberbiirdet, alS daz man ihm auch nod) dieje3 Wmt aujladen jollte. 
Er miifte jon fein Amt an der Gemeinde aufgeben, um feinen Pylich- 
ten als Vifitator in einem jo groBen CReagy wie e3 ein Dtjtrift ijt, 
gerecht werden gu fomnen. 

2) G8 wiirde unpajjend fein, einen jiingeren Mtann, wie e§ der 
Dijtriftsprajes doch fein fann, 3um Vifitator iiber einen alten, ehriiir- 
Ddigen Herren in weipen Haaren 3u bejtellen. C3 miigte dann gletc) 
eine Veftimmang getroffen werden, wie fie fic) in Breupen als Ge- 
wobhnbertsrecdht herausgebildet hat, dah ein Exfuperintendent nie von 
feinem Nachfolger vifitiert wird. Wenn wir aber gleich mit einer 
NRethe von Exremtionen anfangen wollen, jo jollten wir lieber gar nicht 
mit der Vifitation anfangen. 

3) Sm jeder Gemeinde, bei einent jeden ajtor fommen woh! ein- 
mal fleinere Verfehlungen vor. (Wer unter uns ohne Simde ijt, der 
werfe den erjten Stein, 1 Ermangelung emes befferen Zieles, nur auf 
det Schreiber diefer Beilen.) Sjt mm der PBrafes ein Vifitator, fo 
fontmen ifm folce Verfehlungen offiziell 3 Gehor, und er mup ein- 
fcreiten. St aber der Vijitator cin Bruder (das ijt der ‘Brajes gwar 
auch, aber ich meine ein Bruder ohne ein Lijtriftsamt), jo fann er e$ 
erjt mit briiderlicher Ermahnung und Surechtweifung verfuden. Fiigt 
fich der Vetrotfene in briwderlider Weise, jo braucht, wenn ich fo jagen 
Dart, aus der Gemeindenriicfe fein Dijtriftselephant gemacht 3u wer- 
den: Cin Bruder ijt gerettet; der Sturm, der bet offiziellem Cin- 
fdhreiten oft aus einer ganz fleinen Nlemigfeit entitebt, iit abqewandt, 
und beide Teile, Bajtor und Gemeinde, fahren gut dabei. Wo dage- 
gen fchwere Sinden, in Lehre oder Leben, bet der Vifitation entdecft 
werden, da fann der Vijitator, von Mites wegen, (durch Befehluz der 
Synode) dagu geswungen fein, folches fofort dem Prajes zur Wngetge 
gu bringen, der dann jofort da8 Weitere veranlatfen fann, durch Sus- 
penjion oder Rlage por dem Diftriftsqerict. WMtancher qrope Siin- 
der iit Sabre lang unentdect gebliecben und unbejtrajt, weil fich nte- 
mand damnit abgeben mocdte, den Mngeber 3u machen, und der Schul- 
dige eS berftand, feinen YXintsbriidern Gand in die Wirgen 3 ftremen, 
rwodurd) mander grope Sdaden an vielen Seelen entitanden ijt. 

4) Cinen weiteren Grund, aus dem ich den Prajes von der Vi- 
fitation ausjdhliegen mochte, moichte ice nachber unter den Bedenfert 
gegen die Bifitation befprechen. 

Darum mochte ich vorfdhlagen: 

Wuf der Drjtriftsfontereng vberfammrelt fich jeder Paftoralfreis, 
und gwar Pajtoren und Delegaten, in einer befonderen Stgung und 
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erwabhlt einen Bruder aus feiner Mitte auj, jagen wir, vier Sabre; 
denn, wenn irgend ein Wit, fo follte diejes Amit unbedingt dem Cine 
fluB der Politit und Drabhtzgieheret entzogen werden. Wm Liebften 
iwiirde id) eS fehen, wenn ein Bifitator, der fic) vier Sabre bewahrt 
hat, auf Lebensdauer, wie die Ridter de3 OberbundeSgerichts erwablt 
werden twiirde. Wher felbjt, wenn diefe$ aus irgend einem Griunde 
nidt fiir gut eradtet werden jollte, jo modte ich e8 alS einen Grundfak 
aujgeltellt wijjen, das ohne 3wingende Griinde der Vifitator nidt aus 
jeinem inte Herausgewablt werden follte. Bieht er aus jeineim Pa- 
ftoralfrets fort, fo ijt das natiirlic) ein Grimd, einen anderen an jfeine 
Stelle 3u wablen. Wher fonjt follte ein bewahrter Mann fein Mint 
behalten, jolange e$ nur irgend moglich ift. ° 

Gin Vifitator joll nach meinem Dafiirhalten ein alterer Mann 
fein, der DdiefeS Wmt nicht “ex aliquo officio” itbernimmt, fondern der 
durd) das befondere Vertrauen feiner Mtitbriider dazu berufen wird. 
Darum will ich) auch die Wahl de8 Vifitators dem Paftoralfreis, als 
den 3u Vifitierenden, iibertragen fehen. Wir fonnen feine Vifitato- 
ren gebraudjen, die al8 die Herren Pralaten und Bifchofe in imfere 
Gemeinden hineinfahren, fondern wir miiffen als Vijitator einen al- 
teren Bruder oder Vater haben, der mit fanfter und dod) auch fejter 
Hand die Vifitation ausfihrt. “Fortiter in re, suaviter in modo,” 
das follte bor allen anderen de8 VifitatorS Motto fein. Und darum 
habe ich eben vorgejdhlagen, den Termin de3 Vifitators moglich{t lang- 
friftig 3u machen; dent e3 joll ein Vertrauen8amt fein, und da8 Ver- 
trauen [apt fic) nicht alle Sabre wedjeln, wie ein abgetragener Rod. 
Mus dem Poftulat de$ allgemeinen Vertrauens aber ergibt fic dant 
nod) die andere Forderung, dak der Vifitator die Ergebnifje der Vi- 
fitation alS ein Beidhtqeheimmnis bewabhren foll, wo nicht die oben er- 
wabhnten awingenden Griinde fiir eine Wngeige vorliegen. 

Sn WUWnfniipfung daran mobdhte ich) einen Punt ertwahnen, der 
nist unmittelbar in da8 Amt der Vijitation hineingehort, der aber 
den Finger in eine Wunde fegt, die woh! manden unter uns {don ge- 
fehmerat hat, die aber in Verbindung mit der Visitation Leidt gu heilen 
ware. Sn den meiften Fallen, wohl in 99% unferer Gemeinden, ijt 
der Pajtor gezwungen, fich felber da3 SL. Xbendimabhl gu reiden. Hat 
man fic) dDaran gewohnt, fo ijt da8 ja arch die einfachite Lofung der 
Guberliden Srage. Wher: Wer foll denn dic Seelforge an uns Seel- 
forgern ansiben? Wen haben wir, mit dem wir iiber die intern{ten 
Angelegenheiten unferer Geele reden fornen, dem wir alle unfere 
amtlidjen, privaten und Sergzen8néte flagen fonnen, der uns aud) ein- 
mal da8 Gewifjen jcharft und reinigt? Draufen, d. h. in Deutfdy- 
land, erwablt fic) jeder Raftor einen andern al$ Beidhtvater, gu dem 
er dies Vertrauen hat. Diefes Wmt de3 Beidhtvaters lee fid) nun 
ganz leidjt und ungegwungen mit dem Wmte eines Rifitators verbin- 
den. MNatiirlid) aber, wie fid) die Vifitation nur auf dem Boden de 
jtrengen Redhtes denfen lapt, fo labt fic) diefes briiderlide Beicdhtver- 
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haltnis nur auf Grund der unbefehranften Sreiwilligfeit denfen; 
Qwang darf in diefer Sinfidht nicht der geringtte ausgeiibt werden. 
Mer den Vifitator nicht als VBeidtvater will, dem mu es abjolut fret- 
jtehen, fid) irgend einen andern, oder aud) gar feinen 3u ermwabfen, 
wenn er gu feinem der Briider das nodtige Vertrauen Hat. 

Endlich ijt tod) gu fagen, dak die Vijitatoren aus ihrer Witte 
einen erwablen miiffen, der dann auch der Brajes fein fann, der bet 
thnen die Vifitation vornimmt. 

Die nachjte Frage ridtet fid) auf den Gegenjtand der Vijitation. 
Non vornbherein miiffen wir da den Gedanfen ausjdhlieken, als ob die 
Vifitation fic) nur auf die Gemeinden begiehen fonnte. Ym Gegen- 
teil, Baulus hab in Ephejus nur die Vorjieher, nicht aber die Ge- 
meinde vijittert, und Melancdhthon 3ahlt 14 WXrtifel der Lehre auf, dte 
Gegenjtand der Vifitatton fein follen. Das beweijt doch gang flar, 
Dap die Brediger vifitiert twerden follen; eS heift fein Buch ja auch: 
Unterricht der Vifitatoren an die Bfarrherren. CS iird aljo fich dte 
Visitation auf swet Punfte 3u beziehen haben, namlich auf Lehre und 
auf Leben der Pajtoren und der Gemeinden. 

Was nun die Lehrvifitation angebt, jo ijt eS ja jebhr erflarlich und 
begreiflich, dat; Mtelanchthon in den Zeiten, da der fatholiidhe Sauer- 
teig erft eben ausgefehrt war, ein foldjes Gewicht auf diefelbe leqt. 
Sit unferen jebigen Seiten und in anjerer Synode iwiirde ich aber nur 
geringeres Gewicht auf die Lehrvijttation legen; denn unfere heuti- 
gen deutfeh-amerifanifen Durcdhjdhnittsgemeimden find durchaus nicht 
im Stande, die Lebhritellung eines Bajtoren 3 beurteilen (amd unter 
uns gefagt, die englifd-redenden noch viel weniger. Bei diefen ijt es 
ja vollfommen gentigend, wenn der Bajtor nicht raucht und dfters 
eine Brobhibitionsrede halt.) Es ijt and) gar nidt Sade der Gemein- 
Deu iber die Lehre de Paftors zu ridjten. Weder tm Ordinations- 
gelithde, noch in der Cinfihrungsverpflidtiung deS Bredigers fteht etn 
Wort bon Rechenjchaft iiber die Vehre vor der Gemeinde, wohl aber 
Heipt e3: ,, .. . das Wint eines evangelijden Predigers und Seelfor- 
gers an diejer Gemeinde gewiffenbaft 3u fiibren, als vor dem Herren, 
dent du einjt Rechenfchaft dariiber geben wirft.“ Damit treten wir 
fiir Gewiffensfretheit cin, wie aud in unferem Befenntnispara- 
qraphen, und diirfte cine Vijitation nie dazu mikbraudt werden, dent 
Prediger dtefes fojtlide Gut 3u rauben. Deh weniaftens will Lieber 
einen iiberzeugten ,modernen Theologen” und Neologen Bruder nen- 
nen, fo energijfd) ic) auch jeine Lehritelling auf Konferengen und De- 
batten angretfen twiirde, al8 cinen folchen, der nur aus Nitcfidjt aut 
die Vijitatton die Lehre der Nirdhe gegen feine innere Ueberzeugqung 
bortragt. Go wwiirde ich die Lehrvifitation befdhranfen auf die Viji- 
tationspredigt, gu welcher dem Ortspajtor der Tert von dem Vifitator 
borgefdrieben wird, und auf eine Wnfjpradhe des Vijitators iiber un- 
jere evangelifde Lehre und Rirde, an weldhe fis die agendarijche Fra- 
gejormel feitens de8 Vifitators fehlieBen fonnte, ob nach dem Gehsrten 
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Tic) jemand fande, der gegen die Lehre de8 Ortspajtors Cimvand 3 
erbeben twitnjde? Darauf wiirde natiirlid feine Antwort erfolgen, 
jodap die Vijitation 3um gweiten Puntt iibergehen finnte, nantlic) 
3u der offentlicen Srage, ob jemand gegen das Leben des Bajtors 
Cimwendungen 3u maden habe. Sinden fich dann Rlager, fo foll der 
Vijitator fie ernjtlic) ermahnen, vorher gu itberlegen und vor ihrem 
Wott gu bedenten, was fie fagen wollen und joll ihnen damn in der fid 
anjdliegenden Gemeindeverfammiiung da$ Wort ertetfen. indet er 
dann, daB die Klagen nur fleinlider oder gehaffiger Natur find, fo 
foll er jie ohne weiteres abweijen; bei begriindeten Magen aber fchlic- 
tend und vermittelnd eingreijen, fo gut er fann, und wie fon ertwabnt, 
nur mt den allerjdhlimmiten Sallen foll er das Gebhorte zur Kenntiis 
des PBrajes bringen. 

Nachdem fo Lehre und Leben de3 Seelforgers erledigt ijt, fonrmt 
dann die andere Geite an die Neibe, namic) da8 Leben und der Bue 
jtand der Gemeinde. Da jollte ernjtlich nachgefragt werden, ob in 
der Gemeinde Unjitten oder Sinden eingeriffen find, die der Orts- 
pajtor tro gevijjenhatter Seelforge nicht bejeitiqen fonnte, wie 3. B. 
mangelhatter Kirdhenbejuch, Sonntagsenthetliqung, geringe oder gar 
nicht erbobene Rolleften, Vtipachtiung des Brediqtamtes, unregel- 
maige Wuszablung des Biyarrgebhaltes (evtl. Erhdhiung desfelben), 
die Haltung der Sugend der Gemeinde, der ZBujtand (evtl. Begriit- 
dug eines) des Sugendvereines, der Zuftand der Sonntag{drle, die 
Lejerzahl des ,,yriedensboten” und abnlice Sragen. Damn aber joll 
auch der Vifttator fein Xugenmerf richten auf dei Zujtand des Bfarr- 
Hajes, da8 ja befanntlich immer fich viel Langer in gutem Bujtand 
erbalt, alS irgend ein anderes Haus, jodak PByarrbaufer in dem ebr- 
Wwiirdigen Wlter von 50 und nod mehr Jahren noch inmmer lange gut 
genug find. Witch der wiirdige Zujtand von Kirche und Sdhulhaus, 
jowte der heiligen Gerate find in den Bereich der Vijitation 31 ztehen, 
Jowie endlich die richtige Fithrung von Nirden-, Kaffen- und Broto- 
follbuch. 

Da aber weiter auch die Schule und die chriftliche Eraiehung der 
Rinder eine Pylicht der Gemeinde ind der Kirche tit, fo unterliegt arch 
Die Schule der Kirdhenvijitation, wie ja auch in Deut{dhland eine Nate- 
cheje mit der Vijitation berbunden ijt. Wo alfo noch cine Gemeinde- 
Fehule vorhanden ijt, da ijt diefe der Gemeindevijitation cingugliedern; 
jonft aber mup bei der Vijitation nadhgefragt werden, was die Ge- 
metnbde tut 3ur Erfiilhing ihrer Pilicht gegen die Kinder, alfo ob, beg. 
weshalb nidt, Schule gehalten wird, und ob fic) micht Gommer-, 
Samstag- oder Konfirmandenfdule einridten lagt, auc) ob dem Ba- 
jtor fiir Sdhulehalten Schulgeld begahlt wird. Auf jeden Fall aber 
foll der Sonntagf{dule die allergrobte Wufmerfjamfert geidentt wer- 
den, swar nidt, ob die Schule alle modernen ,,Departments” hat, wie 
Die , Cradle Roll,” von der ja einige unferer jungen BVritder das ganze 
Seil der Kirde erwarten; wohl aber, ob jie hat Lehrervorbereitung, 
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Heimabtetlung, Miffion in der Gonntag{dule, wie der Gejang iit, 
weldhe Biicher gebraucht werden, ob 3. B. die Sibel die Gonntag{dule 
nod gtert oder entefrt (je nacdem man e3 nehmen will), ob unjer 
Ratedhisinus, unfere fynodalen Seitfcdhritten, wie ,,Unfere RKleinen,” 
,sugendfreund,”;,Unfer Miffionsfonntag,” ,,€vangelical ZTeadjer,” 
u. f. w. gebrauchtiverden; da alles foll dem Vijitator am Herz lie- 
gen, und mu er diefe Dinge der Gemeinde an das Herg legen, wo fie 
noc) feblen. ; 

Der Ort der Vifitation ijt naturgemap die Kirche und das Sdul- 
Haus. Wber die fehon angefiihrte Heffijdhe Reformationsordimimg gibt 
da nod) einen beachtenSwerten Wink, wenn fie bor{dhreibt, daB die Vr- 
fitation auf NXojten der Gemeinde gefdehen mup, und dak der Vift- 
tator auch nicht unentgeltlich bet den vifitierten ‘Baftoren 3u Gajt-fein 
fol. Sch meine nun, bi8 die Vifitation 3u Ende ijt, foll der Vifita- 
tor itberhaupt nicht 3 Gajte fein, weder bei dem Bajtor, noch bei einem 
Gemeindeglied. Bei dem PBajtor joll er nicht bleiben, um dem BVer- 
Dadht die Spike abgubrechen, der bon Ungufriedenen und Wipgimitigen 
leicht und oft ausgefproden wird, dafs die Pajtoren doc) miteinander 
unter einer Decfe jtecfen. Wher auch bei einem Gemeindegliede foll 
er nicht fein, um nicht Gelegenheit gu Obrenblafercien und Zutrage- 
reien 3u geben. Darum ijt auf Roften der Gemeinde fiir den Vijita- 
tor der Wufenthalt im Hotel das8 Gebotene, damit alles dsffentlich imd 
ehritc 3ugebe. Und da foll fic) nur niemand auf Iifodemus berufen, 
der ja auch im Geheimen bei der Nacht gu Vefu fam. 8 ift flar, dab 
unter dem Sebleier der Macht der eine ader andere unjaubere Cha- 
rafter fich gu dem Vifitator jcleicjen mochte, um feinem Barrer eins 
angubdngen. Wenn aber Gegen von der Vijitation fommen foll, jo 
mut} von born herein die Mtoglidfeit von Cinfliijterungen und Ver- 
dDachtigungen abgejdnitten werden; und wenn jemand durdaus Yt: 
fodemu8geliijte verjpirt, der joll nur 3u feinem eigenen Bfarrer ge- 
Hen; denn Vifitationsjtunden find fetne Iifodemusitunden; auch 
habe ich nicht gelefen, dab Mifodemus mit dem Heilande itber andere 
Menjcen gefproden hatte, fondern nur iiber fich und jeine cigene 
Geele. 

Nod) eine Gefahr mup vermieden werden, wenn aus der Vifita- 
tion ein Gegen entipriefen foll, namlich alles das, was der Mmerifa- 
ner mit ,Jted Tape,” der Deutfche als Bureaufratie bezeidnet. Be- 
wahre uns der Simmel in Gnaden vor einer Vifitation, die ein St. 
Bureaufratius nad Schema ,,” abbalt. Darn lieber gar fetne! Der 
Bopt ijt der Tod alles Geiftes, oder wie die Bibel jagt: Der Buchjtabe 
totet, aber der Geijt macht lebendig! Der Geift der Bruderliebe, der 
einen Paulus trieb, dak er die Seele der Briider ftarfte, der mu e8 
fein, der unjere Vijitation regtert; denn fonjt — werden fie mehr 
fchaden alS niigen. 

Deshalb wiirde id) den offiziellen Teil der Vifitation mobqlichft 
furg und ermfad) geftalten, und dafiir am YWbhend einen fogenannten 
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Gemeinde- oder Familienabend abbhalten, den ich fo reich und anzie- 
Hend als modglich ausgejtalten modhte. Darunt fann ich auch nicht dem 
Vorjclag des WAtlantijfehen Dijtrifts gijtimimen, der 3wei PBrotofolle 
bverlangt. Ytur ja feine Brotofolle! Wus den Hedern der Protofol- 
fare ijt nod) nie ctrwas Gutes fiir das Retch Gottes gefommen; auch 
Met. 15 ijt fein feierliches Brotofoll des erften Nongils autqenonunen. 
Wenn eine Wngeige bei dem Prafes notig geworden ijt, jo mogen dte 
Vorjteher dieje niitunterfdreiben, und jonjt ijt ein Protofoll uber- 
fliiffiq oder doch Hochitens nur eit gewodhnlicdes Gemeindeprotofoll 
erforderlic. 

Was nun den vorgefdhlagenen Gemeinde-Yamilienabend angebt, 
jo denfe ich thn mir eta folgendermapen: Zundchjt foll er fein, was 
— fein Yante fagt, ein Samilienabend fiir die ganze Gemeinde, mu alfo 

gejtaltet jein, Dak er auch den Yamilien etwas bietet. Cr miikte gang 
zwanglos injormell gebalten fein, mit Gejang und furzem Gebet er- 
Offnet werden, dann allerlet bringen, wie e§ eben die Gemeinde ver- 
mag, Mufif, einen Dialog, cine Rezitation, trqend etwas der Art, viel- 
leicht einen furzen interejjanten Vortrag de Ortspajtors oder irgend 
ahnliches. IMach einer Barfe, in der die Frauen der Gemeinde eine 
ganz fchlidte Bewirtung mit Tee (Naffee) und Butterbroten auffesen 
fonnten, fame dann der Hauptpunft, eine Anfiprache des Vifitators, 
in Der er fiebreid) und fdonend auf Fehler aufmerffam machen und 
begeijternd 3u neuer Tatigfeit anjpornen jollte. Cin freter Gedan- 
fenaustaujceh fonnte fic daran anjdlieBen, und gulegt geht man mit 
Gejang und gemeinjamen Gebet auseinander. 


Dann aber folgt der in meinen Wugen wichtiqite Teil der Vifita- 
tion im Studierzimmer des ‘Bfarrers, die britderlide Vejprechung der 
beiden Geijtlicen. Sch meine, wir miijjen bei den Vijitationen immer 
im Wiuge behalten, daz die Vijitation cine Gnadenheimfucdhung und 
nicht eine Straf- und Geridtsheimfuchung jein joll! 

Wie oft joll nun eine Vifitation, oder wie der Wtlantifche Dijtrift 
fie nennt, ein Synodalbejuch jtatttinden? Die alten Rirchenordnun- 
gen fordern, wie auc) der genannte Diftrift, eine jahrliche Vifitation. 
Das ijt aber entichieden gu viel! Das ladet dem YWifitator eine 3u 
qroge Urbeit auf, die Der Superintendent in der alten Heimat wohl 
auf fic) nefmen fann, weil er ein oder gtvet Bajtoren an feiner Rirde 
neben fich Hat, oder weil ifm die Regierung einen Nreisvifar anjtellt; 
aber bei unfjeren Verhaltnijjen ware e 3u viel UWrbeit fiir einen Wai. 
Xn fo fleinen Dijtriften, wie der Mtlantifche, mag ¢8 ta allenfalls mdq- 
lich fein, wenn man die Vijitation, was id) aber nicht emptehfen fann, 
an einem Wodentag abhalt; in den gqroferen Diftriften aber iit es 
cine Unmiglidfeit, und wir haben cine ganze Neihe von Vijtriften 
mit 70—100 $ajtoren. 

Sobdann aber twiirde eine folche Beier jahrlich wiederholt die Ge- 
imeinden febr bald gegen die Widhtigfeit der Vifitation abjtiumpfen. 
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Die Vifitation follte der Hdchjte Hohepunft im Gemeindeleben fein und 
darum nicht 3u oft fommen. 

YWuch fonnte ich nicht einer fo oft wiederholten Vifitation das 
Wort reden, weil das eine bejtandige Bevormundung der Gemeinden 
bedeutert wiirde und uns dem fatholijden Wejen der Hierarchie einen 
grogen Schritt entgegenfubren wiirde. Sim der fatholijdhen Kirche tit 
jader Menfd bis 3unt Grabe cin unmiindiges Wefen in der Hand 
feines Briejters. Collen wir unfere Gemeinden auf diefelbe Stute 
degradteren durd) eine folche jtandige Ueberwachung? Das wiirde 
aber die unausbleibliche Bolge fein, wenn nicht anders die Vifitation 
gu einer blopen gormfade gemacht twiirde, was doch auch nicht fern jolt. 

Um alfo bterardhijchen Weiterbildungen vorgubeugen, foll die 
Rijitation nicht jahrlich und auch nicht durch den Drjtriftsprajes ge- 
fhehen. Wir Xinerifaner treten ja angeblic) tmmer fiir Demofratie 
gegen die Wutofratie ein. Unfere Diftriftsprajides find aber in der 
Tat abjolut uneinge(hrantte Wutofraten, wenn jte e§ wollen. Durch 
Das jahrliche Vifitationsrecht wiirde man aber ihre Macht unt nod 
ein gang Betrachtlides bermehren, fodak jte twie die HSalb- oder Gang- 
qotter auf die “misera plebs” herabblicfen fonnten. tan verjtehe 
mtd) wohl: Dtefes fage ich nicht im HSinblict auf trgend einen der jest 
anttterenden Brafides, jondern rein theoreti}; damit man in 3u- 
finrft nicht etnmal dieje Vetrachtung im Sinblice aut einen moalichen 
all machen mufy, werfe ich at die Woglicfeit eines jolchen getitlich- 
autofratifden Erabijchotsreqimentes bin. 

Darum mochte ich vorichlagen, dak die Vijttation fich inmmer iber 
pier Sabre erjtrectt, Joda aiwifcen awei Generaljynoden jede Ge- 
meinbde einmal vifitiert miirde. 

Vielleicht ware auch folgender Xntrag disfutierbar: Wenn in 
einer Gemeinde ett ‘Bredigerwechjel ndtig 3u fein jdeint, joll dite Mim- 
digung nicht eher gefeglide Nrajt haben, ehe eine Vifitation ftattqe- 
funden und der Vijttator fetne Sujtimmaimg gu den Griinden des Weeh- 
felS gegeben hat. Dadurch wiirde mancher Wechfel vermieden werden 
fonnen. 

Die Vifitatoren follen dann auf der, der Generaljynode vorauf- 
gebenden Dijtriftsfonferens dem Diftrift eimen Bericht itber ihre Va- 
tigfeit ablegen, ohne dabet auf Cingelbeiten eingugehen. Wut Grund 
diejer Berichte founte dann der Prajes einen viel lebendiqeren, und 
darum auch objeftiv wabhrhaftigeren Bericht an die Generalfynode ab- 
jtatten. M€lfo einmal in vier Sabhren, ausgenommen den Fall eines 
Wedhjels, modurd) dann die Vifitation auch sfters fommen fonnte. 
Much mipte auf Verlangen de3 Dijtriftes, d€8 OrtSpajtors oder der 
Ortsqemeinde eine auferordentlide Vifitatton ftattfinden fdrnen, die 
fic) aber nicht jo feterlic) ausgejtalten wiirde, wie die eigentlic&e Saupt- 
vijitation. 

Es erlibrigt noch, day ich aut einige andere Bedentem, fomeit id 
fie nicht fchon erwabnt habe, cingebe. Der erjte und qropte Sarvytein- 


a ay ee ee a eee oe! es A tg gen eee eS VI 


Fo eg 


Evangelijche Kirchenvifitation. 259 


wurj it der: Konnen wir iiberhaupt eine Vifitation einridten? Wer- 
den fic) unfere Synodalglieder, Pajtoren und Gemeinden, das gefallen 
lajjen? Wird e nidt heifen: ,Was geht es die Synode an, wie id 
es in meiner Gemeinde halte und wie ic) mit ihr fertig werde? Sw 
fajje mir fetne Vifitation gefallen!” Wber das diirjte dod) wohl mur 
das jdledhte Gewiffen jein, das fo fprict. Sreilich, irgend einen r-be- 
hebigen Pajtor modchte id) auch niet gerne alS Vifttator in meiner 
Gemeinde fehen, aber einen Mann, dem id) vertraue, den lajje ich aud) 
gerne in mete Gemeinde hineinjehen, weil er mir manden guten Rat 
und manden bortet{hajten Wink geben fann, der mir von fehr grokem 
Mugen fein fann.. Und wenn fic) jemand aus purem amerifanifeen 
Unabbangigfeitsgefiihl weigern jollte, fic) der Vifitation 3u unterwer- 
fei, jo follte eben auf thn feine Miickficht genontmen werden. Sft denn 
evangelijd gleichbedeutend mit siigellos? Und heibt GewiffenSfreiheit 
jo viel wie 3udhtlofigfeit? 

Was aber die moglice Sopatition der Gemeinden angebt, jo 
mug tc gejtehen, dak ic) nicht an fie glaube, d. b. fie nicht ernjtlicd 
befiirdte. Sreilich mite der Paragraph unjerer Nonjtitution gean- 
Dert werden, Der da aus{pridt, dah die Synode fich nicht ungerufen 
in die inneren Wngelegenheiten der Gemeinden einnijcdht. Wie denn 
aber mun, wenn eine Gemeinde fich dem Wusfprud) de3 Vifitator3 nicht 
fiigen will und jomit der Gynode den Gebhorjam verweigert? Yd 
meine, da jollte man gerade fo mit der vbollen Scharfe deS Gejebes 
bor3zugeben fich nicht jcheuen, wie bei einem eingelnen Uebertreter. Ge- 
meinden, die jid) Der Synode widerjegen und in ihrem befchranften 
Sefichtsfreis fich offen oder heimlich gegen die Synode feken und Sy- 
nodalbejdliifien den Gehorjam veriveigern, find doc) nur abgeftorbene 
Nejte am Synodalbaum, die man am bejten entjernt. Weldhe Ge- 
meinde nicht evangelijd fein will, die Hat auc) feinen WUWnfpruc) auf 
Bedienung und follte auf ordentlichem Wege ausgefdlofjen werden. 
Seder Gartner fann un von der Binjenwabhrbeit itberjiihren, dap 
tote Bweige miijjen abgejdnitten werden (natiirlich mit der Vefdhran- 
fing 2ufas 18, 8). Der Vifitator felbft hat feine Macht und joll 
auch feine haben, aber er foll immer twiffen und filhlen fornen, dap 
der ganze Diftrift, ja die ganze Synode hinter ihm jteht und ihn mit 
ihrer gangen Mutoritat jtitgt. 

Gin weiteres Bedenfen ijt: Wird nicht durch die Vifitation nla 
gu Nat{heret und Zutrageret geqeben und heift e§ nicht geradezut den 
Gahrungsftoff in die Gemeinden Hhineinwerfen und fie aufmuntern 
gegen ihren Bajtor aufgutreten? Sch meine, auch diefe Sefabr ijt 
nit fo grok, wie angjtlide Gemiiter wohl denfen modgen. Geri! 
8 wird da8 erjte und aiweite Mal verfucht werden, dem Vilttator al- 
lerlei Marden iiber den Ortspajtor zugutragen; aber eben darum 
mup cin allgemein vertranensiiirdiger Ytann gejandt werden, der 
auch da8 Charisma hat, die Geijter gu unterfdjetden. Sehen die Kra- 
fehler in den Gemeinden erjt ein, dafy fie mit ihren Wngebereien Hod- 
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jtenS einen negativen Erfolg haben, dak Obrenblajereien nidjt ange- 
nomen werden, und dah faljche Klagen nur wie ein Bumerang auf 
fie felber guriicffliegen, jo wird diefe Gefahr febr bald verjdwinden. 

Sreilich, ich will gerne gugeben, dak guerjt wohl Niipgrifte vor- 
fommen finnen und werden. Uber ijt das nicht bei allen tynodalen 
Einridtungen der Gall gewejen, dah wir durch) unfere Fehler haben 
lernen miifjen? €8 war jo mit unferem Gerichtswejen, e$ war jo mit 
unferem PenfionSfyjtem; eS wird mit unjerer Vifitation nicht anders 
fein. DaS {cadet aber nicht; Abusus non tollit usum und Live and 
learn, das find gwei weife, weil wabhre, Worte. 

Treten wir mun der Frage naber: Liegt ein Bedurfnis fir die 
Vifitation bet uns vor? Die Laudatores temporis acti werden wohl 
fagen: “Let well enough alone. Sat eS fo lange ohne Bilitation 
bet uns gegangen, jo wird e8 ja wohl auch noch Langer fo geben.” 
Dak das aber eine Hschjt ungejunde Wrqumentation ijt, lieqt aut der 
Hand. Dammit fann man jeden gefunden Yort{dhritt widerleqen. Dani 
darf man feine Cijenbahn, fein Telephon, fein elettrijdes Lidt be- 
nugen; ¢3 Hat ja viele Sahrhunderte ohne diejelben gegangen. Ge- 
wip, aber Heute geht eS eben nicht mehr ohne fie. Cin anderer, jon 
itchr ftichhaltiqer Grund ware e8, wenn man jagen fonnte: Die fireh- 
liten Verhaitniffe unjerer Gynode find derart, dak eine Vijitation 
liberjliiffig ijt (eta, weil die fircdhliche Maufiicht auch obnebin fdon qut 
qenug ausgeiibt wird), eder gar fdadlich ijt. Das besweifle ich aber 
fehr, und nicht mir ich.allein, jondern auch der Mtlantifehe Dijirift 
be3getdhnet dic Vifitation als ,cin iunverfennbares Bediirfiis nad 
jtrafferer Orqanijation.” Wenn man aber das Vediirfnis anerfenint,. 
dann milfjen auch Wege gefunden werden fonnen, diefes Bediirinis si 


befriedigen. Sn den deutfdhen Landesfirden werden doch Vijitatio- . 


nen gebalten. Sind wir Mmerifaner denn wirklich fo viel Flitger, als 
alle anderen Wtenfchen, wie eS fich unfer Diimfel fo gerne vorreden 
lakt? Gollten wir nicht von den 400 Sabre alten Rirden der alten 
Heimat doch vielleicht noch etwas lernen formen? Wenn nit em 
ausgejprodjencr Sorter! und Segen dabei herausfame, witrde die 
Vijitation doc) fier jdhon Langit in den Landern, wo fie gu Recht be- 
ftebt, abgefchatft fein. 

Weldhes find mun aber die Vorteile der Vijitation? Yd meine, 
wir fornnen fie in das Vibelwort gufanmmenfajfen: Die Britder jtarfen ! 
Da figen wir mun das ganze Sabhr auf unferen abgelegenen Landpfar- 
ren, wo wir das gange Vabhr Feinen qebildeten Menfdhen au fehen be- 
fonimen, auper auf der Nonfereng. Und da geht e3 im Drange der 
Gefchatte fo 3u, da gu einer Wusfprache ither die Dinge, dte uns dod} 
am widhtigften jein follten, faum eit und Gelegenheit fic) bietet- 
auch der Raum dag feblt, wo fich aiwet oder dret au einer unqejtir- 
ten britderlicen Wusfprache verfammeln fonnten. Snr groken Kreije 
aber der Briider fann man fid) auch nit fo ausfprecjen; denn mart 
mag feine Xnterna doch nicht an dic grofe Gloce hangen; und felbjt, 
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wenn man fid) dabor nidjt fcheute, wie werden da oft gang jdhiefe, bon 
feinerlet Gachfenntnis getriibte und oft auc) von menjdhliden Sdwa- 
den beeinflugte, Urteile abgegeben. Wie dagegen gang anders ift 
eS bei einer Vijitation. Cin ehrwiirdiger Bruder, der meinen Gottes- 
dienjt befudht hat, meine Leute fennen gelernt hat und mich und meine 
Gemeinde in unjerer Sujammenarbeit beobadtet hat, der fann mir 
gan3 anders raten. Xuberdem modjte id) da8 ethifde Gewicht einer 
jolden Vijitation nicht gu niedrig angefdlagen jehen. Gist da ein 
junger Bruder vielleicht auf jeinem erften Wrbeitsfeld, wo ,der Tra- 
nenjame einjam fallt,“ und fein Menjd) fiimmert fic) um ihn, (der 
Schreiber fennt mehr als einen Fall, wo e8 fich fo verbhielt), befonders 
wenn er erjt furze Zeit im Lande ijt, da formmen wohl Eliasjtunden, 
da man unter feinent Wachholder fikt und feufgt: E8 ift genug, jo 
nimm, Herr, meine Seele! Da fommt denn aber der Vijitator zu 
dem jungen Bruder und zeigt ihm, die Synode gedenft doch deiner, da 
fapt er wieder. neuen Mut zur Arbeit. Und wenn der junge Mann 
gebler gemacht hat, wie e8 ja gar nicht ausbleiben fann, dann fann 
"er ifm 3uredthelfen. Sa er wird ihn fogar ztemlicd) derb zaujen diir- 
fen; wenn der junge Bruder nur ein ernjter Diener Sefu Chrifti ijt, 
wird er eS dem Vifitator Dank wijjen und bis 3u feiner lekten Stunde 
nie vergejjen, was fiir Segen ihm feine erjte Vifitation gebracht hat. 
So aber, wie eS jebt in unferer Synode gejdieht, wird der junge Ba- 
{tor auf einen often gejtellt, qleichjam in da Waffer geworfen: Mum 
fehiwimme oder ertrinfe! und niemand fitmmert fic) um ibn. Cr 
macht jeine Sebler, da er niemand hat, der ifn berat. C8 entiteht 
YWerger und Verdrup, eS laufen Klagen ein, und dann Heit e§ nad 
ein oder 3ivet Sahren: Unbrauchbar, fort mit ibm! Oder aber der 
Mann wird verbittert und geht aus eigenem Wntrieb 3u einer ande- 
ren Rirde iiber, die ihm das 3u bieten jdeint, was er verlangt und 
gebraucht hatte in unjerer Synode, und was ifm ntemand gegeben 
hat: Cin mehr geordnetes Regiment und jtraffere Aufjidht. 

Much wenn man die jungen Briider aus unferen Geminaren be- 
denft, fann man eine Vifitation nur empfehlen. 8—9 Sabre ijt der 
junge Laftor auf unferen Anjtalten gewejen, wo er nie eine Minute 
auf fic) felbft geftellt war, fondern unter fteter Rontrolle war, wenn 
aud) nicht unter perjontider, fo doch dDurd) die Hausgefesbe und Wn- 
ftaltSregeln, und nun jteht er auf einmal fret da und aivar in dem 
hidjten Grade der Hreiheit, dah er niemand hat, dent er fic) fiigen 
fdnnte, auch tenn er gerne modjte. Das vertragt nicht ein jeder Cha- 
rafter. 

Mber auch altere Vriider werden aus der Vifitation manden Se- 
gen empfangen fonnen, innerlid) wie duberlid). Bon dem imneren 
lat mich fchtveigen; mur einige Worte von dem auperlicen Segen, 
den ein Vifitator ausridten fann. Sn manden Gemeinden hatte der 
Rajtor wohl einen oder anderen dringenden Wiunjd) und Bitte auf 
feinem Serzen; aber er wagt nidt, ihn fener Gemeinde auszujpre- 
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den, um ficy nicht feine Stellung gu verderben. Gin fremder Predt- 
ger dagegen, nod) dazu wenn er mit amtlider Wutoritdt ausgeriijtet 
ijt, fann der Gemeinde mande3 fagen, weil er eben nicht bon ihnen 
abbangig ijt; fann aud) mandje$ ihnen fagen, ohne AnjtoR gu erre- 
gen, was die Lente ihrem eigenen Pajtor nie vergeben tvitrden. Und 
felbft wenn er zuerjt bei den Lenten Wnitoh erregt mit dem Hinwwerje 
auf eine Giinde oder Unredt, ift da8 ein Grund, weshalb diefer Hin- 
wei8 unterbleiben fol? 8 ijt bon jeher die Art de$ Wortes Gottes 
qetwefen, dais e3 Numor anridten muh; denn eS fallt jchwer, wider 
den Stachel 3u ldcfen. Der eigene Paftor darf nichts jagen, denn den 
haben jie unter dem Daumen mit der GebhaltSausgahhing oder der 
Drohung der Kiindigung, und da8 wird von oben iibel bemerft, wenn 
ein Bajtor oft wedhjelt; da ijt denn der Vijitator der Mtann, der ein- 
treten fann und mug. Gagt jelber, liebe Briider, fennt ibr nicht eine 
ganze Reihe von Gemeinden, die alle zwei Sabre aufs hodjte ihren 
Pajtor wedhjeln miijfen. Sit da8 immer die Schuld de3 Pajtors? Am 
Gegenteil, wenn auf einer folden Gemeinde auf einmal ein Viann 
fanger al$ die gewohnlice Beit bleibt, fo witrde ich) ihm da8 nicht zur — 
Ghre anrechnen, fondern eher den Verdacht hegen, dak er fich da3 Lan- 
gerbleiben nur mit Wufopferung der Wiirde deS Predigtamtes er- 
faujt, mit anderen Worten, dak er nicht der gute Hirte, fondern der 
gehorjame Knecht der Gemeinde ijt. Da gehdrt denn eine Vifitation 
hin, und toiirde der betr. Bruder von mir nicht Lob, jondern Tadel 
ernten, wenn ich gu vifitieren hatte. 

Wiederum gibt e8 Balle, befonder$ bet langjabrigem Dienjte 
desjelben Mannes an einer Stelle, wo fich ganz leife und unbemerft 
Nebelftande eingenijtet haben, die aus langer Gewobhnhbeit fener, iwe- 
der Bfarrer noch Gemeinde, bemerft und in denen niemand ettoas Un- 
gebiihrlicjes erblicft, weil e3 immer fo getwejen ijt. Betde Seiten 
iiirden gerne willig fein, jolde Mipjtande abgujtellen, wenn fie in 
freundlider Weije darauf aufmerffam gemacht wiirden und fie diefel- 
bigen als Uebeljtande erfannten. Sft da nicht eine Vijitation am 
Blak? Wird fie da nicht von Segen fein? 


Und nun find wir am Sdlujfe. Beh nuh gejtehen, dah ich diefe 
Beilen gefdhrieben, um mir in diefer Wngelegenheit innerlide Narheit 
gu berfdaffen. ALS ich anfing, mich mit diefer Frage zu befdaftigen. 
war id) nichts weniger alS entfdieden; aber je Langer ich iiber diejen 
Stoff nachdadhte, dejto Flarer bin id) mir qeworden: Die Vifitation ijt 
eine fegensreidje Cinridtung und follte anc) in unjerer Synode fobald 
als miglih cingefihrt werden. 


Shefen: 


1. Die Konfereng befiirwortet die Cinfihrung-der Vifitation. 
2. Die Vijitation foll nidt dem Prajes iibertragen werden. 
3. Der Vifitator wird bon der Pajtoralfonfereng auf vier Sabre 


gewablt. 
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4. Die Ergebniffe der Vifitation follen als Veidhtgeheimnis gel- 
ten, jomeit nidt grobe Wergernifje ein Cinfdreiten erfordern. 

dD. Die Vijitation gefdieht auf Noften der Gemeinde, die den Vi- 
fitator im Hotel verpflegt. 
6. Die Vifitation joll feinen Prediger in jeiner Gewwiffensfreiheit 
toren. a 

7. Wir enwpfehlen die Whhaltung eines Gemeindeabends in Ver- 
binding mit der Vifitation. 

8. Cine Vijitationsperiode foll fic) immer auf die Zeit swijcden 
givet Seneraljynoden erjtrecen. 

9. Eine Kiindigung foll nidt eher gejetslide Kraft haben, ebe der 
Vijitator ihre Griinde gebilligt hat. 

10. Weigerungen fich der Vifitation oder ihren Befdliifjen zu 
unterwerfen, jollen von der Snyode auf dem Disziplinarwege bis gum 
Musfhlup_ geahndet werden. 


The Doctrine of Indulgences 
Rev. Paut Crusius 

The literature on Indulgences is extensive, yet in part curiously 
difficult of access, and in part almost too intricately bound up with 
other subjects to admit of a ready classification. It is quite essen- 
tial to read both Catholic and ‘Protestant writers on .any phase of 
indulgences. Neutrals are difficult to recognize; but there is a no- 
ticeable tendency on the part of more recent historical scholars on 
_ both sides to deal fairly with the facts. Catholic writers admit and 
deplore the abuses of the indulgence, while Protestant writers recog- 
nize that the worst evils were nourished rather by greed and need 
of money among the authorized and unauthorized indultors, than 
by any support from official doctrine. This rapprochement still 
leaves a wide debatable ground of inferences, on which the Pro- 
testant student cannot afford to begrudge the Catholic apologist 
the most careful study of the theory of indulgences in its relation 
to Roman Catholic dogma. When all the evidence is in, the issue 
is joined over the question whether the system is to be judged by 
the theory or by the practice. 

By the theory, the Catholic writers insist, as they point to the 
doctrine of indulgences in the Roman Church, the same today as it 
was in the days of the Reformation, the abuses of practice since 
done away with. Protestant scholars, the first to approach the sub- 
ject after nearly three centuries of polemics in the spirit of his- 
torical inquiry, felt the force of the Roman Catholic argument so 
strongly that they were ready to acquit the indulgence of any in- 
herent inconsistency with Catholic dogma. This was the position 
of Késtlin, Luther’s biographer, who declared the indulgences at 
the end of the Middle Ages “neither an isolated excrescence of su- 
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perstition that could be cut off at will, nor such a monstrous abuse 
as the moral judgment of Christianity could be expected to con- 
demn as a matter of course. K6stlin indeed regards this concep- 
tion’of the indulgence—the virtual acceptance of the Roman Cath- 
olic assertions—as essential to the understanding of the progressive 
development of Luther’s polemic: a point which we shall discuss 
later on. 

The attitude of Késtlin, evidence of the wholesome spirit of 
impartial historical research, is characteristic of the change of 
Protestant thought during the nineteenth century. An early illus- 
tration is found in the definition of the word Indulgence in John- 
son’s Dictionary. The curious indifference (and inaccuracy) in 
Johnson’s laconic definition of Indulgence: “Grant of the Church 
of Rome, not defined by themselves,” gives place in the edition of 
1827 to an exposition of the Roman Catholic theory. 

This recognition of the Roman Catholic doctrine meant that 
it was accepted as a logical part of the dogma of that Church by 
those Protestant scholars who felt that they yielded nothing thereby 
to the Catholic position. For as they challenged the very founda- 
tions of the Roman Church, it mattered the less to them whether 
the theory was a legitimate, or an illegitimate inference from the 
premises. 

But later Protestant writers challenge the legitimacy of the 
indulgence at another point. They will judge it by the theory: 
but the theory is faulty, they,assert. Dieckhoff insists that the Ro- 
man Catholic Church accepts an incomplete repentance which viti- 
ates her claims of spiritual value for the indulgence. This is the 
view of Harnack. ,Brieger accepts the conclusions of both as to the 
imperfection of the theory, but advances to the position that it is 
necessary to judge a historical institution not merely by its theory, 
but by its practice. “Have we not,” he says, “to do here with an 


- ecclesiastical institution which in the days of Luther could look 


back upon history of five hundred years, and stood, we may verita- 
bly declare, in the center of ecclesiastical and religious life? With 
such an institution we may by no means set up the theory as the 
standard for the whole, so that every departure in practice is,simply 
judged as an abuse. The practice, moreover, came before the doc- 
trine; scholastic theory hobbled after ecclesiastical practice as well 
as it might. Important as the theory may be as the conscious 
thought of the Church about its practice, as the justification for it, 
and. in some cases as the regulative norm of the practice, the prac- 
tice is the more important of the two... . .. . The Church 
cannot decline the responsibility for its practices any more than 
for its doctrines. This was the judgment of the court theologian 
and chaplain of Leo X, the Dominican Silvestro de Prierio, in his 
refutation of the theses of the Wittenberg monk; that a heretic is 


The Doctrine of Indulgences. 265 


one who judges falsely not only of the doctrine, but also of the prac- 
tices of the Church, insofar as they concern faith and custom.” 

Clearly, from the historical standpoint, Brieger’s contention 
is sound. The attention which has been given by such Catholic 
scholars as, for one, N. Paulus, to the question of the practice 
with regard to indulgences at the close of the Middle Ages indi- 
cates that the newer school of Catholic historians admit as much. 

I propose in this paper to consider briefly the Roman Catholic 
doctrine of indulgences—which is substantially today what it was 
in the Middle Ages—and to indicate the criticism of this doctrine 
by Protestant scholars. A fully adequate treatment is of course 
out of question. 

The Doctrine of Indulgences. 


An indulgence, according to the definition generally given by 
Cathohe writers, is a remission of the temporal punishment due to 
sin, the guilt for which has been forgiven. It is not a permission 
to commit.sin, nor a pardon of future sin. It is not the forgiveness 
of the guilt of sin; it supposes the sin already forgiven. It is not 
an exemption from any law or duty, much less from the obligation 
consequent on certain kinds of sin, e. g., restitution. On the con- 
trary, it means a more complete payment of the debt which the sin- 
ner owes to God. It does not confer immunity from temptation 
or remove the possibility of subsequent lapses into sin. Least of 
all is an indulgence the purchase of a pardon which secures the 
buyer’s salvation or releases the soul of another from Purgatory. 
This statement of what an indulgence is not, is drawn from W. H. 
Kent’s article on Indulgences in the Catholic Encyclopedia. It 
is, says the same writer, the extrasacramental remissicn of the tem- 
poral punishment due, in God’s justice, to sin that has been for- 
given, which remission is granted by the Church in the exercise 
of the power of the keys, thru the application of the superabundant 
merits of Christ and of the saints, and for some just and reasonable 
motive. 

I have been at pains to draw liberally and quote literally from 
a modern Catholic writer in order to state the position fairly. 
The modern definition is explicit, more explicit than older ones, 
but in harmony with every formal definition since Aquinas set the 
theory. Yet if we call the definition explicit, there remains an 
ambiguity about the meaning of temporal punishment and the 

just and reasonable motive demanded, which must leave both him 
who grants and him who receives in some doubt as to just what 
has been done. 

The authoritative declaration of the Council of Trent con- 
cerning indulgences (session XXV) states that it is of the faith 
that 
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1) The Church nes) received from Christ the power to grant 
indulgences ; 

2) the use of, saabnc is salutary for the faithful. 

The council does not define the nature of indulgences. These 
two statements, however, cover the right of the Church in the mat- 
ter of indulgences. The action of ie council in Session XXI 
against abuses, abolishing the office of the ancient Quaestores (par- 
doners) and establishing that indulgences should for the future 
be granted altogether gratuitously, insofar determines ,the modern 
practice; “but,” remarks Harnack, “irregularities still continue, 
and nothing is done to check the overestimation of indulgences.” 

That remark touches the weak point of indulgences. They 
remain, in spite of all definitions, a doubtful quantity. The best 
that the Council of Trent could do with them was to insist that 
the Church had the authority to grant indulgences—whatever they 
might be,—and to ‘direct that the abuse of them should cease. 
There has been no more such abuse as gave occasion for Luther’s 
theses. Overestimation is a kind of abuse which.is a matter of per- 
sonal opinion. Let us consider the basis of ‘authority (before we 
attempt to judge this overestimation), which Catholics claim for 
indulgences. 

The Council of Trent as usual draws the authority to. grant 
indulgences from the words of Jesus in Matthew XVI: 19, the 
passage in which our Lord bestows the power of the keys on Peter. 
To the teachers of the Church, it left the historical explanation of 
the process by which the doctrine of indulgences was developed 
from this authorization. They cite 

1) St. Paul’s treatment of the fornicator, of whom he had 
judged (1 Cor. V: 3-5), that he ought to be delivered unto Satan 
for the destruction of the flesh that the spirit may be saved, but 
whom, on sincere repentance (“overmuch sorrow,” IT Cor. II: 7), 
he directed to be forgiven (II Cor. IT: 5-10). 

2) The “libelli pacis” of the martyrs (Tertullian, ad martyros, 

e. 1.5 de pudicitia XXII et al.; Cyprian, ep. XIII and XV). 

3) The relaxation of Aontantal discipline (Cyprian, ep. LIT; 
Gregory of Nyssa, ep. ad Letojum; Basis, ep. ad Amphilochum ; 
and the councils of Ancyra, Laodicea, Nicea, and Arles). 

4) The penitentials of the early Middle Ages; commutations 
and pilgrimages. 

5) The plenary indulgences of the Crusades. ’ 

6) Indulgences granted at church dedications. 

tm) «bhe Portiuncula Indulgence of St. Francis (1221). 

8) The Jubilee idleness of 1300, and after. 

9) The indulgences granted especially to hospitals. 

This series has all the appearance of the gradual but certain 
evolution that marks the history of institutions in the Roman Cath- 
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olic Church. No Protestant scholar, however, allows the process 
any more divine ordination than the development of the papacy 
and rather less historical basis. We shall consider its defects when 
we discuss the relation of indulgences to the sacrament of penance. 

But to the Roman Catholic, history is only one of the hand- 
maidens of the queen of sciences. The theological basis of the doc- 
trine of indulgences is, according to the writer.in the Catholic En- 
cyclopedia : 

1) The Communion of Saints (Rom. XII: 5. So we, being 
many, are one body in Christ, and every one members of one an- 
other). . 

2) Vicarious Satisfaction (Col. 1: 24, who now rejoice in my 
sufferings for you, and fill up that which is behind of the afflictions 
of Christ in my flesh for His body’s sake, which is the Church). 

3) The Treasury of the Church. 

This statement does not cover sufficiently all the relations of 
the doctrine of indulgences, but we shall consider ‘frst what is 
meant by these three terms. 

By the communion of saints is meant a very definite con- 
nection and sympathy between the church militant (on earth), 
suffering (in Purgatory), and triumphant (in Heaven), thru the 
bonds of charity and of suffering. The idea of a communion of 
saints on earth and in Heaven is as old as the Christian faith, but 
it received a marvelous elaboration thru the speculations of the 
schoolmen, under the influence of the papal hierarchy. The inher- 
itance of these school men was the Roman law and the Roman ideal 
of unity in government. The prevalence of the realistic philosophy 
and the preponderance of Aristotelianism would not materially 
affect this concept except to strengthen it. The schoolmen’s hori- 
zon of thought ,was the unity and the supremacy of the Church 
under the papacy. When ‘the claims of the papacy were challenged 
by emperors, kings, or councils, some put their philosophy entirely 
at the service of the papacy in its temporal as well as its spiritual 
claims; some yielded the former; very few attacked both. But 
whatever course they took, all held the common ground of a com- 
munion of the saints. The schoolmen handed on their inheritance. 

The profoundest philosopher of the fifteenth century, Nicholas 
of Cusa—a man who stands at the threshold of modern philosophy, 
who for several years, as a member of the Council of Basel, was a 
champion of the conciliar, as against the papal claim of supremacy 
in the Church, and tho he went over eventually to the pope, and 
rose to the dignity of the cardinalate, did not lose his zeal for re- 
form (it is probably correct to say that he enlisted it where it would 
do most good)—such a man may ‘fairly be said to represent the 
common sense of Catholic doctrine in its most intellectual form at 
the close of the Middle Ages. In the early years of the Council of 
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Basel, Cusa wrote “De Concordantia Catholica,” in defense of the 
conciliar theory—that a general council duly authorized and 
summoned is superior to the pope. The book consequently never 
has had the approval of the Roman Catholic Church. - All the more 
significant is the orthodoxy of his exposition of the unity of the 
Church—orthodox in the sense that there is nothing contrary to the 
official doctrine of the Church. Drawn with the grandeur of an 
apocalypse, the splendor of a Paradise Lost, and the mathematical 
exactitude of the Divine (Comedy (tho I at once disclaim for it 
even a remote equality of poetic execution—it is a prose concept), 
the Concordantia discloses the mystery of the communion of saints 
with almost the precision of a judicial verdict. 

Harmony, says ‘Cusa, is the relation of unity between one and 
many, in the Catholic Church between the one Lord and His sub- 
jects. From the one Prince of Peace, or infinite inner unity, the 
sweet concord of harmony among spirits is but an outpouring in 
different ranks and degrees, so that one God is all in all. To this 
harmony and this peace we are all predestined from the beginning 
of: ‘Christ. 2.0... . <-. »The Father is the source of life, which 
became flesh in the Son and thru the Holy Spirit is imparted to 
all. Thru union with the Son in tthe Spirit, therefor, we reach 


‘the source of life and form one great harmony—the Church (ce. 1). 


Only the Son shares unity with the Father, but among His crea- 
tures there are many degrees of likeness to the divine life (c. 2). 
Thruout all ages, the Church has been one, and its message at 
divers times and in divers ways the same (ec. 3). As the image 
of the Trinity, the Church is threefold, triumphant, slumbering, 
and militant, corresponding to spirit, soul, and body (¢ 4.) Jude- 
ment of the members is threefold, that of God as to love; that of 
the angels as to faith; that of men as to hope (c. 5). Correspond- 
ing to the three elements of the Church triumphant,—God, the an- 
gels, and the blessed, are the three elements of the church militant, 
sacrament, priesthood, and people. As the sacraments form a gra- 
dation up to the Kucharist, so there is a gradation in the priest- 
hood up to the papacy. The pope is the visible outward sign of the ’ 
unity of the Church; like the general chosen by an army, the ex- 
pression of the common will (ec. 6). The priesthood is body, soul, 
and spirit, and holy, eternal, and persevering before ‘the Lord in 
truth (c. 8). The favored position of the priesthood is parallel 
to the hierarchy of the angels, to which it is bound by the Cathedra 
of + Peter). To the Cathedra, Christian truth is attached 
oS), 

It is evident then that the communion of the saints is insofar 
equivalent with the Roman Catholic Church, as the Church is the 
link between Heaven and earth, the channel of the Holy Spirit ; or 
in other words, the church militant meets the church triumphant 
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at the chair of St. Peter. The importance of the pope, which even 
an opponent of the extreme claims of the papacy concedes, in the 
communion of saints ts significant for the doctrine of indulgences. 

The idea of vicarious satisfaction underwent a development 
similar to that of the communion of saints,x—which could reach 
the form that Cusa gives it only after the papal supremacy was 
recognized—discovered, so to speak—as Catholic doctrine.  Vicar- 
lous satisfaction is a conception as old as the Christian faith; as 
the doctrine of atonement it is still the common faith of most 
Christians. But in addition to this idea of the vicarious sacrifice 
of Jesus, the ancient Catholic Church came early to hold the view 
that there was a special merit in the sacrifice of its martyrs, her- 
mits, and other saints, whether the sacrifice was death or the mor- 
tification of the flesh, or signal piety of any type. The value at- 
tached to the libelli pacis of the martyrs of the persecutions shows 
this tendency in its early stages. The intercession of a sufferer 
on behaif of one of the lapsi—those who had denied their faith 
during the persecution—was generally sufficient to restore such a 
one, after due penance, to the communion of the Church. What 
we should regard as a powerful plea for mercy, lent itself peculi- 
arly to a legalistic interpretation. The whole body of Christian 
teaching in the hands of the Western Church was getting set in 
legal terms. This was inevitable, both from the temper and the 
training of the leaders of the Western Church, from Tertullian 
on. The atonement, however, and consequently vicarious satisfac- 
tion, was in a state of speculative doubt for want of adequate state- 
ment until Anselm, first of the schoolmen, developed the satisfac- 
tion theory. The merit of Christ’s atonement, His satisfaction of 
divine justice, is the supererogatory gift of His life. That is a legal 
eoncept. “The question has been debated,” says Fisher, “whether 
Anselm’s theory was framed on the conceptions of Roman or of 
German law.” Harnack and Loofs hold that it was on Roman 
law; there is no doubt about the thoroly legal aspect in either case. 

Anselm’s theory of the divine atonement prepared the status 
of the supererogatory merit of the saints. The next step ,was the 
definition of the Treasury of the Church, that deposit of all these 
superabundant merits. Alexander of Hales, the first to compile a 
Summa Theologiw, Albertus Magnus, and Thomas Aquinas, agree 
_ that the merit acquired by the saints, in addition to the supreme 
merit of Christ, is a store available for the less worthy. “All the 
saints intended that whatever they did or suffered for God’s sake 
should be profitable not only to themselves but to the whole Church.” 

Papal authority completed the legal status of the Treasury 
of the Church. In the Bull “Unigenitus,” 1343, which has been 
included in the Corpus Turis Canonici, Clement VI, announcing the 
Jubilee of 1350, declares: “Henceforth, therefor, in order that the 
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mercy of such an effusion (on Calvary) should not be unprofita- 
ble, unavailing, and unnecessary, He (Christ) acquired for the 
church militant an equivalent treasure, the loving Father willing 
that His sons should be enriched in the manner that this infinite 
treasure should be a benefit to men, that whosoever availed himself 
of it should be, made 'to share the friendship of God. This treasure 
was not wrapped in a napkin, nor hid in a field (Matthew XXV: 
18), but committed to the blessed Peter, the bearer of the keys of 
Heaven, ‘and his successors, his vicars on earth, to be dispensed for 
the welfare of the faithful, and to be applied compassionately, for 
just and reasonable motives, to those who have repented and con- 
fessed, sometimes for a total, sometimes for a partial remission of 
the punishment due to temporal sins, in general as well as special 
cases, insofar as they know that it is expedient with God. To the 
fund of this treasure we know that the merits of the blessed mo- 
ther of God and of all the elect from the first of the righteous to 
the last are in the nature of surplus capital; and the consumption 
or diminution of this fund is to be feared in no degree, as well 
on account of the infinite . . . merits of Christ, as because the 
more that is drawn on account of its application to justice, the 
greater by so much grows the store of its merits. Our predecessor, 
Boniface VIII, of blessed memory, piously (as we believe mdubita- 
bly) considering this . . . willed to throw open this inconsumpti- 
ble treasure to arouse and reward the devotion of the faithful.” 

Again it is significant that the pope is the one who has the power 
to throw open the ‘Treasure of the Church. 

The Bull of Clement VI merely confirmed what had already 
become the recognized doctrine of the Church. The three great 
theologians of the thirteenth century, Alexander of Hales, Albertus 
Magnus, and Thomas |Aquinas, had definitely brought the theory 
of indulgences into relation with the rest of Catholic dogma. It 
has an immediate connection with the sacraments of baptism and 
penance, and the doctrine of Purgatory, with which the concep- 
tions of vicarious satisfaction and the treasury of the Church are 
interwoven.; and all these are only corollary to the doctrine of sin, 
—sin, the outstanding fact in ‘the relation of God and man. Ts it 
a wonder that Catholic writers see in the indulgences of the Middle 
Ages something beside an abuse and a corruption? In the hands 
of a sincere preacher, the proclamation of the indulgence was the 
most favorable opportunity for a religious revival among thousands 
of people. 

The conception of sin is fundameital to all Christian thought : 
a doctrine of the atonement is common to Catholics and Protest- 
ants. There can be no debate over the need of contrition, or re- 
pentance. Contrition the Council of Trent (lefines as “a sorrow of 
the soul, and a detestation of sin committed, with a firm resolve 
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not to sin again.” ‘This, Catholic writers to the contrary notwith- 
standing, is not exclusively Roman Catholic doctrine. It is true 
that Protestants generally hold with Luther, “optima poenitentia 
nova vita”; they read meraveva (repentance) in preference to “poeni- 
tentia” (penance), and with perfect propriety, since the Greek is 
the original, the Vulgate the translation. 


Here is the very core of the dispute between Catholic and 
Protestant theologians. Lépicier represents the Catholic stand- 
point when he says in a tone of reproach: “The translators (of the 
King James version) persistently discard the word penance . . 
and repeatedly prefer the word repentance. More is suggested 
than expressed in this preference. It is true that both words have 
now come to mean very nearly the same, yet viewed in opposition 
with each other, the word repentance may be taken as meaning 
simply a turning of the mind, an aftercounsel, as Erasmus called 
it, stripped of every sense of unpleasant and bitter memory, and 
exempt from the hardship which penance necessarily involves.” 


There need be no doubt that the choice of the Latin “poeni- 
tentia” for the Greek veravod strengthened the doctrinal position 
of penance in the Western Church during the Middle Ages. Un- 
consciously, it would force its connotation into the emphatic place, 
and help to give sacramental authority to the ancient Christian 
penitential practice. On the choice of a word depends a great deal 
of the doctrine of indulgences. As Lépicier correctly remarks, pen- 
ance involves the idea of hardship. It does so, however, by the 
force of penitential practice, which consists in the voluntary im- 
position or acceptance of artificial hardships by a penitent. Insofar 
as such practice is only disciplinary, there can be no doctrinal dis- 
pute. It becomes a question of doctrine when it is held that the 
practice is not merely disciplinary, and therefore salutary, but es- 
sential to reconciliation with God. 


Roman Catholic dogma teaches that “there are two things 
consequent on sin, the stain and the punishment; and altho the 
punishment of eternal death is always forgiven with the guilt to 
which it was due; yet, as has been declared by the Council of 
Trent, it does not always happen that the Lord remits the remains 
of sins and the definite temporal punishment which is due to sin.” 
“Hence it follows that when a sinner wishes to be restored to the 
grace and friendship of God, it is not enough for him to propose 
to himself a change of life, and actually to avoid sin and its occa- 
sions. . . . The natural law which binds man to his neighbors 
prescribes that when a man has offended his fellowman, no recon- 
ciliation can take place except on condition that the offender offers 
to him whom he ‘has offended a compensation proportionate to the 
erievousness of the offense. How much more, then, should a man 
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offer to God, besides the sorrow in his heart, a due compensation 
for the offense he thas given his divine majesty ?” 

In short, contrition. removes the stain, but not the debt of 
euilt, which takes the form of temporal punishment, on earth or 
in Purgatory, or-both. This temporal punishment is met in medie- 

val and modern practice by penance. As taught by the schoolmen, 

penance includes contrition, confession, satisfaction, and absolution. 
All the schoolmen (and of course the Church officially) place pen- 
ance among thé sacraments, usually with baptism and the eucharist 
among the three most important. Indeed, it achieves a greater 
importance than ithe other two, for baptism comes but once, and 
the eucharist has no tangible effect. But penance comes-as often 
as the sinner chooses to avail himself of its benefits, and assures 
him that “he is quits with God.” Of the four elements of pen- 
ance, it is the satisfaction particularly which meets the demands 
of God’s justice. This satisfaction consists in penitential exer- 
cises (usually prayer, fasting, and almsgiving), imposed by the 
priest to whom confession has been made. The penitential exer- 
cises are in direct line with the disciplinary practice of the early 
Church, tho'a distinction arose between sacramental and canonical 
penance, and the early rigor of penitential discipline was more 
than considerably relaxed. The Catholic claims the same historical 
continuity alike for indulgence and penance. The relaxation of 
the early penitential discipline, consequently, belongs to the history 
of indulgences and penance both; the relaxation isin this sense the 
early application of the principle of the indulgence. 

“An indulgence”—we recall the definition already given (above 
p. 5-6)—“is the extrasacramental remission of the temporal pun- 
ishment due, in God’s justice, to sin already forgiven... .” The 
sin has been forgiven thru the sacrament of penance by the abso- 
lution of the priest. There was satisfaction, however, to render to 
r0d’s justice. This an indulgence either mitigates or commutes— 
in the terms of the definition, remits: “which remission is granted 
by the Church in the exercise of the power of the keys, thru the 
application of the superabundant merits of Christ and the saints, 
and for some just and reasonable motive.” 

The doctrine of indulgences stands, then, in close relation to 
the doctrine of penance. There are two questions to consider in 
this connection : 

1) Was the practice of indulgences known to the early Church? 

2) Is penance truly a sacrament—was the penance of the early’ 
Church sacramental ? 

Was the Pegaes of indulgences known to the early Church ? 
We have noticed (p. 7, above) that Catholic scholars put St. Paul’s 
forgiveness of the incestuous one at Corinth, and the libelli pacis 
of the persecutions in the category of indulgences. There is here 


The Doctrine of Indulgences. 273 


a certain analogy of fact, but not necessarily of theory. The libelli 
come closer than St. Paul’s admonition to an indulgence. ‘There 
seems to be a rudimentary conception of the transfer of satisfac- 
tion, a judicial balance of accounts. Indeed, it*seems to me that 
the early Church was fairly launching on a dangerous practice under 
a dubious theory, tho the action itself, as well as the motive, was 
sound Christian charity. 

Was penance in the early Church sacramental? No ‘Protestant 
concedes readily that it was, since the Protestant recognizes only 
baptism and the eucharist as sacraments. The Roman Catholic 
Church itself was a long time in doubt as to the exact nature and 
the number of the sacraments, until the Council of Florence (1439) 
fixed the number as seven, which had commonly been accepted. 
Of the five sacraments which the Protestants reject, by far the 
best case can be made out for penance. Catholics and Protestants 
will forever hopelessly disagree, less on facts than on the interpre- 
tation of facts, over the sacraments. ; 

I confess that I am not convinced that the nature of penance 
was not essentially sacramental in the early Church. The ques- 
tion was much discussed, whether those who have fallen into mor- 
tal sin after baptism have another chance to be admitted into the 
Church. The stricter disciplinarians, like the Montanists, denied 
that they have. Tertullian himself, however, before he joined the 
Montanists, declared penance “the second plank after shipwreck” 
whereby men were given one more chance. ‘The importance at- 
tached to the question in the Shepherd of Hermas also, and the 
treatment of the subject, is more in accord with a sacramental than 
merely disciplinarian view. 

But there seems to be no. demonstrative proof either way. And, 
as has been suggested, the historical element is of secondary im- 
portance to the Roman Catholic. N. Paulus emphatically repudi- 
ates any “dogmatic necessities” for historical evidence of indul- 
gences in the early Church. “The Council of Trent merely de- 
cided that the Church has the power to grant indulgences. Nothing 
definite was said about the time when the Church began to exer- 
cise this power.” Paulus therefore continues: “There is no dog- 
matic necessity for tracing the beginnings of the indulgence up 
beyond the eleventh century. The dogmatician would accommo- 
date himself very readily to the fact that the indulgence appeared 
suddenly in the cleventh century. Not so the critical historian. 
He would be inclined from the first to assume that the indulgence, 
like any other institution, did not make a sudden appearance in 
the eleventh century, but developed by gradual stages.” 

With these words, Paulus squarely meets the statement of 
Brieger, that “the Christian Church existed for about a thousand 
years without indulgences, for they are not traceable, even in 
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their first meagre appearances, beyond the eleventh century.” In 
the first place, according to the Roman Catholic, it is of small im- 
portance when the practice began,—the Church had the authority ; 
and in the second place, according to the critical historian, nothing 
appears suddenly without a cause. Paulus is right about the sec- 
ond point, tho Brieger is not wholly wrong. “Altho,” says Paulus, 
“the indulgenee in the form in which it exists to this day appeared 
in the eleventh century as something new, the way had been pre- 
pared by other, earlier institutions and customs.” The practice, 
that is to say, was a new application of an old theory. Brieger 
concerns himself only with the practice as he finds it; whatever 
the cause, he would not justify it. 

We need not justify the practice, however, when we seek its 
cause in an old theory. Was there any such old theory? I be- 
lieve that there was, not only an essentially sacramental view of 
penance, but also, as Boudinhon asserts, a disposition to be indul- 
gent. toward repentant sinners, in tle carly Church. Certainly I 
believe that the evidence is sufficient from the Cathole standpoint 
to establish a presumption that both penance and indulgence are 
in harmony with ancient practice and theory. Only a presump- 
tion, however; one may differ at every point without violence to 
reason. 

Now I have already indicated that Protestants and Catholics 
differ over the words repentance and penance (above, p. 16). The 
difference is more than verbal. It is fundamental. It is that dif- 
ference between Protestantism and Catholicism which Schleierma- 
cher states to be “that ‘Catholicism makes the relation of the ‘be- 
liever to Christ depend on the Church; Protestantism makes the 
relation of the believer to the Church depend on Christ.” For the 
Catholic, the only communion of saints conceivable is that which 
Cusa portrays in the Concordantia (above, p. 10-11), with one 
Church on earth that is bound to,the heavenly at the chair of St. 
Peter. To this Church, thru its ministers, it was given to bind and 
to loose, under the authority of the vicar of Christ, its head. 

if have called attention to the importance of the papal suprem- 
acy in relation to the treasury of the Church as well as this concep- 
tion of the communion of saints. All these conceptions are. the out- 
growth of a legalistic, governmental tendency; their development 
is fairly par aillel, and they culminate together in the Church of the 
Middle Ages. Accept any one, and you can hardly refuse the rest. 
To this extent, the whole of Catholic dogma is consistent with 
itself. But repudiate one, and the rest follow. Penance, or re- 
pentance, to the Protestant, is a thing between him and God, with- 
out relation to any human mediator. Hence there can be no indul- 
gence, no relaxation or remission of punishment due to God. Let 
it be understood, however, that Christ appointed a vicar in His 
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stead, and committed to him the power of binding and loosing pun- 
ishnient: then in a sense you anticipate the day of judgment by the 
legitimate operation of the papal office. Then the pope has the 
right to inflict penance and to grant indulgence. 

So far, we have found both doctrine and history in the back- 
ground of indulgences. Doctrinally, indulgences are related ‘to 
penance. Historically, I have alluded to the fact that they are 
found in anything like their present form only since the eleventh 
century. Doctrinally, penance is so intimate a part of the Roman 
Catholic dogma, and temperamentally so congenial to the Roman 
Catholic conception of the unity of the Church, that to accept one 
is to accept the other. And if there is penance, there may well 
be indulgence. Historically, it may be impossible to document 
indulgences before the eleventh.century; but historically, we de- 
mand an efficient cause for their appearance, which it is reasonable 
to find in the indulgent treatment of penitent sinners at all times 
in the Catholic Church. On the-other hand, if we reject the Ro- 
man Catholic conception of the Church, we reject penance as a 
sacrament, and indulgences along with it. An attack on the abuses 
solely of indulgences would have no serious doctrinal consequences, 
at least not of necessity. ,By just so much, however, as Luther’s - 
attack went beyond the abuses of practice, it was bound to involve 
him in what came out of the publication of the ninety-five theses— 
the Protestant Reformation. 


Second Coming of Christ. 

(According to Rev. 18-19) 

' Reap at Burrato PastoraL CoNFERENCE BY Rev. H. L. STREICH. 
I. The Passage. 

1. The passage under consideration may be called “The Heart 
of the Book.” All that precedes leads up to it. The foregoing is 
but the scenery for the act described in these two chapters. Here 
the real purpose and value of the Book of Revelation may be seen, 
both for those that lived at the time of its construction as well as 
for all future time, which includes our time. 

2. And not only is this passage the climax of the preceding, 
but the foundation of all that comes after. All the following is but 
the result and consequence of the Coming spoken of here. Future 
eyents are explained by this Coming; indeed are possible only by 
reason of this Parousia of Christ. 

3. Thus the theme of Revelation may fittingly be called “The 
Second Coming oc Parousia of Christ.” 

There are three appearances of Christ found in the New Testa- 
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ment: His Past Appearance in the Gospels; His Present Appear- 
ance in the Epistles; His Future Appearance in Kevelation. 

Here, thus, is completed also the portrait of Christ depicted in 
the Old Testament as Prophet, Priest and King. Here He appears 
as King, His promised and true character. 

4. The passage thus brings not only the Bible, and the New 
Testament, but the character of Christ to a proper close and com- 
pletion. 

Herein lies the value and importance of this interesting chap- 
ter. 

Il. The Picture. 

The picture is a many-sided, composite one. The language, as 
in the rest of the book, is symbolical and describes Christ as the 
royal warrior and victor over Evil and Satan (19: 11-16).. 

1. He is pictured as a great Commander going forth to bat- 
tle in all the splendor and yet terrible array for battle. 

2. His Empire is in heaven, from thence He issues forth with 
His hosts. 

3. He is no less than a Royal personage (12). Many crowns 
are on His head, and (v. 16) He bears the inscription—“King of 
Kings, and Lord of Lords!” 

4. Indeed, He is the Lord Christ Himself, for here as in 
John’s Gospel he is called “The Word of God.” 

5. This Lord of Lord shall (v.15) “Rule and administer 
judgment ,over the nations of the earth, as He smites them with 
the sharp sword that goeth forth out of His mouth.” 

6. The Weapons of His Warfare, “The sharp sword proceed- 


ing out of His mouth,” is either the power of His Word, the Holy 


Scriptures, which Paul in Eph. 4: 17 calls “the sword of the 
Spirit,” and in Heb. 4: 12 describes as “two edged, piercing even 
to the dividing of soul and spirit, and quick to discern the thoughts 
and intents of the hearts.” This interpretation would make the 
battle a spiritual.one. The Word of God, as Faithful and Truth, 
finally overcoming Evil, and making it manifest and helpless, thus 
conquering it. 

Or the “Sword proceeding from His mouth” is His Word of 
Command to His followers to execute just vengeance upon His ene- 
mies, thus making the battle literal. 


7. As a background to the picture, the Fowls of heaven (5: 
17-18) are bidden to feast upon the fallen, signifying that the 
forces of nature shall witness the fall and decay of the enemy, Evil. 


8. The picture is completed with the Casting of the Beast 


and False Prophet, perhaps, signifying Evil and its followers, - 


into the “lake of fire burning with brimstone.” Victory thus comes 
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to the Rider of the white horse, the One with “eyes like flames of 
fire, who is called “the Word of God.” 

From this description we may conclude that Christ’s Appear- 
ance will be a personal, visible and spectacular one; bearing out the 
words of the angels at the Ascension, “This Jesus who you beheld 
going up into heaven, will so come again in like manner, as you 
beheld Him going up into heaven.” And Paul’s words in Thess. 
4:16: “For the Lord Himself will descend from heaven, with a 
shout, with the voice of the archangel, and with the trump of God.” 

Thus is excluded the interpretation that Christ’s Second Com- 
ing is but a spiritual one, and already fulfilled in the coming of the 
Holy Spirit. 

Ill. The Purpose of the Picture. 


1. To reassure the saints, then and of all times, that Christ 
is still alive in heaven. To allay any fears; to satisfy any doubt 
of this fact; and to answer all denials that the Crucified and 
Buried One is still alive. “He liveth and reigneth on high.” A 
living Saviour was theirs and is ours. 

2. To show that this living Saviour and Lord, tho in heaven, 
is still actively interested in the things of the world, watching the 
tribulations of His people and the ways of the wicked. In due sea- 
son He will interfere. What a comfort this, to know that in all 
our trials, we have the active interest and personal sympathy of 
our blessed living Lord. 

3. To prove that Christ has and does and will, finally, con- 
quer all Evil. That Evil comes to its end. That it in itself contains 
the germ of destruction. That wickedness cannot everlastingly 
withstand Truth. The Evil, “Babylon,” “The ‘Anti-Christ,’ “The 
Harlot,’ “The False Prophet,” and whatever other name or title 
given, may appear, then and now, to be the desirable, the better, 
the more glorious part, yet in reality it is but appearance and error. 
And in these chapters (including 20) the deception, decay and 
final destruction of Evil is shown. 

What a satisfaction, yes strength, lies in this glorious fact, 
that Our Cause is a winning one; Our Leader a victorious one; and 
Our Hope real! True, the battle is still present, the Church still 
militant,—but the day cometh when yictory will crown righteous- 
ness, and the Church triumphant will rule! 

4. To Complete the Plan of Salvation and the Work of 
Christ. Without this picture, we have but a crucified, resurrected 
and ascended Lord, who sitteth at the Righ Hand of God. But 
does not Evil still prevail in the world, the Prince of Darkness 
still go about “seeking whom he may devour?” Is not Sin still 
gripping and damning the lives of thousands? Temptations, vices, 
corruption are still round about us. ‘Death still rules over us. 
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And Satan whose head was crushed by the heels of the Seed of 
the Woman on Calvary, is still powerful and successful. In spite 
of all Christ did according to the Gospels and the Hpistles we still 
might question the truth and effectiveness of His life and work. 
True, scores.of promises and passages may be found in the New 
Testament telling and testifying of His Appearing and Coming, 
yet they are but unfulfilled prophecy. 

But here a picture, a revelation of the fact, a portrayal of the 
fulfillment of all promises. Here we behold Evil, Sin, Death, the 
fast Foe, conquered and cast into the Sea of ‘Fire. 

Here is thus the picture of the completion of the work of 
Christ, the finishing of His mission on arth, and the Plan of 
Salvation. 

Here, also, we behold Him of whom the prophets of old fore- 
told, and the Jews fhoped for, and the Christians worship,—The 
Lord of Lords and King of Kings! His character, the character 
of the Messiah, is here pictured complete. He here appears not 
merely as prophet and priest but as King. 


IV. The Program of His Coming. 


That is, the events preceding, during, and following this Sec- 
ond Coming. Much of this is outside our two chapters, yet they 


belong to our subject. 

A. Let us, therefore, first name those found in these chap- 
ters, and then those elsewhere. 

1. The Fall of Babylon (18: 1—19: 1). The Babylon of 
Revelation, no doubt, refers on the one hand to the Roman Em- 
pire, the destruction of which is here foretold, as an assurance to 
the saints of John’s age of the end of persecution and of the vic- 
tory of the Gospel. But at the same time, Babylon stands for the 
whole system of Evil and Corruption of every age, the doom of 
which is equally certain. ; 

Thus it represents Evil, as the power and dominion of Satan, 
the final destruction of which is here portrayed in lurid and terri- 
ble language. 

The symbols and similes are largely those borrowed from pro- 
phecies concerning the old Babylon as found in Jer. 50: 51 and 
Isa. 13-14, and of Tyre, as in Ezek. 26-28. 

The analogy of the ancient cities of Babylon and Tyre is found 
in the similarity of the sins of both, as put in the graphic Hebrew 
terms “harlotry” and “fornication,” that is, false gods, idolatry, and 
indulgence in the lusts and pleasures resulting from such idolatry 
and false religions. Cf. 18:3 “For by the wine of the wrath of her 
fornications all the nations are fallen; and the kings of the earth 
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committed fornication with her, and the merchants of the earth 
waxed rich by the power of her wantonness.” 

In these words is, at the same time, stated the reason for the 
destruction of Babylon at the Coming of Christ. 

Babylon falls like a great millstone into the sea (v. 31) and 
ringing notes of joy are heard in her no more (vy. 22, 23), but the 
blood of martyrs is found there, which is here just revenged. 

2. The escond event mentioned in our passage is the Mar- 
riage Supper of the Lamb (19: 6-9). 

The terms “Marriage,” “Supper,” “Lamb,” and “Bride” are, 
of course, familiar, occurring in the Gospels and Epistles. Christ 
Himself uses the “Marriage Supper” in His parables. John the 
Baptist calls Jesus “The Lamb of God.” And Paul speaking of 
the Church (Eph. 5: 23) compares her with a “Bride” being pre- 
pared for the “Bridegroom’—Christ. 

So here is pictured the union of the Church or saints with 
Christ in.the Marriage Supper of the Lamb. 

There seems to be a close connection between the Fall of the 
Harlot, Babylon, and the triumphant success of the Gospel in 
bringing forth its fruits——a holy people prepared of God thru 
grace to be the Bride of the Lamb. 

There is no attempt to describe the Marriage itself or the Mar- 

rlage Supper further than to say, “Blessed are they that are bidden 
to the Marriage Supper of the Lamb.” 
We understand the purpose of putting this event here both 
as a promise and an admonition to the Church then and now, “that 
she should array herself in fine linen, bright and pure,’—in con- 
trast to the purple and scarlet garments of Babylon, the Great, the 
Mother of Harlots,—“for the fine linen is the righteous acts of the 
saints” (19:8). . 

B. Other events in the Second Coming of Christ not men- 
tioned in our passage are: 

1. The Resurrection of those that have fallen asleep in Him. 
Rev. 20: 4; 1 Thess. 4: 15-16. “The Dead in Christ shall rise 
first.” 

2. The Rapture of the Saints. I Thess. 4: 17: “They shall 
be caught up together to meet the Lord in the air and so shall we 
ever be with the Lord.” 

Some hold that the “Marriage Supper” and this being “Caught 
up” are identical, or, at least, that the Marriage Supper will be 
held in the clouds. 

Other events, such as the Raising of the Dead, the Great Judg- 
ment (more than one) etc., belong after the Millennium, really at 
the Third Coming of Christ. 
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V. The Period (Time) of the Second Coming. 


We include this heading, Period, in our discussion, not to 
attempt any mathematical solution of the figures either in Daniel 
or Revelation, but to state our position as a Pre-Mellennialist. 
We hold thatthe Second Coming of Christ precedes the “Reign of 
thousand years.” The King first, and then the Kingdom. 


VI. The Preparation for His Coming. 


We would under this head name some commonly quoted events 
as preceding the Coming. 

1. The Gathering of Israel from among the nations unto the 
Holy Land. Hzek. 36: 24;:37: 21; Zech. 14: 1-45 Isa. 11; Ti-t2; 
Jer..23: 5-6. (Is the Zionist Movement a fulfillment of such pro- 
phecies ? 

2. The Preaching of the Gospel unto all nations. “The whole 
earth shall be full of the knowledge of the Lord,” Isa. 11: 2-5. 


3. Times of War and Desolation, and Signs in the Elements 


of Nature. Lk. 21: 20-28: “There shall be signs in the sun, moon 
and stars, and upon earth distress of the nations . . . . and then 
shall they see the Son of Man coming in the cloud and power and 
ereat glory.” (Is the present World War the last war?) 

But just how immediate these events will precede the Coming 
—Who can tell? 


Vil. Our Position toward the Coming. 


What position and attitude should we Christians take toward 
the Second Coming of our Lord ? 

1. One of Expectation,—joyful, eager Expectation. Desiring 
the Day of the Lord to come, “Amen, come Lord Jesus!” exclaims 
the Seer in Revelation. 

Many are the reasons for such eager, joyful expectation. Just 
to mention a few: 

1) Deliverance from the present evil world will come then. 

2) Deliverance from the fear of Judgment. 

3) Deliverance from this body of corruption. 

4) A Clothing with the resurrection body. 

5) A Gathering with loved-ones. 

6) A Beholding of Christ. 

7) A Dwelling with God. 

8) Eternal Bliss. 

2. In the second place, we ought to Preach and Teach much 
more and oftener about the Coming of Christ. For this is yet the 
greatest event the Church and the world is to experience. We find 
the apostles ever teaching and preaching the Coming. The New 
Testament mentions it no less than 318 times in the 260 chapters. 
Some one, who has made a count, says, “It occupies one in every 
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twenty-five verses from Matthew to Revelation.” It is also yery 
prominent in the Old Testament. 

3. Then we ought to use it a strong weapon against thie 
many Errors and False Teachings of today. A well-known writer 
says, “In the truth concerning our Lord’s Return is the safeguard 
against all current heresies, errors and falsehoods. For example, 
no one who knows the truth concerning the Second Coming of 
Christ could possibly be misled ,by Christian Science, Millennial 
Dawnism, Occultism, Theosophy. It is remarkable how all forms of 
error touch the doctrine of Christ’s Second Coming and are shat- 
tered by the truth revealed about it in the Scripture.” 

4. We ought to Live in daily expectation of His Appearing. 
His coming is imminent. This will keep our life and conduct 
gauged up to the highest standards of Christianity. “Be ye ready: 
for in an hour that ye think not the Son of man cometh” (Uk. 12: 
35-40). “Let your loins be girded about, and your lamps burning ; 
and be yourself like unto men looking for their Lord.” “Blessed 
is that servant, whom his Lord when He.cometh shall find so doing” 
(Matt. 24: 45-51). 

5. Finally use this truth of His Coming as a daily source of 
power to strengthen our faith in all circumstances and experiences. 
“The truth of our Lord’s Return is the most blessed and precious 
truth the Bible contains. It fills the heart of the believer with 
joy, and girds him with strength for the daily battle. It lifts him 
above the sorrows and fears and necessities and trials and ambi- 
tions and greed of this world, and make him in all things more 
than conqueror.” For victory is ours, assured by the tact of 
Christ’s Coming again to overcome Evil, Satan and, the last foe, 
Death. 


The Evolution Theory in its Bearing on 
Theology and Ethics. 


Rev. C. SPRENGER 

In his “Principles of Western Civilization,” speaking of the 
theory of evolution, Kidd says: “Possibly no other single concep- 
tion of the human mind has produced, thruout so many depart- 
ments of knowledge, results at once so profoundly disintegrating 
and so radically reconstructive. It has, to use the words of Ro- 
manes, ‘created a revolution in the thought of our time, the magni- 
tude of which in many of its far-reaching consequences, we are 
even yet not in a position to appreciate, but the action of which 
has already wrought a transformation in general philosophy, as 
well as in the more special science of biology, that is without a par- 
allel in the history of mankind.” Some one has said: “Every 
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historian worthy of the name now writes more or less completely 
under the dominion of the idea of evolution.” The present “vol- 
untaristic” trend in psychology is also doubtless due to the influ- 
ence of the evolution theory. Natural science,and its evolution the- 
ory have also wrought great changes in the deeper processes of re- 
ligious thought and feeling; almost unconsciously to ourselves, they 
have effected a change in our view of what constitutes the charac- 
teristic marks of God’s own activity. Whereas, earlier, it was ex- 
actly the sudden, the unaccountable, the lawless, that seemed to a 
great many people most surely assignable to God, now, under the 
influence of the conviction of the prevalence of law and growth 
in all God’s working, men have come to fear, in all sudden, ,mys- 
terious, tumultuous experiences, the presence of the magical and 
superstitious in religion and to fear all lawless upheavals as ab- 
normal and unhelpful to the real goal of life. This great change 
in point of view has directly affected people’s feeling concerning re- 
vival methods and has led to a practically general abandonment of 
those methods in their older form. ‘President H. C. King says— 
and his language is, perhaps, not too strong: “The hypothesis of 
evolution has affected the method employed in the consideration 
of practically every subject of human inquiry.” (The Moral and 
Religious Challenge of Our 'Times, p. 180). Natural science and 
its theory of evolution are certainly main factors in our new inner 
world of thought, and no theologian can be excused today from a 
careful study of the special relation of theology and ethics to the 
theory of evolution. ‘The idea of evolution first became a scientific 
reality to the world with the publication of Charles R. Darwin’s 
“Origin of Species,” issued in 1859. Darwin himself now, the fa- 
ther of the theory, attributed the progression of animals upward to 
the “struggle for existence” and the “survival of the fittest,’ and 
not to any resident, vital forces; today, however, the idea of resi- 
dent forces constitutes one of the essential elements of the theory. 
Le Conte defines evolution as “continuous progressive change ac- 
cording to certain laws and by means of resident forces,” denoting 
the laws,” with him, as “the law of differentiation, the law of pro- 
gress of the whole and the law of cyclical movement.” 

As theologians now, our point of view is necessarily different 
from that of the scientific investigator. We build upon the scientific 
investigator and take from him the statement of facts and pro- 
cesses. With these we have primarily nothing to do. \With refer- 
ence to evolution, therefore, we do not attempt to do over again 
the work of the scientist ; we simply accept from him the hypothesis 
of evolution as a description of the process by which God has 
worked and does work, or as a statement of the method of God’s 
working; that is to say, we take from the scientist the results of 
his inquiry and reserve to ourselves the right to interpret these 
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results. As theologians we are interpreters, believers in the su- 
premacy of spiritual interests, believers in religion, believers in a 
personal God, the Father of our Lord Jesus Christ and Lord of 
Heaven and Earth, upon whom the whole world, personal and sub- 
personal, is absolutely dependent. No study of the mode of God’s 
activity can make the dependence of the world on Him less certain. 
Viewing the evolution theory, then, as the theologian must view it, 
let us ask: What is the meaning of evolution in its ae a. to 
theology and ethics? 

In order to keep out of confusion in speaking of the meaning 
of evolution, it will be well that we should first make clear to our- 
selves what the evolution theory really is; for it makes a great deal 
of difference in the application of the theory, whether we mean by 
evolution the purely animal organic evolution, or the entire evolu- 
tion series, Including man; whether we mean real evolution, or a 
so-called evolution that stops with the animal series. 

If by evolution we mean the purely animal organic evolution, 
then the analogy is taken entirely from the realm below man, from 
the sub-personal world, and must evidently prove inadequate for 
an interpretation of the whole life of man. The analogy of animal 
organic evolution is only an extension of the analogy of the organ- 
ism to which St. Paul gives classical expression in the 12th chapter 
of his first letter to the Corinthians. It is the most adequate 
analogy from nature, but it is still only an analogy from nature and, 
therefore, inadequate to express completely the entire life of the 
human spirit in itself and in its personal relations. 

Moreover, if, as the law of cyclical movement asserts, evolution 
means continuous progress, a succession of stages with new phenom- 
ena and new laws—not uniformity or identity of laws,—then it is 
inconsistent with the evolution theory itself to put everything on a 
dead level, or to attempt to bring all the higher stages under the 
laws of the lower. In fact, it would be a perversion of the theory 
to attempt to state the laws of personal relation in terms of organic 
evolution, and then, perhaps, to continue the process by attempting 
to state the laws of organic evolution in terms of crystallation. 
Does the application of evolution to theology and ethics mean the 
degrading of everything to the lowest level? Can such a method 
be adequate, or even legitimate at all? Have we access to reality 
thru any other medium except ourselves? And do we know better 
what we mean by organisms and organic relations than what we 
mean by persons and personal relations? No! We are spirit, not 
vrganisms, not physical life, and the attempt to state the theological 
and ethical problem in biological terms—in terms of organic evo- 
lution forgets this. 

If, however, by evolution we mean the entire evolution series, 
including man, then, in accordance with the principle of evolution, 
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we shall recognize the later stages as higher, and as having their 
own peculiar phenomena and laws. In particular, we shall recog- 
nize that with the coming in of man a creature has appeared in 
whom psychical changes are more significant than physical, a crea- 
ture once for all capable of unlimited growth in knowledge, in 
power and in character, in faith, in hope and in love. We shall 
recognize that with the human stage evolution has reached in its 
progress persons, personal relations, revelation and faith, and in ac- 
cordance with the principle of evolution, we shall look on this new 
stage for new laws, to which the lower laws are subordinate. ‘These 
new laws, in harmony with the stage reached, will be laws of per- 
sonal relation. And God will deal with us in accordance with the 
principle of evolution, if He deals with us as persons and enters 
into personal relation with us. And that God thus deals with us, 
the Christian religion has always believed. The application of the 
evolution theory here will, therefore, simply mean that in these per- 
sonal relations with us God’s self-revelation will always, be adapted 
to our capacities to receive. As Christians we believe that God 
has given His highest revelation in the personality of Jesus Christ. 
According to Christ’s revelation God is “our Father,” a personal 
God, and the Christian life is thus a personal relation of man to 
God. 

I quote from President H. C. King’s “Reconstruction in 
Theology” (p. 95) a few considerations that will, from the point 
of view of evolution, help to clearness with reference to God’s rev- 
elation in Christ Jesus. “We need to remember,” he says, “that 
any adequate view of evolution must recognize evolution both in 
the organism and in the environment, and that the most important 
factors in our human environment are persons, the supreme fac- 
tor, the Supreme Person; and, moreover, that in God’s education 
of us there is a development in the personal relation adapted to 
our growth. Christ now, it is to be noted, belongs in this divine 
evolutionary self-revelation of God—not properly in the human 
evolution ; and it is in this developing revelation that evolution has 
to view Him. That is, Christ’s life, as a fact, can be understood 
or experienced, not in the light of a merely human purpose, but 
only in the light of a unique divine purpose; but in the progressive 
manifestation of that divine purpose it finds its real and proper 
place.” 

It will thus be seen that the legitimate application of evolu- 
tion in its entirety is a thing not to be feared, but rather to. be wel- 
comed, and it is to be deplored that there is still to be found in 
the Church a virtual fighting of natural science and of evolution. 
“There are missionaries,” says President King, “in many fields, of 
honest intent but with a false conception of the meaning of modern 
science, who are standing right athwart the path, for example, of 
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educated Indians, Chinese, and Japanese, and preventing them 
from coming into the Christian faith, because they insist that to 
accept in any form the theory of evolution makes ,Christian faith 
impossible. The mistaken opposition of such missionaries should 
turn itself, rather, to the facing of the real dangers connected with 
an exclusively mechanical and materialistic interpretation of the 
facts of nature and of human life, to which they are really driving 
these men whom they would help. They should direct their ener- . 
gies to making clear that the ideal interpretations of morals and 
religion need have no quarrel with the mechanical explanations of 
natural science; and they should be able to see, with Lotze, that 
mechanism (with which alone science has to do) is indeed “abso- 
lutely universal in extent, but completely subordinate in signifi- 
cance.” (The Moral and Religious Challenge of Our Times, .p. 133) 
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Die Arbeit der Kirde an den Soldater. 

Wenn man an die Viirforge denft, welche die Rirden unferes 
qropen Landes iiberall de Soldaten gugewendet hat, fo fann man 
nicht ander8, als jich Dadurd) gehoben 3u fiihlen. Die Rirdhe jab fim 
bor eine neue YXutgabe gejtellt, und die Nrajte ibrer Glieder waren 
durch die ungeheuren Erfordernijje eines Weltfrieges fchon aufs- 
duperjte angefirengt; dennod) warf fie fic) mit Feuereifer auf die 
Wrbeit der geiftlicen und fittliden Verptlequng der jungen Vtanner, 
Die ich in nener Umgebung von allerhand Gefahren umageben jahen. 

&s fonnte nicht auSbleiben, dak Sebhler gemacht wurden. Die 
groge abl der fircdhlicen Denominationen unferes Landes fchien eine 
Berjplitterung der Nrajte zur notwendigen Folge gu haben. Bubdiel 
Rircen und daher Verfehwendung von Geld und Rraft, das fehten die 
Klippe der religisjen Wrbeit in den Feldlagern gu fein, wie eS der 
wunde Punft des firdhlicen Lebens iiberhaupt ijt. Die Mritifer lreRer 
nicht lange auf fic) warten. Cin Major %. WX. Mupp von Camp Sher- 
man, Chillicothe, D., geht im ,,Neformed Church Weffenger” nit der 
Rirde {chart ins Geridht. Nach feiner Meinung hat fie die fchrwere 
Grobe, dite ihr geitellt wurde, {ehlecht bejtanden (f. , Rundfdau"’), Der 
9X. M. C. W. hat wr den Wind aus den Segeln genonunen. Seine 
Verfammlungen find glangend bejucht, dageqen die Gottesdienjte der 
Pajtoren, befonders wenn fie gang wie gewshnlic) gehalten werden, 
focfen mir wenige an. Nach feiner Meinung fpiclt das Doama bet 
den Rirden cine 3u groke Rolle (“saving the soul from Hell by the 
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blood of the Lamb’). uch fonnten fic) die Kirdhen tnmmer nod) nidjt 
frei machen von ibrem Geftenjtandpinft. Scblieblich dachten jie auc 
mebr an “the sweet by and by” al$ an das, was Jet und hier erjor- 
derlich ijt 

as wollenwir dagu fagen? Gewif wollen wir nicht die Ver- 
Dienjte, dte fic) der Y). Me. C. YW. mr diejer Beit an den Soldaten erwor- 
ben hat, verfleinern. Wir find von Herzen danfbar, dak jieh beim 
Ausbrud) de3 RKrieges eine chrijtlide Organijation vorfand, weldje 
durch feine fonfeffionelle Schranfen gebhindert, ihre Dienjte der gangen 
protejtantifdhen Sungmannerwelt de8 Landes anbieten fonnte. Sie 
hatte Unternehmumasgeift und Anpalfungstabigfert qenug, unt mn fur- 
zer Zeit Vedeutendes 3u leijten. Much trat fie den jungen Leuten nicht 
al8 eine einfeitige religidfe Veremigung entgegen, jondern mehr als 
ein Medium zur Vefriedigung allgemem menjchlicher und gefelliger 
Crfordernitfe. 

Die Kirche dagegen fann nie vergejien, dak ihre Hochite YXutgabe 
qeijtlicjer Yatur ijt. Sie wei auch, dah fie es mit Gejdopten von 
oleifch und Blut 3u tun hat. Sie tragt den gefellichajtlicden und na- 
tirlichen Bediirfnifjen nad Nratten Nechnung. ber fie Fann nicht 
dejjen unbewupt jein, dak ibr infonderheit das Evangeluim vertraut 
ijt. Da religidfe Verfammiungen weniger gut bejucht werden als 
» bicture Shows” und Concerte, wupten rir Langit. Das ijt auch 3u 
Hauje jo, nicht bloB in den Veldlagern. Der Mtenjch will viel Lieber 
unterhalten als belehrt und erbaut werden. 

Doch dap dite Kirchen noch gu viel aut dem engen Seftenitand- 
punft jteben, glauben wir im allgemeinen nicht. Wiech ijt die Zabl- 
derer groper, die auf das gegenwartige Heil den Ton legen, als derer, 
welche das Cvangeltum als Gehliiifel 3um Senjeits anpreijen. Go- 
dann aber. fonnte e$ von den Kirchen erwartet werden, dah fie die 
PBrlege ihrer 3u den Fabhnen VBerufenen dent Taplan oder dem Y). Me. 
- ©. MW. iiberlajjen wiirden? Gollte jie die vergeffen, die fern vom der 
Heimat deS Trojtes, der Xrrjfridtung und de8 geijtliden Sujammen- 
Hangs mehr denn je bedurften? Much fonnte fie nie die suriicdgeblie- 
benen Mngehdrigen aus dem YXige lajjen, die der Teilnahme und Liebe 
gang Cilia benotigt waren. Dieje Teilnahme aber fornnte auf 
feine bejjere Weije bemiejen werden, als durch die Arbeit der Kirde 
an den Soldaten. Diefe Arbeit, wenn treu und mit WeisSheit ausge- 
fiibrt, muk reiche Sriidhte bringen. Selbjtverftandlich find viele Sin- 
derniffe vorhanden, welche die religidfe Tatiqfeit an den Soldaten er- 
fehiveren. Wher auf der anderen Seite tut doch auch der Ernjt der 
Lage mance Tir gu jungen.Mannerhergen auf, die fonft verfdlojjen 
fem mlirde. Bu Haus aber fniipfen fich gwifchen folden, die lange 
vielleicht fern gejtanden, und ihrer Rirde wieder Faden der Liebe und 
Bunergung an, die fie vielleicht fiir immer bet Gottes Saus und 
Wort erhalten. Wile Ehre dem Y). Mt. C. W., dod dte Kirche fann er 
nie erfegen. Wes was er an wahrem Chriftentunt bat, fommt aus 
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der Kirdhe. Cerne leitenden Wanner find Bajtoren. Yuch er fan 
die Soldaten nicht mit Zigaretten und ,Simileage Tickets” ins Sim- 
melreic) bringen. Chre auch der Kirche fiir Das Werf, das fie mit fo 
piel Breude und Hingabe an den Soldaten tut! CEs ijt ein Werk der 
Riebe wie der Hoffnung, und der Herr des grofen geijtlicen Ackerfel- 
des wird Dem Sdemann feiner Zeit den Erntefegen nicht vorenthalten. 


Miiijfen wir anders predigen feit dem NKarfreitag 1917? 

Es ijt eine gute Sache, daf; der Hrijtlide Brediger unter grofen 
Schicfalsjdhlagen, die ihn oder fein Volf treffen, nicht auf feine eigene 
Weisheit und Nrajt allein angemiejen ijt. Snjtinftiv wird er det jol- 
chen Gelegenheiten jtch ins Wort Gottes getrieben fiihlen. C3 gebt 
ifnt wie Dem Wfalmijten, da er jagte: ,, Sch gedachte ihm nach, dap id 
e8 begreifen mocdjte; aber cS war mir 3u fchwer, bis dak ich ging in 
das Heiligtum Gottes. So werden wir in da3 Heiligtum feines Vol- 
fes geben. Sandelt eS fic) um perfonlide Crlebnijje, fo wird das 
Neue Tejtament Licht geben; unt nationale, jo weijt der Weg ins 
YWite Tejtament. Hier ijt der Prophet Hefefict. Cr wirfte antter den 
@®efangenen jeines Volfes in Babylon. Moch Heftte nian, dak Nerue 
falent nicht fallen wiirde. Da war eS jeine Wusgabe, dem Bolfe diejer 
faljchen Trojt gu nehmen und den bejtimmeten, smariusiweicglichen Ctn- 
tritt des volligen lintergangs des jitdif{chen Staates 3u verfiinden. Ca 
fommt die Iachricht von der Zeritorung der Heiligen Stadt und der 
furcdhtbaren Natajtrophe, die uber daS Volf erging! GSofort andert 
der Brophet den Ton feiner Mede und (von Kap. 338 an) wird ein 
Trojter der Zerfdlagenen. 

Da aljo Gaben wir ein flajjtidhes Beijpiel dafiir, daB allerdings 
ein ‘Brediger nicht nur feinem PBublifunr fich anpajjen mup, jondern 
aud) den Zeitunijtanden. €8 fann nicht ausbleiben, dah der Krieg 
aud) in unjeren Rangelaugerungen nachgittert; ja es mag dabin fom- 
men, daB er unfere Weije der VBedienung mit dem Wort aufs tiefjte 
. beeinflupt. 

Dennod fonnen wir nicht denen gujtimmen, die mit Lanter 
Stimme und dem Bruitton der Ueberzeugung ostfentlich verfiinden, 
dap all unjer Bredigen vorher nur Ninderjpiel getwejen fet. Sn einem 
befannten Wodeblatt hat fic) cin ojtlider Wrediger in diejem Sinne 
hodren lajjen. Bor dem Rriege fet er cin in der Wolle gefarbter Optt- 
miujt gewefen, daS Millennium hatte ihm nicht mehr fern gejdtenen. 
Krieg und KriegSaqcfdhrei waren nach jeter Meinung nabe daran, dent 
allgemeinen Frieden Blak 3u macdjen. Die Volfer jtanden fon auf 
einent hohen Punft der Zivilifation, die Hrijtliche Religton follte nur 
nod) fie etwas befjer maden. Dann fam der Krieg, und all jene fdjo- 
nen Stlufionen gerplakten wie Seifenblafen. 

Dem gegeniiber moidten wir fagen, dah wir feine von diejen ge- 
nannten SMujtonen gebabt haben. Wir wupten, day das Wrenfdjen- 
Herz bofe fet und bofe Sriidhte hervorbringen wiirde, und dah die 
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Menfdhheit im 20. Sahrhundert die Kraft de$ Evangeliums gerade jo 
brauche wie fonjt. Dn der VBesziehung brauchten wir aljo unjer Pre- 
digtaint nicht 3u andern. ES ijt Demnadc) immer gut, wenn man eimen 
fiihlen Kopf bewahrt und eine niichterne Anfchauung von menjchlicden 
Dingen. Optunismus ijt gut, dod mup er nicht 3u Schwarmereten 
fiibren. 
~. Der genannte Brediger jhlieht feine Bemerfungen damit, daR 
er jagt, nie babe er die Bedeutung dc8 Kreuges CHrijti fo verjtander 
und gerwiirdigt wie jekt. Da wohl, unter daS Kreuz fiihrt uns die 
grope Heintjuchung, die iiber die Welt qefommen ijt. Unter dem 
Rreuze finder wir 113 ein und fehlagen an unjere Brujt, denn wir 
erfennen- eS ijt die Siinbde, die dieS Gericht herbeigetithrt, und unjere 
fowohl, alS die Siinde anderer Volfer. Unter dem Kreuz furchen wir 
Gnade durch den, der er Welt Side getragen.. Dort fehen wir, dab 
nidts die Macht der-Simde bridt im eingelnen und int Volf als die 
Rraft des Geiftes und des Lebens deS Gefreugigten. Unter dem 
Rreuze finden wir den Baljam des qgottliden Trojtes, denn e$ predigt 
die Liebe Gottes. Der un jeinen cingebornen Sohn gegeben, jollte 
er un$ nicht alles fchenfen? Unter dem Rreuge fernen wir den Stn 
der Opferiwilliqfeit, wenn nodtig das Leben, ja das Leben der unjrigen, 
gu geben im Dienjte Gottes und des Rolfee, 
Wenn jo unjere Predigt recht nach dem Nreuge qravitiert, fo wird 
eS die Bredigt jen, die wir und unjer Volf in-diejer qewaltigen Seit 
am meijten bediirten und am Hochiten au fchaken wifjen werden. 
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My Sailor Boy. 


By VIoLA BROTHERS SHORE 
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I did not ask for strength to let him go 
(Altho he seemed so young—still but a child); 

I did not pray for courage—God, you know— 
When down the silver street, blue clad, they filed. 

More than my life went with them thru the snow, 
And yet, dear God—you saw—I smiled—I smiled. 


But oh! how shall I pass each day his door 
Where still the shadow of his presence lingers? 
How touch the things he loved to touch, ' 
Still warm and vibrant from his dear brown fingers? 
How tread the silent floors his glad feet trod, 
Day after day—unless you help me—God! 
5 —Ladies Hone Journat. 
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The Church and the Y. M. C. A. in the Camps. 


Major F. A. Rupp at Camp Sheridan criticises the work of the 
churches in the camps severely. He says in the Reformed Church Mes- 
senger: 

“These are indeed critical times, and the great world-war will make 
and unmake men and institutions. It does not require a seer to proph- 
esy that the Church of today will be one of the institutions to be caught 
in the path of revolution that must necessarily follow this war-storm. 
And it only remains for the Church to decide for herself whether she 
will profit by the war, or go down into oblivion with a destroyed au- 
tocracy. The world and all its institutions cannot be the same after 
the war; things will be made over ‘as by fire’; unless, because of inher- 
ent power, they are able to withstand that fire. 


“T quote from a letter written by a private in a dug-out in the 
front-line trenches in France to his brother: ‘Gee, it sure will be good 
to get back home again. Wonder what I’ll do. Go back to school or 
go to work? Whatever it is, J’ll do it one hundred per cent better after 
being over here than I’d ever do it before.’ In those italicized words 
lies the whole future of the present-day Church. ‘Will she do her work 
‘one hundred per cent better’ after the war than she did before the war 
came to America? If she will not, then her future is not assured; and no 
reference to Scripture, no claims of infallibilty, no assertion even of 
her divine origin, will save her. And from present indications she is 
not as yet preparing to be ‘one hundred per cent better.’ 


“T am induced to write this paper, after having carefully observed 
for seven months the Church’s attitude toward the war movement, and 
because of a letter which I received some weeks ago, from which I shall 
quote quite freely. But before I quote, I desire to draw a comparison 
which, however odious, yet points a moral. I lived at Fort Benjamin 
Harrison for three months and at Camp Sherman for four; at the for- 
mer there were three Y. M. C. A.s and one chapel (Catholic); at the 
latter there are nine Y. M. C. A.s and one chapel (Episcopalian), and one 
chaplain for each regiment. I have never attended a Y. M. C. A. gath- 
ering which was not crowded,—except the Sunday morning religious 
meetings and the regular services held bs the regimental chaplain in 
the Y. M. ‘huts.’ I have discovered that the more nearly a Y. M. C. A. 
religious meeting approaches a Church service the more poorly it is 
attended; while the chaplain seems to be scarcely better than a ‘fifth 
wheel,’ having only a handful of listeners at his service. The evening 
program arranged by the Y. M. C. A. included all kinds of entertain- 
ments and instruction, lectures, music and movies; and I personally 
gave lectures on the venereal problem to audiences which packed the 
commodious Y. M. ‘huts.’ The Y. M. C. A. week-night audience of sol- 
diers is a crowded one; the Sunday morning audience mighty slim. 
One morning I went to the only chapel in this great camp of 40,000 sol- 
diers, and by actual count there were 43 men present; and 43 out of 
40,000 just about represents the standing of the Church today as far as 
the soldiers are concerned. Why is it thus? : 

“But let me quote verbatim from the letter mentioned above. It 
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came from a minister who serves in a portion of the land where indus- 
trialism and commercialism are choking the ClHurch almost to death. 
Why? Perhaps the letter may explain: ‘Yesterday our ministerium 
met,—I mean our bunch of varied-hue and unchanging narrowness and 
cheapness. We discussed the call for $35,000,000 for the Y. M. C. A. 
army work and the call for Armenian relief. Some wanted the vicinity 
canvassed for the Armenians, and some wanted the way cleared for the 
Y. M. C. A. These questions were asked—“Why should we pat and pet 
our men in such a way?” “What is this Y. M. C. A. anyway?” “Can’t 
the Church thru the chaplains take care of the moral welfare work?” 
“Why should we be called upon to provide so much entertainment for 
the men?” “What is the relation between recreation work outside of 
the camp to the Y. M, C. A. inside the camp?”’’ 

“In the next sentence of the letter the writer, perhaps. uncon- 
sciously, answered every question asked above when he added,——It is a 
hard matter to get some ministers to see or think of anything else than 
“saving a soul from hell by the blood of the Lamb,”’ etc. Many soldiers 
will have nothing to do with that doctrine, or for that matter, with any 
other doctrine. The chapel here at Camp Sherman advertises from a 
poster on the side ‘wall of the building just what peculiar brand of 
Christianity is there handed out. The text of a sermon I heard there 
one morning was, ‘The Master Calls You,’ and the rector ended the ser- 
mon by saying that ‘next Sunday morning there will be a confirmation 
service, and your confirmation in this church will be a proof that you 
have heeded the Master’s call, ete.’ Any other denominational chapel, 
if there were such here, would doubtless advertise its own brand of 
Christianity. But what is the response? Forty-three out of a great 
army of 40,000 answer the call to be saved thru a certain Church sect. 
These Churches,—and I make no particular exception,—promise those 
who come within their fold salvation hereafter, if they accept a peculiar 
‘sort of idea stamped with their ecclesiastical seal. Salvation hereafter, 
—that seems ‘to be the promise of the Church; and the response is—43 
out of 40,000! The other 39,957 apparently care more for ‘the here and 
now’ than for ‘the sweet by and by.’ 

“But at the very same moment I hear the army Y. M. C. A. saying 
to the men in the great cantonments: ‘You men, who are deprived of 
your homes, with their comforts and parental care, make the Y. M. your 
home; we will take the place of your parents, your home, your college, 
your school; you are crowded in your barracks which we know are at 
night anything but home-like; so come to our “hut” where we shall not 
only keep you warm, but teach you and entertain you; here you can 
write in comfort to your loved ones at home; here you can find forget- 
fulness for awhile from your drill and routine; we want you, and we 
want you not alone on Sunday morning, but every day of the week, 
every evening and all evening; and we want all of you, not only those 
who are members of the Y. M. C. A. at home, but Greek, Italian, Slo- 
vack, Polish, Bohemian, American,—Jew, Catholic and Protestant. All 
we ask of you is that you be men. We do not care very much what you 
believe; in fact, we do not care whether you have any doctrinal creed 
at all; but we do want you to be men; men who after the war is over 
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will go back home and do what you have to do “one hundred per cent 
better” than you would have ever done before.’ 

“And what is the response? Forty-three out of 40,000? No, but all 
that can be crowded within the four walls of the Y. M. ‘hut.’ And while 
all the Churches are clamoring for Church union,—and each asking all 
the others to unite on its own particular creedal formularies, and there- 
fore daily getting further apart,—the Y. M. C. A. is rapidly, yes, by leaps 
and bounds, becoming a national institution for making men,—and men 
who are going to save the nation and hereafter care for the nation. 


“If the Y. M. C. A. ean do such a great work for the millions of 
soldiers in the field, why cannot the same Y. M. C. A. do the same kind 
of work back home? And why should we have $60,000 and $100,000 
churches in towns of all sizes, and churches paid for,—or rather left 
unpaid for for years,—by struggling Missions; and why should we have 
this condition repeated in town after town thruout the country? Simply 
because each individual Church believes that it, and it alone, has the 
only right way whereby men can be saved. But why are such condi- 
tions tolerated by intelligent men and women in the different com- 
munions? 

“Tf the Church continues to make mere creed her foundation stone; 
if after the war she will still be divided by difference of creed; if she 
will stand merely as an insurance company, guaranteeing her policy 
holders,—that is, her members,—salvation hereafter; if the Church will 
care only to ‘save souls from hell thru the blood of the Lamb,’ forgetting 
the ‘here and now’; and if the Y. M. C. A., on the other hand, goes home 
from the army camps and does for the home boys what that institution 
is doing today for the army boys; and if, too, the Y. M. C. A. goes home 
and forgets her $100,000 buildings and, instead, remembers the price- 
less. efficiency of her plain wooden huts in the camps,—then the answer 
to my question, ‘The Future Church: What Will It Be?’ is plain: The 
Y. M. C. A. will retain the loyalty of the boys and the Church will lose 
out. 

“After the war the time will be gone for one to belong to a certain 
political party or Church just because his father did. The millions of 
men now in the great cantonments will have something to say when 
they return home after victory has been won. They will be in no mood 
to hold to old traditions, which have not made good; but they will do 
their work ‘one hundred per cent better’ than before they left home. 
Will the same thing be said of the Church,—of a united Church at 


that?” 


“Theology without Germany.” 


It is most natural that the war should have occasioned a general 
revolt against all things German, in particular against German theology. 
For it has been felt that there must be something very wrong with the 
religious life and thought of Germany, else that country could never 
have waged war as she is doing. Doubtless in this thought there is a 
large measure of truth. Even before this war broke out many grateful 
admirers of certain large elements in German theology had clearly rec- 
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ognized the sore hurt done to German Christianity by the enforced sub- 
servience of the established churches to state authority. No small part 
of what is wrong with German theology is chargeable to this unfor- 


tunate relation. But of course there are also faults that must be traced © 


to other sources. 
It is hardly to be doubted that large circles of American and British 


theologians have shown a more or less abnormal dependence upon Ger- 
man theology. ‘When, therefore, the watchword, “Theology without 
Germany,” is given out, as was recently done by the Rev. E. S. Water- 
house, in the Contemporary Review of August, 1917, we understand and 
in no small measure sympathize with the thought. Mr. Waterhouse 
points out several very serious faults in German theology. He also, of 
course, freely acknowledges certain marked excellences in the same. 
Apart from the merits of the case against German theology, Mr. Water- 
house is doubtless right in his conviction that the bond of fellowship in 
the realm of theology between Great Britain and Germany has been 
almost entirely severed for a considerable period to come. This he 
seems to regard as not only natural and inevitable, but also eminently 
right. This attitude we regard as deplorable and unsound. The just 
reproaches that must lie against much of modern theology and phil- 
osophy are very serious indeed. But the’utter severance of the bond of 
fellowship between the Christian thinkers of different lands is impos- 
sible and unthinkable. We must distinguish. The real Christians of 
Germany are as truly members of the one body, aleng with the real 
Christians of other lands, in the midst of the war, and shall be so after 
the war has ceased. Whence come wars? Not from the excess of Chris- 
tian fellowship, but from its defect. The Church of Christ is a unity of 
believers from every land and tongue; and against this fellowship the 
gates of hell shall not prevail. 

It is justly charged that German theology is much vitiated by ques- 
tionable speculations and presuppositions, and that its fruits are some- 
times quite unwholesome. But is “German theology” all-of a piece? Is. 
it all the abomination of desolation in the holy place? Are there no 
sound, wholesome, and strong Christian thinkers in Germany, who are 
fighting the good fight of faith—fighting valiantly against the evils. 
which we so much deplore? If there are such, it will behoove us to 
make all haste to extend them the right hand of fellowship and join 
them in the good fight. 

That there are in Germany many exponents of a pure and noble 
Christianity, and many eminently sane and well-balanced theologians, 
seems to us to stand beyond dispute. Outside of Germany no doubt, but 
also—and perhaps especially—in Germany may be found the antidote to 
certain baneful tendencies in modern German theology. But in the last 
two or three decades we have chiefly turned our ear to the left wing, 
often the extreme left wing, of German theologians. We are fain to 
quote on this point the testimony and admonition of Dr. P. T. Forsyth. 
After recognizing the useful function of historical criticism he says: 
“But it is a misfortune to us, which is also beyond reckoning, that most 
of the translated works are those of a more or less destructive school. 
For extremes are always easier to grasp and to sell... . The misfor- 
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tune to the partially educated in this subject, who only read English, 
is great; especially as the popular impression is produced (and some- 
times pursued) that all the ability and knowledge are on one side. Cer- 
tain nimble popular journals live on the delusion; and they have not so 
much as heard whether there be alongside of brilliants like Wernle and 
Schmiedel giants like Kahler and Zahn. It would not be too much to 
say that the latter two are among the most powerful minds of the world 
in the region—one of theology and one of scholarship. Yet in this 
country (Britain), and certainly to our preachers, they are almost un- 
known” (Person and Place of Jesus Christ, Preface). To Kahler him- 
self it was something of.a riddle and a matter of deep regret that nearly 
all recent American students of theology in German universities at- 
tached themselves to the teachers of pronounced liberal tendencies. 
“They have not thought it worth while to listen to our answer to the 
‘modern’ theology.” Yet Kahler was such a man as attracted, during 
the score of years when he stood at the height of his influence, more 
hearers than any other systematic theologian in Germany. Mr. Water- 
house exemplifies his thesis that German theology tends to extrava- 
gances by mention of Schweitzer’s The Quest of the Historical Jesus 
and Arthur Drews’ Christ-Myth. But he did not tell us that Schweitzer’s 
extreme eschatological interpretation of the activity and teaching of 
Jesus has been explicitly repudiated by virtually all the liberal theo- 
logians, to say nothing of the conservatives, in German universities. 
And Drews has been overwhelmed by the most complete refutation of 
his vagaries by nearly the whole phalanx of liberal theologians as well 
as conservatives. He is in no sense a theologian, either by profession 
or by training. Mr. Waterhouse was right in citing Drews, if his object 
was to show how sadly philosophical speculation can vitiate historical 
criticism; but if he meant to set forth Drews as a typical illustration of 
German theological tendencies, he overshot the mark. At all events 
Drews had English and American as well as German precursors in his 
particular folly. 

Our thesis is not that German theology presents a picture of normal 
health and development. Far from it. There are tendencies in German 
theology which we regard as seriously harmful and even destructive. 
Against these tendencies we would now, even more clearly than in the 
past, utter the strongest possible protest. Let it not be supposed, how- 
ever, that we are attacking all so-called liberal theology in Germany. 
Much that is commonly called liberal theology seems to us to have 
within it the vitalizing and controlling principle of a sound evangelical 
faith. It is liberal only in somé conventional sense of the word. But 
there is a liberal theology, of various shades of thought, that professes 
to be modern in the sense of no longer affirming the finality of the bibli- 
eal revelation, but recognizing the principle of the perpetual evolution 
of ‘the Christian idea.” Against this modern theology we protest—the 
theology that would put a religious idea in the place of the historical, 
biblical Christ. But while we so unconditionally oppose these negative 
tendencies, it is a great comfort to reflect upon the fact that there are 
still in Germany mighty witnesses to the pure Christian faith and up- 
holders of the highest principles of Christian morality. In spite of the 
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sad perversions of religious thinking as revealed in the well-known 
book, Hurrah and Hallelujah, we are glad to assure our readers that we 
know of many utterances of a wholly different tenor. There is encour- 
agement in this when it sometimes seems as if the Christian founda- 
tions in Germany were crumbling or had crumbled. 

We often declare that, while we are fighting against the execrable 
system of autocracy and militarism, we are not really fighting to hurt 
the German people, but rather to help them to realize their true liber- 
ties. Doubtless we are quite right in hoping to see the dawn of a better 
day for the German people. May we not in like manner hope to see a 
better day for German theology? To some of us the voices of such men 
as Kahler and Schlatter, as Ihmels and Heim, have seemed almost like 
the voices of prophets. May they not prove to be heralds of a new day? 
For our own part we look forward with eager anticipation toward a 
tomorrow when_a liberated German Christianity shall again become a 
tower of strength for a positive, evangelical theology. So let our pro- 
gram be that of independent research and thinking, yet of Christian fel- 
lowship with all that is good, even tho it may be found in Germany.— 
Methodist Review. 


Zwei dharafterijtijdje Gebete. 


Billy Sunday, Coangelijt und Doftor der Theologie, war aufgefordert 
worden, am 10. Sanuar dieje3 Sabres bei der Croffnung der Sibung des 
Reprafentantenhaujes in Wajfhington. das Gebet gu halten. GSimnday foll 
dabei folgende3 geredet haben: 


Du meikt, o Herr, dak wir uns im Kampf auf Leben und Tod befinz 
den, mit einer der ehrlofeften, gemeinjten, geizigiten, habfiichtigiten, wmolliijtiq-= 
jten und lajterhafteten Nationen, die je die Blatter der Gejdidte entehrt 
haben. Du weit, dag Deutjehland bon den Xugen des Menfdenge|dhlechts 
genug Tranen gegogen hat, eine andere Gee daraus zu madden; dak e3 
Blut genug gegogen hat, jede Woge jener See rot gu farben; dap es genug 
Seufger und Sdhmergzensfdreie aus den Herzen von Mannern, Frauen und 
Rindern Herborgepreft hat, einen andern Verg daraus 3u macden. Wir 
flehen gu dir, dDaf du deinen madtigen Wrnt entblopen iwirjt und jenes Pack 
Hungriger, molfifder GHunnen guriidfdhlagit, deren Fange bon Bit and 
Schmuy triefen. Wir flehen gu dir, dak die Sterne in ihren Vahnen und 
Die Winde und Wogen gegen fie fampfen mobgen.” 


Bifdhof Gores (Oxford, England) Gebet tn England. 

,Oib deinen Gegen, o Vater, dem Volf des qrogen und fohsnen Lanz 
des, mit defjen Herrfdern tir im KNriege find. Starke die Hande der Weiz 
jen und Gereehten, die der chrijtliden Liebe nachgehen und nach Gerechtigteit 
und Freiheit fdhauen — unter ihnen wie unter uns! age fort die bofen 
Leidenfdhaften bon Hak, Verdadht und das Fieber fiir Nrieq — unter ifnen 
Iwie unter uns! Erleidhtere und trijte die Vejorgten, die Beraubten, die 
Kranfen und die Gemarterten, und alle die bleiden Scharen der. Dulder — 
unter ifnen twie unter un3! Belohne die Geduld, den eleik, Die Itebende 
Giite und Cinfachheit aller gewshnlichen Leute und die Manner mit gutem 
Hergen — unter ihnen tie unter uns! WVergib die Graujamteit, die Ehr- 
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judht, Den narrifden Stolz, die herglofen Wlane, deren die Gerrjcher der 
Welt fich jhuldig maden! Lehre uns iiberall gu bereuen und uns gu beffern! 
Hilf uns, fo unfere gegentwartigen Heimfuchungen angutwenden, dak wir Verz 
fangen darnad haben mogen und dafiir arbeiten fiir einen dDauernden, fejten 
und nachbarliden Frieden! Getvahre, dah vereint in gutem Cinverftand- 
nig mit denen, Die jebt unjere Feinde getvorden find, obgleich jie unfere 
Briider in Chrifto find, jie und wir eine neue Ordnung fdaffen, tworin die 
Nationen gujammen leben mogen im Wetteifer: nach gropen Crrungenj{chafz 
ten und guten Zaten, vertrauensboll, ehrlid) und gerecht in unferm Hanz 
defn mitetnander, in allen Dingen in getreuer Madhfolge der hohen Biele 
des Wenjdhenfohnes, dew tvir verleugnet, gefdandet und aufs neue auf Gol- 
gatha, dem Schlachtfeld, gefreugigt haben.“ (/D. Vuth.”) 


Soll der deutidhe Unterridt fallen gelaffen werden? 

Ueber Ddiefes Thema Melt Profeffor Dr. F. Coe Barnes vom Union 
College, Schenectady, YM. Y)., bor Dem Verband der Hochfchullehrer der deut- 
{cen Sprace einen Vorirag. Bm Laufe des Vortrags verlas der Redner 
brieflich eingegangene Crflarungen von achtunddreifig der herborragend- 
jten Manner unfers Lande$. Biwei davon verhielten fich vollig neutral und 
enthielten jich jeglichen Urtetls. inf jpracen fich offen gegen deutfcjen 
SaGulunterridht aus. Cinunddreipig aber jpracen fich gang ent{dieden fiir 
Die AWufrechterhaltung des deutidhen UnterridGts in unjfern Hochfdhulen aus. 
Sede Wntivort auf das Rundfchreiben des Profejjors enthalt jo ausgqegeichz 
neteS Wtaterial, dag wir glauben, unfern Lejern einen Dienjt zu ertveijen, 
wenn wir IwenigitenS einige Davon Hier tviedergeben. 

Gr-rafident Wm. H. Taft, cin qgliihender Wmerifaner und awSge- 
jprocgener Gegner von allem, was Deutfehland in diefern Krtege getan hat, 
fcreibt: ,,3ch denfe, e3 wird ein Fehler fein, das Studium der deutfdhan 
Sprache aus dem Lehrplan der Schulen giveiter Nlajje (Secondary Schools) 
und unjerer Univerjitaten nur twegen des Krieges gu jtreichen. 

Das Deutfhe ijt eine Sprache, in der jo viele Meijtermerfe der Lite- 
ratur gejdrieben und fo viele wifjen{chaftlice Werfe berdffentlicht worden 
find, dak jeder gebildete Wenjch die Sprache fennen jollte. ©S tut mir 
febr leid, dag ich, obgleich fich mir die Gelegenheit dagu bot, nicht genug 
Musdauer hatte, um fie mir anguetqnen.“ 

Erafident Srown von der Mew Yorfer Univerfitat jagt, day er in Bez 
Zug auf Die gegentwartige und gufiinftiqe Wichtiqfeit des Unterrichts in der 
Deutichen Sprache und Literatur in diefem Lande nicht die gering{ten Brvei-z 
fel bege. Cr jagt: ,Deutjchland hat unter einer Hyfterie bon militarijcher 
Ueberhebung gu [ciden. Dies mup iibertounden merden, gum BWejten der 
gangen Welt, einfchlieRlich des deutfchen Volfes, aber twir twerden die Kraft, 
mele mir haben, um diefe Ucberwindung gu betwerfftelligen, nicht verqrd- 
fern durch) eine Gegenhyjterie oder Furcht oder giftige Mevanche.” 

Cx-Prifident Ylndrew D. White bon. der Cornell Univerfitat, eine Yuto- 
ritat auf dent Gebiete der Wiffenfehaft und CEr-VBotfdhafter in Deutfehland, 
jchreibt: 

neh fttmme bollftandig mit Shnen iibercin, dak eS ett Hochjt fehlimmner 
Sebler jein twitrde, wenn wir gejtatten twitrden, da die durch den iebiaen 
Krieg mit Leutfehland herborgerufenen Gefiihle e3 verbieten iwilrden, dav 
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in 2Bufunft auf unfern Colleges und Univerfitaten die dente Sprache und 
Literatur ftudiert werden. Die Ndee erfheint mir unfinnig, und th hege 
das Gefiihl, dak die Griinde fiir da3 forgjame Studtum der deut}hen Sprache 
und Literatur und deffen, twas der deutjde Genius im allgemetnen gejdaj- 
fen at, eher verbvielfaltigt als bermindert worden find, durch feine neuere 
Gefchichte, welche in dem gegenvartigen Krieg feinen Kulminationspuntt 
fand.“ 

Prof. L. Mt. Dennis von Cornell wendet fic) ebenfalls jehr energifd 
gegen den Plan der Abfdaffung ober Verminderung des deutjden Unter- 
richts. 

2 ,Diefe Quelle der Xnformation aus den deutjden Publifationen fiir 
unfere Gtubdenten der Chemie gu fdfliefen, wiirde fajt einen Lahmenden 
Cinfluk auf den Erfolg der Studenten haben, mag derjelbe nun im Re- 
gierung3dienft ftehen ober fich der Hhemifcjen Snoduftrie widmen.” Er ftellt 
Diefe Frage: ,Angenonmnen, unfer KriegSdepartement erlangte eine Ddeut- 
fhe GaSmasfe, die beffer ift als alle Exrfindungen der Alltterten, oder day 
e3 RKenninis bon einem Regept fiir einen GErplofivjtoff, der meit fraftiger it, 
al8 irgend einer, den wir hervorbringen, erlangte, tolirden die Freunde der 
Deutjhen Sprache der Wnjidht fein, dak unjere Truppen des Schubes der 
Maste und de3 Gebrauch3 de3 Erplofivitoffes beraubt werden jollten, twerl 
fie Deut}chen Urfprungs find?” 

Dr. Wheelok: ,, Sch bin durchaus der Meinung, daz der Krieg, welder 
in bielen Orten diefes Staate3 gegen die deut}dhe Sprache gefiihrt mird, ein 
groper Fehler ijt. Bch hoffe, er wird feinen Erfolg haben. Wus dent Unt 
ftand, dap twir Schonheit, Mittel gur Kultur und praftif{chen Wert in dem 
 Studium der deutfchen Sprache finden, ergibt jich nod nicht, dak wir ,, Broz 
German” find. Sch habe haufiq den Mat erteilt, Sdhillers ,.Wilhelnr Tell” 
mit Cifer und Xuspauer gu lejen. Cine emphatifdhere Mnti-Vaifer-Viteratur 
fan nirgends gefunden twerden.“ , 

Dr. Lyman Abbott bom ,,Outloof” denft, dah, wenn e3 auch Gegenden 
gebeit modge, in Denen e3 am beften fein twiirde, feinen Deutfchen Unterricht 
in den Volfsfhulen git erteilen, jo twiirde e3 doch ein Wit unglaublicer Tor- 
Heit fein, uns felbjt von der Literatur und Wijfenfdaft, weldhe das deutfdhe 
Volf der Welt geliefert Hat, abgujchnetden. Wiirde man das tun, dann 
iviirde man eine Blocade an unfern eigenen Kiiften erridhten geqen die Eine 
fithrung unfchabbarer Reichtiimer. 

Profeffor Albert VBufHnell von der Harvard Univerfitat fagt: ,,€s ijt 
gu hoffen, day das Studium der deutjden Sprade in de Shulen und Col- 
leges fortgejebt twird. 3 ijt eine reide Sprache, die mit unjerer Martter- 
jprache bertwandt tft und von Millionen bereits gebraucht wurde, ehe der 
gegentwartige Naijer geboren ward. Gite ift ein TLiterarifajes Medium 
(,Webicle of Literature”), twelches der Welt gehort. Sie fehlieRt ein, und 
wird in Jufunft einfchlieBen, wiffenfehaftlicjes und anderes Material, twel- 
hes ein Teil der Gelehrjamfeit der Welt (,, World Sto of Learning”) bile 
det.” ae Cr fiigt hingu, dag dte Dinge, die man den Deut}hen zufdhreibt, 
nicht aus der deutichen Sprache entjpringen. 

Dr. W. Whitney, Ober-Chemifer der General Electric Co.: 63 twiirde 
mi Leid tun, twenn twirflich ernjtliche Schritte qetan twerden follten, um den 
deut}chen Unterricht giun twenigften in Vegug auf die Studenten der ange- 
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Iwandten Wifjenfchaften und de3 Yngenteurwefens zu befdhranfen. ... Die 
Midalichfeit, da wir die Arbeit der Befampfing der Kranfheiten mit Serum — 
und abnlichen modernen Fortfdhritten tweiterfiihren fonnen, verdanfen wir 
guin Teil der miihfeligen Arbeit der deutfden Forfdjer, tveldhe ihre Forz 
jchungen bverdffentlicht haben. . 2. Qn der Rohn Crerar Vibliothef in 
Chicago, die umfangreicfte twiffenfchaftliche Bibliothek deS Landes, bilden 
Die deutjdhen Biicher etiva 30 Krogent der Gefamtzahl. Yn der Bibliothek 
deS ,Rocefeller Quftitute for Medical Refeardh” ift das Verhaltnis der 
Deutjden gu den englijden Viichern 2 gu 1. Bn der Viltothef unfer3 Labo-z 
ratoriums fiir Forjfdungen (,,Refeardh Laboratory”) find iiber 3% der Rez 
gale mit deutfchen Werfen gefiillt. Und wir machen auch jebt nod taglig 
die Erfahrung, daf viele der beften Artifel und Nachfehlagebiider den jungen 
Sugenteuren unzgugdnglich bleiben, tweil lebtere nicht imjtande find, Deutch 
gu lejen.” 

Dean Shailer Mathews bon der Univerfitat Chicago twiirde e3 fiir fehr 
{ehlintm halten, wenn das Studium de$ Dert}chen arufgeqeben twiirde. 

Dr. Leonard Widenden, Ober-Chemifer der Wejt Virginia Pulp and 
Paper Co., jhrieb: 3h habe mit Nummer den Vorfdhlag bernommen, die 
Schiiler zu entmutigen, die deutiche Sprache gu jtudteren. G8 ijt {chiviertg, 
eingujehen, in fwelcher Wrt und Weije Deutjchland infolge eines jolchen 
Schrittes 3u leiden haben iwiirde, aber eS ift fehr leicht gu erfernen, tie fehr 
Wmertfa leiden twiirde. Wiirde man dies tin, jo iwiirde man damit eine 
ausgezeichnete Nterhode befolgen, um dem Feinde gu Helfen und e$ thm be- 
quem 2u machen. Wenn diefes Land jich gegen Deutfdhland in fommergzieller 
BVeziehung behaupten mill, dann muh e3 mehr und beffere Chemifer, die fich 
mit Forjchungen befchaftigen, haben, und der ,Rejearch Chemift,” der fein 
Deutfh verjteht, ijt in jeder Vegiehung behindert.” — Er plaidiert gleich- 
zeitiq fiir Den frangoji{den Unterricht. 

Prof. Blié Berry von Harvard, frither Medafteur de3  ,,%Xtlantic 
Monthly,” jagt unter anderm, eS jet wohl befannt, dap der Nrieq im Fabre 
1870 in Franfreich gu einer gropen Bunahme im Studium des Deutfchen gez 
Fihrt habe, und dap fich das Studium als ein ausgefprochener Vorteil fiir 
Das frangofif{dhe Volf ertviejen habe. 

,/Enalifh und Deutfch find die beiden am meitjten in der Welt ge- 
Jprochenen, Zibilijierten Sprachen, mit etiva 150 WMillionen, refpeftive 130 
Milionen. Diefe find die Rivalen fiir die Xnerfenming ihrer Sprache, der 
Weitfprache, und wir find aufgefordert tworden, fein eutfch mehr gu lerz 
nen und die fommende Generation nicht mehr von der eingigen andern 
Sprache wiffen gu lafjen, die nur unfern Plab der Gorne jtreitiq machen 
fann. — Gind iwir in der Lage, dies gefchehen 3u Latjen?” 

(,%Xm. Botfchafter.”) 


Mehr Franen als Manner. 

Xn den meiften europaifden Landern und namentlich in den Grof- 
ftadten Curopas beftand fchon feit Sahraehnten ein nicht unbedeutender 
Ueberfchup der Frauen itber die Manner in der Gefamtbevolferung, trob- 
dem iiberall mehr Knaben als Madchen geboren twerden — auf ungefahr 105 
Knabenz, fommen 100 Madchengeburten. Bu diefem Weikverhaltnis haben 
Hauptfachlich die qgrofere Sterblicfeit der Manner infolge Hdherer Verufs- 
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gefabren, der jdarfer getwordene Exijtengfampf und die manderlet Wus- 
fehreitungen, ferner auch die ftarfere Austwanderung der Planner beige- 
tragen. 
Vor dem Krieg hatte Gropbritannien von allen europaifhen Landern 
den hidhiten Fraueniiberfhup. Nach der Volfsgahling vom Yabhre 1911 
ftellte ex fich auf mehr al8 1,300,000. Sn Deutidhland war der Frauen 

iiberfdhuk toahrend der lebten Sahre vor dem Kriege twieder ettvas guriic- 

gegangen, betrug aber nad) der BVolf3zabhing vom Sabre 1910 immer noc} 

840,000. Go meit die ruffifdhe Bevslferungsitatijtif in einigermapen ber- 

labliden Angaben vorliegt, belief fic) dort der Fraueniiberfdhug auf mehr 

al8 685,000. Qn Oefterreich-Ungarn betrug er tweit iiber 500,000. Aus 

Xtalien, Frantreicy und der Schweiz Liegen feine neueren Zujammenttel= 

fungen iiber das Bablenverhaltnis giwifchen Mannern und Frauen vor, dody 

treten auch in diejen Landern die Manner zahlenmagig hinter den Frauen 

guriid. Das fleine Portugal hatte einen FraueniiberjshupZ von rund 250,2 

000, Danemarf 83,000, Holland 64,000, Belgien 44,000. 

WS eingige Lander mit einem Manneriiber|dhu famen vor dem Kriege 
in Europa blo® die Staaten auf dem Balfan in BVetradt. Go betrug der 
Manneriberfhup in Mumanien 96,000, in Bulgarien 78,000 und in Gries 
Menland 17,000. Snsgefamt diirfte die mannlice Bevslferung Curopas 
hinter der meiblicjen um fiinf bis fechs Mtilltonen Kopfe guriict bleiben. 
Durd) den grofen Mrieg ijt diefes Verhaltnis noch ungiinjtiger getworden. 
Wird doch allein in Rupland mit givei bis dret Mtillionen Toten gerechnet. 
Snsgefamt diirfte die Gejamtgahl Toter aus dem jebiqen Krieg mit finf 
bis fechS Millionen nicht 4u hoch ecingefdhabt fein. 

Sm Gegenjag zu Curopa bejteht in den Landern anderer Crodteile viel= 
fach ein Manneritberjdup. Bn den Vereinigten Staaten betragt er gegen 
aiveit Millionen und in dem verhaltni8smapiq fehwach bevslferten Canada 
ftellt er jich auf itber 130,000 Ropfe. km jtarfiten ijt Der Manneritberjhup 
in Britifh-Bndien. Dort wohnen gegen 54% Millionen mehr Manner als 
Srauen. Bn Wujtralien mit feinen 44%4 Millionen Cinwobnern find die 
Manner mit mehr als 220,000 Kopfen in der Uebergahl, und auch in Wfrifar 
ijt im allgemeinen die Bahl der Manner groper alS die Der Frauen. 

(,,Sendbote.” ) 


Heirat unter Bluatsverwandten. 

Cin trauriges Seichen unferer Beit ift, dak die Bahl der Vlinden, Lah- 
men, Stummen, Cpileptijden, Qdioten, Nriippel von Yahr gu Jahr groper 
wird. Unbarmbergig tweift uns das die Statijtif nad), wie auch die eingelnen 
Staaten nidt Rdaumlichfeiten genug fehaffen finnen, um diefen Ungliidlichen 
Obdach gu gewwahren. Dem Alfohol mag ein Teil des Ungliies aufs Shuldz 
fonto gefcrieben werden. Godann find e3 aber gang bejonders die Chen 
alvifden Vhitsverwandten, aus denen Kinder Hervorgehen, die ihr ganzes 
Leben lang den Gemeinden, den Vertwandten oder dem Gtaat aur “Laft 
fallen. O, ihr Eltern, fetdD hart und unbeugfam, wenn eure Minder ein Verz 
haltnis mit einem Blut3verivandten beginnen und die Wbjicht haben, einz 
ander gu heiraten. Duldet e§ niemals, aud wenn die Guperen Verhaliniije 
noch jo glangend find; denfet an die fehiveren Folgen diefes Sdjrittes, durch 
Iwelche nicht blo} die Gejundheit der Kinder, fondern das Gliie der wamilie 
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aufs Spiel gejebt ijt. Die Kirche (twie auch der Staat) fieht die Che atwi- 
{den Blutsverwandten fehr ungern, und fie hat ein trennendes Ehebhinder- 
nis aufgejtellt, und nur bei den twidhtigften Griimden wird Dispens erteilt. 

Noch deutlicher aber fprict, tie fchon gefagt, die Statiftif. Cin franz 
abjijder Wrgt jagt und hat fejtgeftellt, da 18 Mal mehr taubjtumme Kinz 
Der ans Chen giwijden BhitSvertwandten giveiten Grades und 37 Mal mehr 
taubjtumme Kinder aus Ghen gwifchen erjten und dritten Grades ftammen, 
alg aus getwobnlichen Chen. Mach den neuejten WXufftellungen fteht eS feft, 
Daf die Halfte der Kinder, die aus verwandten Ehen jtammen, forperlich oder 
getjtiq minderivertig find. Ge naber die BVertwandtichaft, dejto groper die 
Gefabr. Cine Vereinigung amerifanijcder Wergte hat folgende Bablen auf- 
geftellt: ; 

1. Won 100 Kindern, deren Eltern im dritten Grade miteinander ver- 
toandt find, jind zirfa 41 Kinder franf oder mifgejtaltet. 

2. Bon 100 KRindern, deren Eltern im aiweitten Grad miteinander verz 
toandt find, find 65 Kinder franflidh oder mifgettaltet. 

3. Won 100 Rindern, deren Cltern vom erjten und dem dritten Grade 
miteinanbder berimandt find, find 81 Kinder franflich oder friippelhaft. 

4. Won 100 Rindern, deren Gltern nae doppelt bermandt find, find 
96 Kinder nicht normal. 

Dagu ijt noch zu bemerfen, dak die fchlimmiten Folgen jich oft in der 
erjten Generation nicht zeigen, jondern erjt in der giweiten, Das heikt unter 
den KindeSfindern der blutsverwandten CEltern. 

Dieje Babhlen verfiinden eine jchrectliche Wahrheit. Welche BVerant- 
toortung mird jene Eltern treffen, die um de3 Geldes und Gutes twillen thre 
Kinder Zu derartigen Heiraten drangen! (Cine. Fr. Pr.) 

Naken der Wbfallftojfe. 

Much jtadtijehe Gemeinden fonnen zur Gelwinming des Rrieges beiz 
tragen, und givar dadurd, dak fie mit Verjchwendung aller Art aufraumen, 
fjagt die jtaatlice RriegSbehorde bon Ohio. Neunindzsiwangig grokere Stadte 
des Landes jdhaffen ihre Ubfalljtoffe jebt durch den Verbrennungs-¥rozehs 
aus dem Wege, twodurch fie fiir Dungaivecte nubbar gemacht werden fonnen. 
Mut einer Gefamt-Bevslferung von 18,200,000 Nopfen produgieren bdiefe 
29 Stadte durd Verbrennung der Whfalljtoffe jahrlich annahernd 72,000,000 
fund Schmiere und 150,000 Tonnen DQungjtoffe. Der ungefahre Wert diez 
fer €rjparniffe belauft fich auf $11,100,000. 

Die aus dem Ubfall getwonnene Sehmiere ijt Hinreichend fir dite Ge- 
toinnung bon 10,000,000 Bfund Mitroglygerin, twelche twiederum aur Laz 
dung bon 16,000,000 Granaten fiir unjere dreigolligen Feldgejchitse Hinz 
reichen. Dte fetten Sauren geniigen gur Herftellung von etipa 200,000,000 
Stiid SGeife gu je 12 Ungen. Die 150,000 Tonnen Dungjtoffe geniigen, um 
dem Boden die Nahritoffe twieder gugufiihren, twelche gum Wachfen von 8,2 
000,000 Bufhel Weigen gebraucht werden. 

Gelbjt da, two Stadte chemijdhe Verbrennungs-Wnlagen befiben, twerz 
den immer noch in vielen Hotels, Apartementhaufern und Privathaufern die 
Wbfallftoffe verbrannt. Diefe Praxis follte eingeftellt twerden, Da Die bon 
den Stadten durch den Verbrenmungs-Brogef, qetvonnenen Prodiufte jo notig 
gebraucht twerden. 
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Tenerungsftatiftif, 
Das Viiro fir Arbeitsftatifti— im VBundesarbeitsdepartement Hat fiurg- 


lich eine interejfante Ueberficht iiber das Steigen der GrophandelSpreifje - 


mebhrerer Vedarfsartifel verdffentlidt. C3 ergibt jich Daraus, dak das Stet- 
gen dex GrokhandelSpreife fich hiergulande guerjt in der aiveiten Halfte des 
Yahres 1915 empfindlid) bemerfbar madhte und jettdbem mit geringen Un- 
terbrechungen andauert. Ym Laufe jenes Jahres jtiegen fie tm Durdhfdhnitt 
um 49 Brogent. Wahrend de3 folgenden Yabhres, 1916, fletterten vor allem 
die Preife fiir die Farmprodufte, Nahrungsmittel aller Art, NKleiderjtoffe 
und Nleider, Brennmaterial und Beleuchtungs{toffe, Mretalle und Metall- 
produfte beifpiello3 in die Hohe. Ym Dezember 1916 twaren die Groh 
hanbdelSpreife fiir Nahrungsimittel um rund 28 Prozent hoher als tm Yanuar 
des gleiden Sabres, fiir Meider und Kleiderftoffe um 40 Progent, fur Brenn-z 
ftoffe und Beleuchtungsmaterial um 60 Progent und fiir Metalle um 47 
rozent. Drogen und Chemifalien ftieqen twahrend der erjten fiinf Monate 
des Sabres jtetig und rafcy, fielen alSdann ebenjo jchnell, tote jte gefttegen 
twaren, erretejten den niedrigiten Gab im September, um alsdann toteder mm 
die Hohe gu gehen und im Degember um 2 Progent teurer gu fein, als jie 
im Sanuar gelwefen tvaren. Hausmobiliar war im Degember 1916 um 
nein Brozent teurer al$ im Yanuar, Vaumaterial um 7 Progent. 

Das Rahr 1917 zeigte im allgemeinen dte gleidhe auftwartsitrebende 
Tendenz der GrophandelSpreije. Bn der Zeit vom Marg bis zum Pat madhte 
fie fich am fiiblbarjten bei den Farmproduften und Nahrungsmitteln. Wit 
dem HSerannahen der Ernte im Suni begannen deren Preije aber guriic3zu- 
gehen, bis jie tim September am mtedrigiten ftanden, um tnt Oftober toieder 
aufs neue gu fteigen. Gleichgeitiq ging jelbftverjtandlich auch alles iibrige 
im dite Hobe, mit alleiniger Xusnahme der Pretje der Metalle und Drogen, 
Die ein Zeitiveiliqes Ginfen erfennen Tiegen. Bergleicht man die Gropz 
Handelspreife tm Dezember 1917 mit denen tm Wlonat Januar des gleichen 
Sahres, fo ergtbt fich etne YWufiwartsbetwequng von 39 YProzent bet Farm- 
produften, um 23 Brogent bet Nahrungsmitteln, 28 Brozgent bet Reidern 
und Kleidungsjtiicten, 27 Progent bet Vaumaterialien, 60 Prozent bei Droz 
gen und Chemifalien, 37 Progent bet Hausmobiliar, wahrend beim Heiz- 
und Veleucdhtungsmaterial cine Whnahme bon 10 PVrogent und bei Metallen 
eine jolde von 3 Progent feftguftellen war. Wus dev gleichen Statijtif lapt 
fich erfehen, dak die durchfdhnittliden GroRhandelSpreife wahrend des Sah-z 
reS 1917 um ungefahr 75 Brogent hoher waren, als fie im Sabre 1913, dem 
wahr bor dem Wusbruch de3 Nrieges, getvefer twaren. 


(,, Botjhafter.“) 


pdSiuiderlojes Wimerifa” 


har das Thema, das Cdivard M. Mumford Teste Woche in einem Vortrag 
im QNetw Century Club in Philadelphia behandelte. Nach den Zeitungsbe- 
vidhten behauptete der Redner, dak nur 6 PKrozent aller Viicher, die in den 
groperen Lander der Welt gedrudt werden, in Amertfa Herausfamen. 
Underjeits famen bon allen Magazinen der Welt 60 Prozent auf dite Verz 
etnigten Staaten. G8 gibt in unferm Lande 2000 Vuchhandhingen, aber 
100,000 Berfaufsitellen fitr Magazine. Mf einen Buehladen fommen alfo 
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50,000 Cintwohner, aber je 1000 Cintwohner haben einen Blab, unt fich etn 
Magazin gu faufen. Bn der Schweiz 3. B. twitrden tm VBerhaltnis zu den 
Vereinigten Staaten zehnmal jo viel Biicher vervffentlicht alS im den Verz 
einigten Staaten. Der RMedner gab den Wandelbildern, dem Phonographen, 
YMiitomobile, Telephon und Trolley die Schuld daran, dak der YXinerifaner 
jo wentg iwifjenSdurftiq, Dagegen fo herBoungrig nach Merigfeiten fet. Das 
mag wohl ach fiir eingelne Salle die Veranlajjung, der aupere Cnt{chul- 
Digungsqrund, fein, aber die Urjache Viegt tiefer. AWiuch die Schule tragt 
Dagu bei. Die Kinder werden leider fdhon in untern Najjen der Bolksfdhule 
guint Zeitungslejen angehalten, mifiien Bericht erjtatten, welche iwichtiqe Crz 
eignijje gerade berichtet werden u. j. to. Und das alles nicht erjt jett Wus- 
bruch deS Krieges, fondern fdjon vorher. Hodchjdulfinder werden angehalten, 
im jchnell Hingefchriebenen Wufjaben irgend tweldhe Magagin-Writfel gu be- 
arbeiten. Sn oberen Klafjen der Volfsichule fangt man jchon an, unter den 
Kindern Whonnenten fir wwsdhentlide oder monatlide Blatter gu jammedln. 
Gar mancmal haben die Cltern den Cindruc, als twollte die Schule thre 
Kinder zu Veridfterjtattern fiir Bettungen Heranbilden. Wir erinnern un3 
eines deutjchen Gynmafjialdireftors, der in grope Hike geraten fonnte, wenn 
ex entdectte, Dab feine Gchiiler BeitungSlejer tvaren. tach feiner Metming 
jollte eS niemand erlaubt fein, die Zeitung gu Tefen, bid er die Staat3-Craz 
mina binter fich habe. ,,Gie lejen in einer Beitung in twenigen Minuten 
alles moglice, dDaS toobl fiir den Wugenblic fejthalt, aber nichts, das fiir 
die Zufunft [ehrreich ijt; vieles, mas Dem Gebhirn nur {dhadet, aber nichts, 
das bildend etntwirft.” bite 


Die Amerifanijhe Bibelgejclljdaft. 


Der 101. SYabhresbericht der AWmerifanijchen Bibelgejell{chaft, welcher 
eS mit der WArbeit des Sahres 1916 gu tun hat und erjt jebt von der Preffe 
gefommen ijt, [apt erjehen, dak diefe Gejellfchaft infolge des Nrieqes mit 
bedeutenden Schivierigfetten zu rechnen hatte. Da die Herijtellung der Biz 
beln bet den gegentwwartigen hohen Preifen deS dDagu nodtiqgen Materials jo 
biel hoher gu ftehen fommmt und die Cinnahmen diefer Gefelljchaft in 1916 
eine Whnahme 2u berzeichnen Hatten, war der UWhjabk bedeutend geringer als 
in dem borhergehenden Sabre. Sn 1916 tourden 2,301,847 Bande in Mew 
Norf herausgegeben. Das tvaren 400,000 weniger als in, dem vorhergehen- 
den Sabre. Won den auslandifden WAgenturen tourden 2,776,244 Bande, 
1,300,000 tweniaer alS in 1915, ausgefandt. Sn den 101 Sahren de3 Bez 
ftehenS diefer Gefellfdaft find in Amertfa 73,538,152 und tm Xrslande 
49,454,207 Bande herausgegeben worden, gujammen 123,292,359. Der 
Gegen, welder dadurch fiir Beit und Ctwigfeit géeftiftet worden ijt, laRt fic 
pon Menjchen nicht berechnen. 

Die Ginnahmen der linerifanifchen Bibelgefelljchaft aus allen Quellen 
belief fich in 1916 auf $673,019.37. Die permanenten Fonds, tweldhe die- 
fer Gefellfhaft anvertraut worden find und deren Cinnahmen gum Betrieb 
diefes WerfeS angewandt werden, belaufen fich auf $2,158,606.45. 

Dak die Hetlige Schrift bet tweitem noch nicht allen Volfern der Crde 
guganglich ift, geht herbor aus dem Teil de3 Nahresberichts, twelcher fich auf 
die MeberjebungSarbeiten begieht. Hier in diefem Lande tvar in 1916 Rev. 
%. C. Mitchell, unterftiikt von cinigen Mitarbeitern, mit der Ueberjebung der 
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Vibel in die Sprache der Navajo-Bndianer befdhaftigt. Fir getvijfe afiatt- 
fae Volfer find mehrere Ueberjebungen in der Arbeit. Cine folche mird in 
Der NamueSprace erfdheinen. Die Kamu find ihrem Urjprung nad ein 
Gebirgsvolf, weldhes meiftens in den Bergen des oftlichen Teils dev britifden 
Shanjtaaten und im nordweftliden Teil des frangoji{dhen Cocjin-China 
wohnte. Gie find aber nach dem nordliden Giam ausgetvandert und hier 
haben amerifanifde Mijfionare der Presbyterianerfirde unter ifnen ge 
wirkt. Sn China find auch Fort{dhritte mit der Herjtellung der Wenli- 2Uus- 


gabe der Bibel gemacht worden. Dr. Andrus von Mardinhas befabt jich 


mit der Herausgqabe eines furdifdhen Neusn Tejtaments in arabifden Buch- 
ftaben, Xn frifa ijt dad Neue Tejtament der Bulrrbibel bereits erjdienen 
und die Ueberfebung de3 Wlten Teftaments wird bald vollendet jein. Das 
find nur einige der Ueberjebungsarbeiten, welche in diefem Yabhresberidt 
erivadhnt werden. Sn dem Verichtjahr tourden von dem BibelHaus in Netw 


Yor die Heiligen Sdriften nebjt der englifden in 91 Sprachen und Dialetten 


berbreitet. 


Increase in Population of German Empire. 


War has produced some remarkable changes in the population and 
relative importance of big German cities. The five principal centers of 
the munition industries have suddenly mounted to places among the 
nine largest cities in Germany. Before the war Munich was the third 
largest city in Germany, ranking immediately after Berlin and Ham- 
burg. Munich has now dropped into seventh place and Bochum, in 
Westphalian Prussia, has risen to third place. 

Bochum is the seat of great coal, iron and steel industries. In 
1900 it had a seant 65,000 inhabitants. Now it boasts of more than 
764,000. : 

Dresden and Breslau, which were formerly the fourth and fifth 
cities in Germany have fallen well behind Dortmund and Essen. 

An Official tabulation of the chief population centers of Germany 
gives them in the following order: 

Berlin, 3,386,624; Hamburg, 1,014,664; Bochum, 764,774; Leipzig, 
763,689; Cologne, 671,220; Duisburg, 619,800; Munich, 608,124; Dort- 
mund, 568,055; Essen, 562,507; Dresden, 531,697; Breslau, 514,947; Dus- 
seldorf, 449,648; Recklinghausen, 444,160; Frankfort, 414,578; Kénigs- 
htitte, 413,786; Hanover, 407,800; Kiel, 370,858; Chemnitz, 358,786; 
Nuremburg, 357,141; Stuttgart, 340,554; Elberfeld, 339,400; Bremen, 
299,526.— American Lutheran Survey. 


Das Lied vom Hemd, 

Sn Deutfehland gehort die Leinentwajde gu den Marchen aus alten 
Beiten — die neue, die friegerijde Zeit fennt nur Rapieriwafdhe. Ueber die 
Leiden, die der Trager der Papiertwajche Harrt, fingt cin Wigbold folqendes 
ried bom Hemd" : 

G3 twar ein fhines Hemd. Auch Perlaurtterfndpfe waren daran. Gie 
find auch jebt noch da, das Hemd aber ijt verfehimunden, ohne DaB ein Dieb 
die Hand danach ausgejtredt hatte. Wo e3 geblteben? Das ijt eine gar 
merfiviirdige Gefchtchte! 6 
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Mit dem Begugsjdhein fing e$ an. Trogdem ich den Buftand meiner 
Leibimafche in den ,,diijterjten” Farben fchilderte, fchien man auf der Bez 
gugsjdheinjtelle doch der Anficht gu fein, dah ein Nragen und ein Vorhemd 
fiir einen eleganten jungen Wann vollfommen Hinreichend, ja jogar eine 
iippige und verjhivenderifce Wusftattung feien. — WVielleicht Htelt man foz 
gar das Vorhemd fiir entbehriich, fann doch die Bloe feblieblich durch eine 
groge Kravatte gedecit werden, oder wenn die Damen fdcjon ausgefchnitten 
gehen, marum follen die Herren der Schipfung Hinter ihnen suritd{tehen? 
Und jo 309 teh zerfnirfcht ohne Begugsfdein ab. 

Mein Freund WXugujt, an dejfen Bufen ic) mich ausiweinte, viet mir 
gum %Unfauf eines Papierhemdes. Das halte jogar noch warmer als ein 
leinerneS und fein noch jo NKurajichtiger foOnne auf 200 Meter Entferming 
Den Unterfchted bemerfen. Go erjtand ich aljo ein Papierhemd. Nach acht- 
twochentlichem Gebrauch fand ich, dak man e3 atvar noch recht gut einige 
Woden tragen fonne. — Da ich aber ein peinlich fauberer Mensch bin, fo 
bejchloR ich doch, e3 twafchen 3u lajjen. Gejagt, getan! Sch ibergab den 
fojtbaren, noch in verhalini8mapig blendender Weipe erprahlenden Schab 
meiner Wajcherin. Sch legte ihn ihr mit den jehonjten Ermabhnungen fiir 
gute Behandhing an3 Herz und traumte dem Tage entgegen, two fie ihn 
mix wieder itberreichen iwerde. 2 

©3 fommt aber manchmal gang ander3, alS man denft. %us dem 
fiipetten Schfuntmer und aus befagtem Traum hHolte mich die Wajdherin in 
Die Wajchfiiche. Dort zZeigte jie mir das Hemd. C8 bejtand aus nur nod 
vier erlmutterfndpfen, die in der Wajchbriihe hHerumfchiwammen. les 
andere fwar weg, berfdhtwunden, vont Erdboden vertifat! Die Gelehrten, 
Die ich ob diefeS merfiviirdigen Falles befraqte, find fich mtcht qang einig. 
Der eine ift der Unjtcht, dak fich das Hemd mit den Wafferdampfen gufjamz- 
ten inS Kosmijfche verfliichtigt Habe, tahrend der andere qlaubt, dak eS mit 
Der Wafchbrithe woh! auf die Riefelfelder hinaus fchtimmen twerde, two es 
vielfeicht gelingen fonnte, eS Iteder gujammen gu finden. Da twitrde aber 
eine recht mithjelige Wrbett fein, dte fich faum recht lohnen diirfte. eines. 
fallS aber hatte ich) Grund zur Kage, jeien doch die Perlnurtterfnopfe nocd 
vorhanden, und an Ddieje Lieke fich ja fehlieBlich immerhin noch ein neues 
Hemd annafen. 

Wiederum fveinte ich mich am Bufen meines Freundes de$ Wuguft aus. 
Diejer aber, der ,Nnigges Umagang nit Papier“ ftudiert gu Haben jcheint, 
fprach janft belehrend und tveije: ,,Iiemals follft du etn Papierhemd viele 
Stunden fang in Geifenz oder Sodalauge fochen. Wie den Frauen, jo mut 
du auch ihm gart entgegenfommen. Reinigen in warmem Wafer geniigt. 
Aud ettvas Zujab einer guten, itberfetten Seife wird im allgemeinen nichts 
fd&aden.” ,,Ueberfett” hat er gefagt. Sch habe e3 mit eigenen Obren ge- 
hort und fann e3 befchworen. Augenbliclich, im vierten Nriegsjahr, fuche 
id) alfo nach diefer Geife, die ,itberfettet” ijt. Wenn ich fie finde, twerde 
ich fte gunadjt gegen Cintrittsgeld fehen lajfen, denn ich glaube, die Leute 
werden fic) drangen, um einmal ettvas Ueberfettes fehen gu fornen. Bon 
den fo eingegangenen Geldern twerde ich mir dann ein neues Papierhemd 
faufen. Snatwifchen aber bredje ich, cin elegantcr iingling und Zeitgenoffe, 
ohne Rragen und Vorhemd Herzen! (lim. Bot}chafter.”) 
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Sturmfignale. 

, Das ideale Heim,” betitelt fich ein fiirgltc) erfdienenes Buch uber die 
Kunjt, das eheliche Leben im fpegiellen und das Familienleben im allgez 
meinen gu einent nahegu vollfommenen Git gu geftalten. Der Verfafjer 
ijt fithn genug au behaupten, dap jede Che einigermagen ghiclich jen fonnte, 
wenn betde Teile in erjter Linie die gegenfeitigen Schwacdhen und Fehler anz 
ecinander ftudieren und dann Ddiefe nicht etiva gu bejfern und ausautretben 
fuchen, jondern jie jtillfchiveigend gu tiberfehen jich bemithen twiirden. Cinen 
tief eingewurzelten Charafterfebler, der meift ein Refultat jchlechter Crgte- 
hung ijt, (aRt man am beften moglicjt unbeachtet, denn ifn ausgurotten 
ware ein Ding der Unmdglichfeit. Mit dem Vorhandenen mug man fich 
abfinden und nur dafiir jorgen, da® femme neuen fchlechten Gewohnheiten 
durch das Verhalten de3 einen gum andern Herborgerufen werden. ,,€S ijt 
eine beflagenSiverte Tatfache,” Heit e3 in dem Buche, dak Cheleute alle 
Die fleinen Ooflichfeiten und Riichichten, die jie im Verfehr mit andern Pren- 
{een oft peinlich geiijfenhaft beobadten, in ihrent eignen Heim allein mit- 
einander ganalich auger acht lafjen und die reigendDen Wufmerffamfeiten, mit 
Denen fie fich gegenfeitig bedachten, als fie noch Brautleute toaren, Horen in 
der Che nur gu bald auf. Welches Nature oder LebenSqefeb bedingt das? 
Sft eS twirflich nicht notwendig, Hoflich und ritchichtsvoll geqenetnander gu 
fein, tvent man beftandig beijammen tweilt? Bm Gegenteil, gerade Dann 
miigte jeder doppelt bemiiht fein, fich Dem andern angenehm zu machen. Ge-z 
rade Wweil man immer aufeinander angeiviejen ijt, joll man jich gegqenjeitiqg 
jene Hoflichfeiten und Liebebollen Mirckfichten ertweifen, Die ein anjtandiger 
Menjeh gum Beifpiel fir einen willfommenen Bejuch doch jtets in Bereit= 
jehaft Hat. Keine Frau twird unempfanglich fetn fir rttterliches oder doch 
aufmerffames Wefen des eignen Ghemannes. Das iweibliche Hers Hungert 
formlich nach garten, fletnen Betwetjen der Liebe, bon der eS iweiff, Daf fie 
ifm gehort. Und feine Unbhdflichfett empfindet die Frau jo bitter, tie die 
bom Gatten. Biwijhen Cheleuten follte ohne Unterbrechung die ausgefuch= 
tefte Hoflichfeit, die gartlichjte Mitckichtnahme und die Herglichfte Liebens- 
witrdigkeit beobachtet werden. Wie felten aber trifft das gul C8 gibt Ghe- 
paare, die Wochen und Monate hindurch faum ein Dubend Worte mite 
ander twecbjeln. Micht, twetl das Weibchen trot und der Mann verdriepR- 
lich iff. O nein, dariiber tft man Tanaft binaus. tan hat fic) eben nichts 
gu fagen und gebt gleichgiiltiq nebeneinander her. Wie traurig tjt ein fol- 
hes Verhaltnis! Was an Gemiit in der Frau vorhanden ijt, muk dabei 
berdden; jedes Herglichere Gefithl mu erftarren. Sn Gefelljdaft weik 
jeder von betden amitjant und feffelnd gu plaudern, dabeint aber iwird der 
Mind nur gu den allernottwendigiten Mitteitungen gedffnet, anjtatt immer 
etivas gu bejprechen, gu beraten, fic) etivas gu ergahlen 3u haben. Sehr 
temperamentvolle Menfden fonnen in einem folden Zuftand dauernden 
Stummfeins min faum geraten; eher werden fie fic) Taq fitr Taq zanten. 
Much eine derartige Che ift nicht jain. Das Dauerfehweigen wie der tage 
fiche Streit fonnen Leitcht bermieden twerden, toenn man gegenfeitiq gleich 
au Anfang ein twenig Mithe aufivendet, um das wahrend der Brautzeit iib- 
fiche Verhalten auch im Cheleben fortgujeben. (,, Ref. Kirchsta.“) 
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Durdhichnittsachalt der Brediner. 

Der Durchjehnittsqehalt der Brediger in den Ver. Staaten betragt nach 
Statijtifen der Grndesregierung $663, twahrend nach Statijtifen fich der 
Lobn von Stallarbettern auf $689 und derjenige der Backftetne und Meortelz 
trager auf $900 belauft. Die 125 qrokten Stadte in 2merifa ausgefchlofz 
jen, betragt der Durchfchnittslohn der Prediger $573. Wr 100 der fleineren 
Stadte deS Staates Majfachufetts betragt der Durch{chnittslohn der Predi- 
ger, wo in einer Stadt nur eine Gemeinde bejteht, $874; two givet Nirdhen 
jind, $687, und wo dret Gemeinden beftehen, $473. WS, 


Dr. J. H. Jowetts Brediagtweife. 

Dap Dr. F. H. Vowett als Prediger der Fifth Wvenue Presbyterianer-= 
firche Der Stadt New York refigniert hat, um iwieder nad England guriic- 
gutehren, haben ivir bereitS frither unjern Lefern mitgeteilt. Dr. Notwett 
twar bon 1895 bis 1911 Yrediger an der befannten Carr's Lane Kongrez 
gationalijtenfirdhe in Birntingham, England, und fam dann nach Xmerifa, 
um das Bajtorat der obenerivahnten Gemeinde in Retw Yorf gu iibernehmen. 
Obiwohl die Fifth Avenue Presbyterianerfirche nahezu 3000 Kerjonen fast, 
ijt jie nicht tmijtande geiwefen, die vielen Bubodrer gu fajjen, die fich fonn- 
taqlich einjtellten, um Dr. Vowett zu Horen. ,,Bion3 Gerald” bom 10. Wpril 
bringt eine interefjante Rorrejpondeng von Dr. John wlfred Faulfner, Broz 
felior am Dretv Theological GSeninary, in tweldjer er uber giwet Gottesdienjte 
berichtet, Denen er bor einigen Woden an einem Sonntag in Dtejer Kirche 
beitwohnte. €r ftellte jich bet guter Zeit etn, fand aber, daB an 150 Ber- 
jonen fich mit Stehplak zufrieden geben mupten. Unfangs mute er jogar 
in der Borhalle bleiben. Cx twirft in Diefer Norrejpondeng die Frage auf: 
Worin liegt das Geheimnis der fo gropen Angiehungsfraft, die Or. Yotwett 
ausibt? Wie Dr. Faulfner jchretbt, bedient er fich fetner auffallenden Mez 
thoden und ijt das gerade Gegenteil von allem, toa3 man fenjationell heifen 
fonnte. Der Snhalt feiner Predigt ijt auch nicht fonderlich angiehend. Netw 
“Yorf habe eine ganze Rethe von Wtannern, die alS Prediger cbenfo gut, 
twenn nicht noch bejfer find. Bu dtefen zablt Dr. Faulfner Cadman, Gillis, 
Boynton, Holmes, Wright, Roberts und Sefferjon, und doch hat feiner von 
Diefen eine fo groRe Buborerjcdhaft aufzutveifen. Die flare, melodifde 
Stimme Yolvett3, meint Or. Faulfner, ijt thm bon auerordentlichem Wert. 
Gr redet rajch, aber jeine WUXus{prache ift fo flar und deutlich, daR man ihn 
mit Leichtigfeit in der grofen Kirche iberall berftehen fann. Cr mooduliert 
jeine Stimme, fchreit aber nie und macht wenig Getten. Der itberaus ernite 
Gindrud, den feine Predigt macht, meint Dr. Faulfner, ijt guritcfgufiihren 
auf jein tiefeS Snterefje an dem, tas er bringt. Cr ijt mit fetnem Gegen- 
ftand eng verbunden. Gr glaubt nicht nur jede3 Wort das er jagt, jondern 
febt felbjt in der Cache, die er behandelt. Dr. Faulfner fagt ferner: 

/Dt. Sotwett bejibt aivet jeltene Cigenfchaften eines Predigers, die mur 
- fvenig in einem Manne betjammen gefunden tverden. Geine Predigt 
befapt jich mit tiefen geijtliden Fragen, und diefe behandelt er in fo inz 
tereffanter Weife tie ein Romanjdhreiber. Cr erlautert die ewigen Wahr- 
heiten der Religion, die jeder Geele fehr nabe liegen. Cr behandelt tiefe 
*ragen, bringt diefe aber in Verbindung mit den tiefiten Gefithlen der 
menfdlicjen Geele und mit den Regungen, die den Meittelpuntt de3 Seelen- 
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febenS bilden. Cr mabhlt tmmer nur Gegenttande und Texte, die eS mit 
Dem religidfen Leben gu tun haben, verfaumt e$ aber nie, diefe mit dem 
menjelicen Leben in Verbindung gu bringen. Ya, Hier lieqt das Geheim- 
m3 diefes Mannes. Er dient den tiefften Beditrfnijfen der Seele, den ern- 
jten Wufgaben des taglichen Lebens, unfjerm Glauben, unjerer Hoffnung, 
unferer Liebe, unjerm Schmerz, unferer Freude, unjern Vefiirchtungen und 
unjerm Begehren, indem er in ttefgehender und doch leicht berjtandlicer 
Weife die geiftlicen Stellen der Bibel ausleqt, welche derjelben ihren unz 
jterblichen Neiz verleihen und fie gur Speife fiir dite Geele macht, die im 
 Chenbild defjen gefchaffen ijt, von dem die Heilige Schrift ttammt. Eng- 
fand hat viele jolcher Prediger, Yimerifa aber nur twenige. New Yorf hat 
ifn tweit notiger al London, und dag die Stadt Netw Yorf ihn fo jehr zu 
fehaben werk, betveift, Dag jie gejunden Hergens tit.” 

€s ijt gu bedauern, dak Or. Noiwett in jo wenigen Stadten diejes Lanz 
De$ gehort wurde. Das ijt, weil er fich bon Wnfang an entfdhlojjen hatte, 
feine Yredigte oder VortragSreijen zu unternehmen. Cr fagte zur Beit 
feiner Ginfiihriung, dak ex eS al feine Pflicht erachte, jeine Beit ausjehlieR- 
lich Der eigenen Gemeinde Zu tvidmen. (, pol.) 


The Minister and His Greek Testament. 


Dariiber jchretbt Dr. Mladen in “The Presbyterian” das Folgenvde: 

“The widening breach between the minister and his Greek Testa- 
ment may be traced to two principal causes. The modern minister ob- 
jects to his Greek New Testament or is indifferent to it, first, because 
he is. becoming less interested in his Greek, and, second, because he is, 
becoming less interested in his New Testament. 

The former objection is merely one manifestation of the well-known 
tendency in modern education to reject the “humanities” in favor of 
studies that are more obviously useful, a tendency which is fully as 
pronounced in the universities as it is in the theological seminaries. 
In many colleges, the study of Greek is almost abandoned; there is 
little wonder, therefore, that the graduates are not prepared to use their 
Greek Testament. Plato and Homer are being neglected as much as 
Paul. A refutation of the arguments by which this tendency is justified 
would exceed the limits. of the present article. This much, however, 
may be said—the refutation must recognize the opposing principles that 
are involved. The advocate of the study of Greek and Latin should 
never attempt to plead his cause merely before the bar of ‘‘efficiency.” 
Something, no doubt, might be said even there; it might possibly be 
contended that an acquaintance with Greek and Latin is really neces- 
sary to acquaintance with the mother tongue, which is obviously so - 
important for getting on in the world. But why not go straight to the 
root of the matter? The real trouble with the modern exaltation of 
“practical” studies at the expense of the humanities is that it is based 
upon a vicious conception of the whole purpose of education. The mod- 
ern conception of the purpose of education is that education is merely 
intended to enable a man to live, but not to give him those things that 
make life worth living. 

In the second place, the modern minister is neglecting his Greek 
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New Testament because he is becoming less interested in his New Testa- 
ment in general—less interested in his Bible. The Bible used to be 
regarded as providing the very sum and substance of preaching; a 
preacher was true to his calling only as. he succeeded in reproducing 
and applying the message of the Word of God. Very different is the 
modern attitude. The Bible is not discarded, to be sure, but it is treated 
only as one of the sources, even tho it be still the chief source, of the 
preacher’s inspiration. Moreover, a host of other duties other than 
preaching and other than interpretation of the Word of God are re- 
quired of the modern pastor. He must organize clubs and social activ- 
ities of a dozen different kinds; he must assume a prominent part in 
movements for civic reform. In short, the minister has ceased to be a 
specialist. There is really no one thing that he is expected to do better 
than anyone else, unless it be to engage without undue awkwardness 
in facile speech. The change appears, for example, in the attitude of 
theological students, even of a devout and reverent type. One outstand- 
ing difficulty in theological education today is that the students persist 
in regarding themselves, not as specialists, but as laymen. Critical 
questions about the Bible they regard_as the property of men who are 
training themselves for theological professorships or the like, while the 
ordinary minister, in their judgment, may content himself with the 
most superficial layman’s acquaintance with the problems. involved. The 
minister is thus no longer a specialist in the Bible, but has become 
merely a sort of general manager of the affairs of a congregation. 

The bearing of this modern attitude toward the study of the Bible 
upon the study of the Greek Testament is sufficiently obvious. If the 
time allotted to strictly Biblical studies must be diminished, obviously 
the most laborious part of those studies, the part least productive of 
immediate results, will be the first to go. And that part, for students 
insufficiently prepared, is the study of Greek and Hebrew. If, on the 
other hand, the minister is a specialist—if the one thing that he owes 
his congregation above all others is a thoro acquaintance, scientific as 
well as experimental, with the Bible—then the importance of Greek 
requires no elaborate argument. In the first place, almost all the most 
important books about the New Testament presuppose a knowledge of 
Greek: the student who is without at least a smattering of Greek is 
obliged to use for the most part works that are written, figuratively 
speaking, in words of one syllable. In the second place, such a student 
eannot deal with all the problems. at first hand, but in a thousand im- 
portant questions is at the mercy of the judgment of others. In the 
third place, our student without Greek cannot acquaint himself with the 
form as well as the content of the New Testament books. The New 
Testament, as well as all other literature, loses something in transla- 
tion. But why argue the question? Every scientific student of the New 
Testament without exception knows that Greek is really necessary to 
his work; the real question is only as to whether our ministry should 
be manned by scientific students. 

That question is merely one phase of the most important question 
that is now facing the Church—the question of Christianity and culture. 
_ The modern world is dominated by a type of thought that is either con- 
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tradictory to Christianity or else out of vital connection with Chris- 
tianity. This type of thought applied directly to the Bible has resulted 
in the naturalistic view of the Biblical history—the view that rejects 
the supernatural not merely in the Old Testament narratives, but also 
in the Gospel aecount of the life of Jesus. According to such a view, 
the Bible is valuable because it teaches certain ideas about God and His 
relations to the world, because it teaches, by symbols and example, as 
well as by formal presentation, certain great principles, that have al- 
ways been true. According to the supernaturalistic view, on the other 
hand, the Bible contains not merely a presentation of something that 
was always true, but also a record of something that happened’ — 
namely, the redemptive work of Jesus Christ. If this latter view be cor- 
rect, then the Bible is absolutely unique; it is not merely one of the 
sources of the preacher’s inspiration, but the very sum and substance 
of what he has to say. But, if so, then whatever else the preacher need 
not know, he must know the Bible; he must know it at first hand, and 
be able to interpret and defend it. Especially while doubt remains in 
the world as to the great central question, who more properly than the 
ministers should engage in the work of resolving such doubt—by intel- 
lectual instruction even more than by argument? The work cannot be 
turned over to a few professors whose work is of interest only to them- 
selves, but must be undertaken energetically by spiritually-minded men 
thruout the Church. But obviously, this work can be undertaken to 
best advantage only by those who have an important pre-requisite for 
the study in a knowledge of the original languages upon which a large 
part of the discussion is based. There never was a time when a knowl- 
edge of the Greek Testament was quite so important as it is today. Is. 
the Bible to be abandoned altogether to its enemies? They will study 
it scientifically, we may rest assured, if the Church does not. 

If however, it is important for the minister to use his Greek Testa- 
ment, what is to be done about it? Suppose early opportunities were 
neglected, or what was once required has been lost in the busy rush of 
ministerial life. Here we may come forward boldly with a message of 
hope. The Greek of the New Testament is by no means a difficult 
language; a very fair knowledge of it may be acquired by any minister 
of average intelligence. And to that end two homely directions may be 
given. In the first place, the Greek should be read aloud. A language 
cannot easily be learned by the eye alone. The sound as well as the 
sense of familiar passages should be impressed upon the mind; until 
sound and sense are connected without the medium of translation. Let 

this result not be hastened; it will come of itself if the simple direction 
be followed. In the second place, the Greek Testament should be read 
every day without fail, Sabbaths included. Ten minutes a day is of 
vastly more value than seventy minutes once a week. If the student 
keeps a “morning watch,” the Greek Testament ought to be given a 
place in it; at any rate, the Greek Testament should be read devotion- 


ally. There should be no sharp separation between the study of the. 


Greek Testament and devotional reading; the school-boy attitude should 
be abandoned by full-grown men. The Greek Testament is a sacred 
book, and should be treated as such. If it is treated so, the reading of 
it will soon become a source of joy and power.” ; 
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(When ordering books, please mention this Magazine) 
Notre—Reviews, when not signed, are by the Editor. 


A Theology for the Social Gospel by Walter Rauschenbusch, 
author of Christianity and the Social Crisis, ete. Published by The 
MacMillan Co., 1918. 219 pages. j 

A new book by Rauschenbusch is for many a happy event. His 
style is so fresh, his authority in his chosen line so unquestioned, his 
touch on the pulse of the times so unerring sure, that one always ex- 
pects something worth while when a new publication of his is an- 
nounced. We have not been disappointed in reading his latest book, 
which presents the Taylor Lectures of 1917 before the Yale School of 
Religion, in elaborated form. 

His subject is certainly quite an ambitious one. He proposes to 
give a new Theology for the Social Gospel, that is, the Old Theology 
revised, adjusted and developed to meet the needs of the social con- 
science of the 20th century. When one considers that R. is by profes- 
sion a church historian, it seems almost audacious for him so to assume 
the office of the systematic theologian and to try to recast for us our 
whole doctrinal theology. In European countries it would be, we dare 
say, something unheard of. Zoeckler, a professor of church history, 
does indeed give us a System of Dogmatics (in his Handbook, vol. 3), 
but that is really only a reproduction of the conventional doctrines of 
the Lutheran Church. Neander and Kahnis, in their time, made ven- 
tures outside their own sphere but always on a more limited scale. 
Harnack is the only historian we can think of who has attempted to 
offer his contemporaries something which might be called a draft of a 
new doctrinal theology. But then that was Harnack, facile princeps 
among theologians of the day; and besides he gave only a program of 
the liberal theology, his proposed changes were trifles compared with 
the “Social Gospel.” Well, R. has attempted it, here is the book and 
now we can sit in judgment on it. He often makes remarks which are 
apt to exasperate the firm believer in orthodox theology. At times he 
says things about God or the Bible that cannot be called reverent. But, 

'on the other hand, it must be conceded that while reading his books the 
love of man seems to steal into one’s heart. You begin to feel that your 
religion is not nearly what it ought to be, and that the world has claims 
on you whose very existence was unknown to you. You find yourself 
stopping from time to time to think on aspects of sin that are quite 
new, or to look out on vistas of Christian usefulness and excellence that 
had never appeared to you so lovely and attractive before he drew the 
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veil aside. 
The book follows in general the ordinary lines. of doctrinal theol- 


ogy, speaking in 19 chapters of sin, salvation and the Saviour, the king- 
dom of God, the Holy Spirit, the sacraments, and eschatology. 
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It is often charged aaginst the spokesmen of the social gospel that 
they weaken the sense of sin in men. They put the blame on the en- 
vironment and make little of individual sins compared with their mani- 
festation in the corporate life. R. admits that there often is overem- 
phasis of the one-and less emphasis on the other, but he says that is 
always so when new and revolutionary ideas struggle into life. The. 
pendulum had gone so far to the one side that now naturally it swings 
to the other extreme. But the new gospel makes a very distinct and 
important contribution to our view of sin. With the prophets and Jesus 
it pays little attention to the Fall of Adam and its effects on the uni- 
versality of sin and more to the social stumbling-blocks of temptation, 
customs. and institutions where it has found a firm lodgment, and 
whence it is transmitted to the individual by tradition and unconscious 
influence. Christ speaks of a kingdom of Evil, whose head, Satan, is 
the prince of this world. The belief in this satanic kingdom is older 
than Christianity. It was evolved by the Jews in a pagan atmosphere. 
It exerted a tremendous influence in the first Christian centuries, the 
Roman world power furnishing a new illustration for its character and 
organization. - This belief has faded out of the consciousness of the 
modern Church. There may or may not be a Satan, but he has become 
only a “literary and theological” devil. He is a theological necessity 
rather than a religious reality. “Nevertheless. we ought to get a soli- 
daristic and organic conception of the power and reality of evil in the 
world. If we miss that we shall see only disjointed facts. The social 
gospel is the only influence which can renew the idea of the kingdom of 
Evil in modern minds, because it alone has an adequate sense of soli- 
darity and a sufficient grasp of the historical and social realities of sin. 
In this modern form the conception would offer religous values similar 
to those of the old idea, but would not make ‘such drafts on ‘our credu- 
lity, and would not invite such un-Christian superstition and phantasms 
of fear.” 

The Church as the social factor of salvation has filled a position 
of tremendous importance in the history of the race. The great ideas of 
sin, duty, salvation, holiness. have become living truths under its teach- 
ing. We are getting a fresh understanding of its great mission after 
the individualistic conceptions of Reformation times had for a while 
obscured it. But the Church had early lost its hold on the central 
idea of Christ’s message, the kingdom of God, and had put itself in the 
place of it. Christ’s purpose according to churchly teaching was to save 
as many individual souls as possible from the contamination: of the 
world. But His object was greater. His supreme end was the reor- 
ganization of human society according to the will of God, and the 
Church was created to be the chief means to bring this end about. 
Jesus Christ is the initiator of this kingdom. The very breath of His 
life was communion with God, but He did not try to escape from the 
world, its joys and its duties. He did not despair at the greatness of 
the task of changing the world, nor did He point to heaven as the place 
where His work was to be completed, after He had failed on the earth. 
As a result of His own inward growth and struggle He achieved a 
great personality, in which the divine and the human were perfectly 
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blended, and in which the love of God and man was the impelling force; 
and thus He succeeded to make His own person the principal cell for 
the evolution of a new type of man. He perpetuated His spirit, and 
what was personal with Him became social within the group of His 
disciples. 

The Conception of God is a chapter in the book quite suggestive 
and interesting, but apt to be hard on conventional views of inspiration. 
We are inclined to think that our ideas of God are something that we 
owe to the chosen instruments of divine revelation, the prophets and the 
Lord himself, and that therefore they are a noli me tangere, an inviol- 
able possession of the Christian mind. But here comes R. and tells us 
that the ideas of God held by any social group are a social product. 
The environment influenced the theological and religious conceptions 
of God. Man was under the despotic sway of human autocrats and 
transferred the same qualities to his ideas of God and his government. 
(Man “made his God in his own image’). The doctrine of the divine 
election, as taught by Augustine and Calvin, is an instance of this 
transference of arbitrary human decisions to God. The exaggerated 
sense of fear which has pervaded religion is in part a psychological 
result of the despotic attitude of parents, priests. and authorities. . The 
Reformation did something to cleanse and free the Christian idea of 
God from these clements, but the Social Gospel is predestined to con- 
tinue this process. “The worst thing that could happen to God would 
be to remain an autocrat while the world is moving toward democracy!” 

Omitting several chapters, on the Sacraments and Hschatology (the 
latter is quite important) we will say a few words on the last exceed- 
ingly interesting chapter, “the Social Gospel and the Atonement.” It is 
a kind of after-thought for it does not come in the logical order of 
theological ideas but after eschatology, perhaps because in the social 
gospel it does not occupy as important a place as it does in theology. 

As Christian men we believe that the death of our Lord concerns 
us all. He bore the sin of the world, but how? The solution of the 
problem lies in the recognition of solidarity. There are a few perma- 
nent evils which have blighted the life of the race and-of every indi- 
vidual in it. He mentions six of them: Religious bigotry, graft and 
political power, corruption of justice, mob-spirit, militarism and class 
contempt. These sum up the constitutional forces in the kingdom of 
Evil. Jesus bore these sins in no legal or artificial sense but in their 
impact on His soul and body. By.repeating the sins of the past we are 
involved in the guilt of the past. In so far as we have done so, we 
have made ourselves guilty of His death. In this sense He bore our 
sins and the sins of the world. 

But how did this affect God and change the relation of humanity to 
Him? Humanity is in a state of opposition to God and forces God into 
a similar state of opposition to itself. Christ was the first to live fully 
within the consciousness of God and to share His holy and loving will. 
He set in motion a new beginning of spiritual life within the organized 
total of the race. This was the beginning of the kingdom of God 
within the race. Thus the relation between God and humanity is al- 
tered from antagonism to co-operative unity of will. Christ is here the 
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initiator, and it is his aim to become the first-born among many breth- 
ren. Lastly how did the atonement affect man? It was the conclusive 
demonstration of the power of sin, it was the supreme revelation of 
love, and it has reinforced prophetic religion (because it was the clear-\ 
est and most conspicuous case of prophetic suffering). This last chap- 
ter is very fine and we regret that we can only give the headings of the 
chief lines of thought. 

We have given an outline of the main chapters of the book. We do 
not hesitate to express our admiration of the thoroness with which the 
author has carried his social gospel into all the channels of theological 
thought. It is not superimposed on the old systems from without. It 
is made the central idea and then radiates naturally from there, filling 
every section with the same beneficent light. We confess we oftentimes _ 
cannot follow him in the exceeding boldness of his treatment of the 
word of God and its. contents, but we never doubt his Christian spirit 
or his high purpose. He has laid us under great obligations by the new 
and unaccustomed light he sheds on old subjects. His view of theology 
we cannot term other than revolutionary. Of course the social view- 
point itself is not his own discovering, but he is the first one, as far 
as we are aware, who has so let the social leaven permeate his whole 
thinking that he has been able to sketch for us a new theology for th 
Social Gospel. : 

While reading the book the conviction that the reconstruction of 
doctrinal theology on social lines cannot long be postponed, has. become 
quite strong with us. Systematic theology can never remain stationary, 
the advancing thought of the age will always affect it more or less. In 
the 16th century papal tyranny forced the Reformers to recast their 
whole theology; one hundred years ago the philosophers made it again 
necessary for the theologians to re-lay the foundations of their belief; 
and, at this time, it seems as tho the common people who used “to hear 
Him gladly” will demand a restatement of theology which will give 
them a place, as in the scheme of God, so in the system of the theo- 
logian. We do not think we are saying too much when we predict that, 
in this future development of theology, R.’s book will be pointed to as 
an early textbook marking the beginning of a new era, the era of Social 
Theology. 


The Confessions of a Browning Lover by John Walker 
Powell, The Abingdon Press, 1918. $1.00. 248 pages. 


Browning lovers are of necessity only a small crowd, for Browning 
is not a man who appeals to the general readers of poetry. We are 
pretty sure that of 100 such readers not more than five could be found 
who really like and appreciate him. He had his great limitations. Our 
author tells us that to the end of his life the art of saying directly and 
simply what one had to say remained a mystery to Robert Browning. 
He could not write a telegram without having to send a letter after it 
to explain what the massage-was about! Under these circumstances 
only those who care more fer substance than for form, who are willing 
to take the time to think and think seriously, could at all enjoy the 
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truths and beauties of our poet. For this reason it can perhaps be said 
that Browning lovers are really the upper ten of literary society. 

There is a widespread idea as. tho B. was read by most people more 
on account of his philosophy of life and for intellectual stimulus than 
for the excellencies of his poetry. According to Powell, however, he is 
primarily an artist who makes his appeal to our heart and imagination. 
He is mainly interested in making us see what he has seen in the world, 
rather than in persuading us to think about it as he thinks. In breadth 
of human interest and in power to delineate character he is to be com- 
pared with Goethe, Shakespeare and Dante, altho he does not have their 
universal genius. In his own chosen field of the individual soul, of the 
hidden drama whose action takes place within a man’s own heart, he 
stands without a peer. His interest is less in the conflict of wills, or of 
the will with fate, than in the inner and subjective conflicts within a 
man’s own will. 

In a fine chapter “Artists and Philosophers” Powell gives us a 
piece of personal history, how he became a Browning lover. He says, 
the idea that Browning appeals more to the intellectual than the artistic 
side of our nature, has not been his, the author’s, experience. For he 
himself received the artistic viewpoint from him who is supposed to 
have been a thinker rather than a poet. The mission of art in life is 
an important one. Oftentimes religious. severity has seen in it only the 
lure of the senses. From Augustine down to the Puritans there has 
been a tendency to see in it a product of the world-spirit rather than 
an expression of divine ideas and truths. Art expresses beauty and 
beauty is not a merely ornamental addition of life but a fundamental 
necessity and an integral part. Its function as a witness of truth has 
oftentimes been overlooked. The artist may go up into the mountain 
and receive a revelation of the ideal, but he will come down again and 
put them before his lesser brethren so that they have impressions of 
truths that lie behind the senses, and of aims and purposes that are 
worthy of their highest endeavor. So the artist becomes a teacher and 
philosopher, whose methods are different from the latter but who may 
have a greater success in lifting the race to a higher level than the 
sage and educator. 

The author is well qualified both to speak of the artistic aspect of 
Browning’s work and of his great message. Theologians will be espe- 
cially interested in Browning’s attitude toward religion. Browning 
was as a young man a free-thinker or an atheist, but when he seriously 
asked the new science and philosophy of his age what they could give 
to make life worth living, he turned away from them to positive Chris- 
tianity. The book closes with a chapter on Immortality. It will be in- 
teresting to read how B. thought and struggled and doubted and be- 
lieved and triumphed while engaged with this great subject. We are 
all familiar with the ordinary objections and evidences that might here 
be mentioned, but it is a refreshing thing to see how a great poet and 
thinker wrestles with this problem and how he gives expression to the 
inward conflict. 

Mr. Powell is an author who handles his difficult subject well. With 
the poet, he will have to be contented if his subject will win him read- 
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ers only among the select few, and his consolation will be that if his 
public is not all that could be wished for in quantity, it will make up 
for it in quality. 


The Master Quest by Will Scranton Woodhull. The Abingdon 
Press. 186 pages. 75 cents. 1918. 


Man is a Seeker, the Greek would say a seeker after Truth, the 
Roman might substitute Power for Truth. The Medieval man dreamt 
of the Holy Grail, the place of God’s holiest treasure, where fulness of 
joy and peace of heart is to be found. To set out on the quest of this 
is the knight’s highest aim. In the modern world every man who seeks 
to extend the field of his knowledge, enlarges the sweep of his experi- 
ence, digs after fundamental principles, is such a Sir Gallahad. But | 
enlisted in the Master Quest is he who seeks God and finds in Him the 
solution of his intellectual needs and the fulfillment of his moral aspira- 
tions. 

The textbook that charts the sea of human endeavor for him is the 
Bible. In the chapter “Life and the Book” the author bears witness to 
the fact that from all corners of he intellectual universe evidences come 
for the essential truth of the Bible. The Bible fits the needs of men and 
its music harmonizes with all the tones of life, as men must live it. 
“Be his music today loud or low, stern as justice or tender as gentle 
mercy, glad with trumpeting majors or sad with sobbing minors, every 
man will find that the messages of the book, like great organ pipes, will 
give it a volume and a solemn beauty beyond any power of his own, 
thin life.” Questions as to the origin of life and to moral consciousness 
here find satisfactory answer. On such weighty. matters as sin, atone- 
ment and faith, life and the Book are in agreement. Sin is the same 
sad, universal, big fact here and there. The atonement thru vicarious 
suffering, as taught by the Book, has its analogies in life. Sins of 
fathers visited on the children, and virtues of ancestors exerting a 
blessed influence on the character of the offspring, testify to the soli- 
darity of the race. The sufferings of leaders, heroes and martyrs are the 
sources of deliverance and enrichment to those who enter into spiritual 
fellowship with them. Faith has its supreme place in human life as 
well as in the Book. It is the warp of life. Without it the whole so- 
cial fabric would fall in pieces. “The way, the common unreligious 
way, out of weakness into strength, out of sin into righteousness, is the 
path of faith.” 


Christianity is above all the religion of a person, not the profes- 
sion of a creed. All faith and Christian life we come across in the Bible 
sprang into being by personal contact with Jesus. So it is today. It 
does not come from our creeds or traditions. When by personal experi- 
ence we develop into a state of forgiveness of sin and freedom of the 
moral nature, then our creed begins to live. The Christian life is not 
essentially a matter of conduct but one of personal relation with Christ; 
good conduct is only an incident consequent to this. The dynamic 
reason for Christian Ethics lies in the fact-that the Master is in the 
highest degree ethical. Out of our love for him is born our worthiness. 
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Get the faith in the moral miracle of His person and all the other 
miracles connected with Him will seem easy and natural. We have not 
space to give a full account of the contents of this fine chapter, but we 
commend it very highly. 

The next chapter also, entitled the “Man from Nazareth” is splen- 
didly attractive. It portrays Jesus as the Son of man, His full and real 
humanity, His development, His neighborliness and brotherliness; Je- 
sus the Teacher speaking in concrete terms, in pictures, in the language 
of the common man, walkng thru life with open eyes; simple at all 
times in His greatness; a winner of men; a friend; a Master who trains 
disciples who continue His work. 

The book has to do with subjects familiar to us all but ever and 
always vital. It approaches them in the devout spirit of the believer. 
All thru its pages there is the joyous note of experimental faith, “we 
speak of what we know,” but the difficulties. are not overlooked but 
honestly met. The style is fresh and the interest does not flag, for out 
of the abundance of the heart the mouth speaketh. The book will be 
read with profit and interest by everybody. 


The Religion of Israel by John Bagne Ascham. The Abingdon 
Press, 1918. 239 pages. 75 cents. 


This book is the first one in the “Kingdom of God” Series. Of this 
series two volumes have come out on the Old Testament, the ‘Religion 
‘of Israel’ and the “Religion of Judah’; two on the New Testament, 
“The Life of Jesus’ (discussed by us in the May issue) and the “Teach- 
ings of Jesus.” Several other volumes on “The Kingdom of God Since 
the Time of Christ” and kindred subjects are in preparation. The title 
“Kingdom of God” Series is much more than a name in these books. It 
rather expresses their viewpoint and character. They are written un- 
der the influence of the social ideas of the times. ‘The Kingdom of God 
does not complete itself in the redemption of the individual. It means 
that some day science and society, commerce and civics and letters and 
trade shall be sweetened and purified and uplifted till they are in happy 
harmony with the will and purpose of the divine father.” ‘Too often 
in human history the sharp contrast between actual conditions and the 
higher demands of the Christian ideal has discouraged those upon 
whom rested the responsibility for making that ideal real. In the face 
of the overwhelming preponderance of sin in the world the Christian 
Church has again and again contented itself with snatching as many 
brands as possible from the burning, without, at the same time, 
seeking to organize the constructive forces of life and of society for the 
seemingly impossible task of putting out the conflagration.” That God 
himself had much more in mind than the saving of the individual, is 
seen at once in the history of His relation to Israel. The ruling idea 
here was the establishment of a people of God, not the saving or sanc- 
tifying of individuals only. In this light we view in this first volume 
the development of the Kingdom of Israel. To those fond of the mod- 
ern view of the divine work of revelation, it will be a pleasure, in the 
study of the Old Testament dispensation, to follow a guide who believes 
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in the social or kingdom idea. He is, however, not at all one of those 
modern theorists and idealists who seek the perfect social order only 
thru just political and economic relationships. All such programs do 
not touch the springs of human action. Back of man is God. Our fun- 
damental relationship is with Him. His will alone guarantees a satis- 
fying and enduring social order. The author carries the story in this 
first book down to the fall of the Northern Kingdom, which is at the 
same time, in his view, the greatest epoch of Israel’s religion, namely, 
the work of the eighth century prophets. This is not the usual way of 
distribution of the material, but it is decidedly the modern one. He 
has some fine comment on the service of the prophets which will be 
read with pleasure by those who have a full realization of the immense 
importance of these great men. 

In 26 chapters (each of about six pages) he traces the history of 


God’s relation to Israel—after dealing with certain fundamentals of ~ 


religion first—from the Patriarchal age thru Mosaism to the rise of the 
Monarchy, the disruption of the Kingdom, and’the fall of Samaria. The 
language is clear and intelligible; the application to modern conditions 
is never overlooked and is unstrained. A number of questions at the 
end of the chapter make it easy to test how far the facts of the lesson 
are understood and remembered. The Book is for adult Bible classes. 
and also meets the demand for a modern textbook written in scholarly 
spirit but popular style for preparatory and high schools and for ad- 
vanced groups in week-day religious instruction in local parishes. Be- 
sides every pastor will find that there is nothing better to refresh and 
broaden his own knowledge of Old Testament history and revelation 
than this volume of Ascham’s. We confess that we have looked thru 
the book with the greatest satisfaction, and that we shall be glad if we 
get a little more time in the future for a more extended study of the 
book. : 


Service and Prayers for Church and Home. Edited and 


compiled by W. P. Thirkield, Bishop of the M. E. Church. The Meth- 
odist Book Concern, 1918. 309 pages. 50 cents. 


While the Methodist Church has ever encouraged the exercise of 
free prayer, it has instituted a stated Order of Public Worship. It has 
never gone to the extreme of Puritanism in its condemnation of printed 
prayer. Today we notice more than ever a getting away from the 
radicalism of revolutionary movements to the more sane and sober 
attitude of old and well established churchly bodies. Art in architee- 
ture, picture and appointment has long ceased to be the mark of popery 
and paganism and is now recognized by Protestants also as the “hand- 
maid of religion,” yea, as the natural and legitimate expression of the 
most exalted sentiments. So we have also come to regard books of 
prayers as aids to faith and tongues to silent feelings, rather than as 
dead forms and relics of the religion of by-gone ages. We know also 
that often ministers have offended devout and sensitive souls by “mean, 
irregular and extravagant effusions,” and that therefore such books as 
this may be profitably studied and used to the acquirement of noble, 
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clear, and uplifting expression in prayer. The book contains prayers 
to be used in church for all conceivable purposes, also prayers for the 
special seasons of the Christian Year, prayers for the Home, and Special 
Objects and Conditions; furthermore the Order of Worship (Wesley 
Sunday Service), Rituals, Catechism and so on. The prayers are all 
selected from the best sources, ancient and modern. The book is in 
black cloth, well bound, in pocket size. 


Songs of Help for the Sunday School, Evangelistic and Church 
Services. Edited by James M. Black.» The Abingdon Press, 1917. . 223 
songs. 35 cents net; $30.00 per 100, carriage extra. 

The book is attractively gotten up, with good paper, clear type; the 
music is in easy but pleasing style. It has quite a goodly number of 
the old standard songs and also many new ones. No other books of this 
character, says the publishing agent, except the old Gospel Hymns, have 
ever sold in such a multitude as Professor Black’s books have done. 


* 


The Significance of the Protestant Reformation by Lynn 
Harold Hough, Professor of Historical Theology in Garrett Biblical In- 
stitute. The Abingdon Press, 1918. 106 pages. 


We are given here a series of four lectures which were delivered 
in connection with the observance of the 400th anniversary of the Ref- 
ormation last year. The first one “the Background of the Reforma- 
tion” impresses us as the best. The lecturer gives there a survey of the 
historical development of the world and the Church up to the time of 
Luther. He deals only with the ideas contributed by the leading na- 
tions of history and by the Church. The older Oriental nations had 
made arbitrary and far-flung power a part of the imagination of man. 
Greece, on the other hand, had represented the dawn of confidence in 
man. “To the Greek life was not something to be delivered from; it 
was something to be enjoyed. He was seeking self-expression rather 
than salvation.” Rome stood for a practical power of organization. 
Rome made a politician’s contribution to the philosophy of human life. 
What it lacked in ideas it made up in shrewd practical efficiency. From 
the Hebrews the world received the inestimable gift of a God with a 
character. The Greek often blushed for his gods. The Hebrews suf- 
fered the perpetual discomfort of worshipping a God who had no vices, 
and He had virtues. The Hebrew religion became the religion of ethi- 
eal salvation. Christianity was the successor of the prophetic religion 
of Israel. Jesus translates the supreme moral principles into the realm 
of action. In the fifth century came the end of all things. Rome broke 
to pieces, but the Church proved strong when all else was weak. The 
Roman empire was transformed into the Roman Catholic Church. 

Now. the Church, when becoming a powerful organization, emulated 
the old empire as a law-giver but the prophetic element was lost. The 
Roman Church became a new Judaism built about ritual and cere- 
monial. The Church forgot the deepest things in Greek life and failed 
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to emphasize the prophetic elements in Hebrew and Christian life. 
From this point of view we can say that the Renaissance was a going 
back to reclaim the Greek elements, and the Reformation was a going 
back to reclaim the Hebrew and Christian elements which had slipped 


out of sight. , 

Then hée-takes up the two ideas of individuality and institution or 
solidarity. The Greeks bring out the supreme rights of the individual; 
Rome and the Roman Church emphasize the supremacy of the state, 
the organization, the Church. These two opposing systems of thought 
appeared in the Medieval world in the philosophical schools of the Nom- 
inalists and Realists. In this world Luther grew to be a man. It was 
his great historic achievement to assert victoriously the rights of the 
individual. Organization was to be less powerful than life. The priestly 
was to retire before the prophetic. 

In the second lecture Hough describes the religious aspects of the 
Reformation. The “Babylonian Captivity” of the Church and the re- 
sulting Schism made church reform imperative. Great councils were 
held and abuses were abolished, but the sacramental theory of religion 
and the ascetic view of life remained in force. Then Luther came. ‘To 
him teligion had become personal trust in a mighty Saviour. That 
faith authenticates itself against every opposition from ecclesiastical 
or secular power. The papacy is seen to be an enemy of this faith in 
the soul’s personal relation with its Saviour. So the ax is laid to its 
root. Two more lectures, one on the political aspect of the Reforma- 
tion, and another on “Completing the Reformation” follow. The little 
book is very readable thruout, but the first, historical, lecture must be 
accorded first rank. 


Religion and the School by Emil Carl Wilm, Professor of Phi- 
losophy in Boston University. The Abingdon Press, 1918. 53 pages. 
35 cents. ; 


Professor Wilm is the successor of the late Professor Borden P. 
Bowne of Boston University, who ranked high in the philosophical 
world. When he speaks of religion and its place in the school, he can 
claim respectful attention for he has given the subject a great deal of 
attention and written notable books on it. Perhaps our readers, seeing 
the title, may expect from the author a solution of the problem of in- 
troducing religious instruction into the public schools. That, however, 
is not the case. He touches on it later on but he has no great encour- 
agement to offer along that line. His position is a different one. He 
thinks moral and religious influence could be brought to bear on the 
pupil in other ways. In the first place the fact™has to be taken into 
consideration that doctrinal religious teaching in the schools is alto- 
gether out of the question, for a great many thoughtful men have long 
ceased to believe in the traditional formulation of faith. Besidés it 
would not do to burden the child or young person with statements and 
dogmas which to him at least would not be an expression of experience. 


Religious training can be given in other ways. God is everywhere 
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40. the world and all life is of the spirit. So everywhere approaches to 
the divine may be made. Even the Sciences can be taught so that the 
pupil will have his religious views stimulated. He gets there the first 
glimpses of the unity of nature and the existence of beauty and order, 
and finds in it a confirmatien of the truth that God is the same yester- 
day, today, and forever. Still more can the teaching of the humanistic, 
history, literature and art be so utilized. Here he comes in touch with 
what ought to be, not what is. Schiller believed in art as an educa- 
tional and moral influence for the uplifting of man. Again manual 
training is a branch full of possibilities for character development. It 
teaches the dignity of labor, equips a boy to win his bread and so fur- 
nishes a healthful occupation which may lead to a wholesome develop- 
ment. 


Special religious. lessons on the Bible may be given but they should 
form an integral part of the whole educational plan. Care should be 
taken that this religious instruction be not regarded as a thing separate 
but the view kept in the foreground that the whole curriculum and con- 
duct of the school must contribute in a large sense to the ends of 
religious and moral culture. The discipline of the school and the per- 
sonalities of the teachers are of course great factors in its influence on 
the: formation of character. Close co-operation with the Church and 
Sunday school should be sought and maintained. 


The chief idea of the writer that the whole’ of the school curriculum 
and life should be made to contribute to the moral and religious growth 
of the pupils, is certainly good and even splendid. But in actual prac-- 
tice it doesn’t work out so well. If, however, in addition to that, more 
time for direct religious instruction in the schools would be given, that 
would seem preferable, provided that the teaching could be made just as 
efficient and worth having as that in the secular branches. 


Religious Education and Democracy by Benj. 8. Winchester, 
Chairman Commission on Christian Education of the Federal Council 
of the Churches. The Abingdon Press, 1917. 293 pages. $1.50. 


The present world situation has compelled a serious re-examination 
of the foundations of democracy. A consideration of educational pro- 
cesses and materials was especially necessary. Under this conviction 
B. S. Winchester prepared for the Federal Council a survey of week-day 
religious instruction. He added a selection of documents showing typi- 
cal curricula of moral and religious education in countries where state 
control obtains and many other valuable data. The first five chapters 
are of a general character on the subject of Education and are very 
illuminating. Two principles are firmly established in the life of the 
American people: that of compulsory education and of religious free- 
dom. The first one has. induced the state to provide for public instruc- 
tion, the second has caused the exclusion of religious instruction from 
the school curriculum. Private agencies have been relied upon to sup- 


' ply the religious element. The Church has tried to solve this task thru 


the Sunday school. But time, equipment and teaching force of the 
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Sunday school are wholly inadequate to. perfori2 this tremendous work. 
The problem thus created is all the greater because the cause of De- 
mocracy needs all the help the Church can give for the proper training 
ef its members in knowledge and character. Up to this time too much 
emphasis has often been placed in democratic communities upon the 
rights of the individual and less upon its duties and upon the need of 
co-operative effort. This has led to exploitations by the strong of the 
weak and to the threatened collapse of the very institutions of democ- 
racy. If these evils are to be overcome faith in the nature and future 
of democracy must be strengthened. This can best be done by the re- 
ligious work and educational efforts of the Protestant churches. The 
gospel of Jesus Christ is the very fountain-head of democracy, and the 
Reformation of the 16th century has re-asserted the rights of the indi- 
vidual, the necessity of freedom from spiritual autecracy. That has led 
in time to. political. emancipation. But the emancipated and en- 
franchised citizen has the duty laid upon him of service for the com- 
mon welfare. A chapter on the history of education shows how im- 
portant a part it has played in this process. This chapter points out 
interestingly the tremendous strides that have been made in the con- 
ception of a natural, adequate, efficient education of the young. The 
author then shows what approaches have been made in various parts 
of our countries toward week-day religious instruction. He suggests 
the establishment of a community school of religion, to be conducted 
co-operatively. The plans are of necessity of an experimental charac- 
ter, for little has been accomplished so far compared with the immen- 
sity of the task and the needs. The book, however, has rendered the 
cause of religious. education a distinct service by giving so clear an ac- 
count of the present situation. At the same time it contains a wealth 
of material to which reference may be had and which is bound to be 
exceedingly helpful for information and guidance. 


